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01 Chapter 1 

Verse 1
SECOND SAMUEL
THE FALSE REPORT OF SAUL'S DEATH AND DAVID'S LAMENT FOR SAUL AND JONATHAN
There is no need for an introduction here, because the introduction for both First Samuel and Second Samuel was included in my commentary on First Samuel. The books were originally one volume, but due to the cumbersome size of the ancient rolls upon which books were inscribed, Samuel was divided into two rolls.

THE FALSE REPORT OF SAUL'S DEATH
"After the death of Saul, when David had returned from the slaughter of the Amalekites, David remained two days in Ziklag; and on the third day, behold, a man came from Saul's camp, with his clothes and earth upon his head. And when he came to David he fell down and did obeisance. David said to him, "Where do you come from"? And he said to him, "I have escaped from the camp of Israel." And David said to him, "How did it go? Tell me." And he answered, "The people have fled from the battle, and many of the people also are fallen and are dead; and Saul and his son Jonathan are also dead." Then said David to the young man who told him, "How do you know that Saul and his son Jonathan are dead"? And the young man who told him said, "By chance I happened to be on Mount Gilboa; and there was Saul leaning upon his spear; and lo, the chariots and the horsemen were close upon him. And when he looked behind him, he saw me, and called to me. And I answered `Here I am.' And he said to me, `Who are you'? I answered him, `I am an Amalekite.' And he said to me, `Stand by me and slay me; for anguish has seized me, and yet my life still lingers.' So I stood beside him, and slew him, because I was sure that he could not live after he had fallen; and I took the crown which was on his head and the armlet which was on his arm, and I have brought them here to my lord."
Critics who seem to be searching for things which they can call "contradictions" in the Bible have complained that this report of Saul's death "is impossible to reconcile with the account in First Samuel."[1] This is no problem whatever, because, as Willis stated, "The Amalekite's report was a deliberate lie. What actually happened is recorded in 1 Samuel 31, and this paragraph reports what the Amalekite told David."[2] A similar so-called "contradiction" is in Genesis, where God said, "Ye shall surely die" (Genesis 2:17) and Satan said, "Ye shall NOT surely die" (Genesis 3:4). A lie always contradicts the truth.

The Amalekite's possession of Saul's crown and the armlet did not "prove" the truth of his falsehood. "The man probably had found Saul after he had died and before the Philistines returned to strip the slain."[3] "Every army is followed by vagabonds, intent on gain, purchasing booty, looting or plundering wherever possible and carrying on a lucrative, illicit trade."[4] It was F. C. Cook's opinion that this Amalekite was actually one of those who came to strip the slain on the day AFTER the battle and that he had the luck to find Saul still with his crown and armlet."[5] To this writer, this opinion seems to be the most likely true answer as to the identity of that Amalekite.

There are only four examples of suicide in the entire Bible: (1) that of Saul; (2) that of Ahithophel (2 Samuel 17:23); (3) that of Zimri (1 Kings 16:18); and (4) that of Judas Iscariot (Matthew 27:5).[6]
One item in the Amalekite's story is clearly a fact. He did take the crown from Saul's head and the armlet from his arm. What an irony there is in this, "That an Amalekite took the crown from Saul's head that he had forfeited by his disobedience of God's commandment to slay King Agag the Amalekite![7]
"And there was Saul leaning upon his spear" (2 Samuel 1:6). Due to the great length of a spear as compared with that of a sword, this statement alone is sufficient to prove that the Amalekite was a liar. Leaning on a spear would hardly be attempted by anyone trying to kill himself, especially if he also had a sword. Keil properly identified this statement in 2 Samuel 1:6 as evidently, "an improbability, an untruth."[8]
Verse 11
DAVID'S EXECUTION OF THE LYING AMALEKITE
"Then David took hold of his clothes, and rent them; and so did all the men who were with him; and they mourned and wept and fasted until evening for Saul and for Jonathan his son and for the people of the Lord and for Israel. And David said to the young man who told him, `Where do you come from'? And he answered, `I am the son of a sojourner, an Amalekite.' David said to him, `How is it you were not afraid to put forth your hand to destroy the Lords anointed?' Then David called one of the young men and said, `Go fall upon him.' And he smote him so that he died. And David said to him, "Your blood be upon your head; for your own mouth has testified against you, saying, `I have slain the Lord's anointed ...'"
"And David said, `Go fall upon him'" (2 Samuel 1:15). As Willis noted, "Some scholars see a contradiction between what is said here and 2 Samuel 4:10, where it is implied that David slew the Amalekite."[9] But, as Dr. DeHoff said, "Some commentaries on the Bible could well be entitled, `How to keep from believing what the Lord has said.'"[10] It seems nearly incredible that any scholar should be ignorant of the truth that whatever a man commands a servant to do, when done, may also be said to have been done by the one who commanded it. This principle is clearly spelled out in the New Testament. "Jesus was making and baptizing more disciples than John although Jesus himself did not baptize, but only his disciples" (John 4:1-2).

There were very good reasons behind David's execution of the Amalekite.

(1) His tale of having killed Saul was a lie on the face of it. No man could fall on a spear that was eight feet long!

(2) The Amalekite's claim of being "the son of a sojourner," had it been the truth would have meant that he knew it was a great sin to kill the "Lord's anointed." The fact that he did not know this indicated emphatically the falsehood of his claim.

(3) And then there is the fact pointed out by Young that, "This just punishment of the Amalekite once and for all precluded any untrue accusations of David's enemies that he might have had a part, directly or indirectly, in the death of Saul."[11]
We should not overlook the possibility that during that long day of David's mourning, the passage of that much time might have brought David an accurate report of Saul's death from a more dependable source. For whatever reason, David had no doubt of the Amalekite's guilt.

Verse 17
DAVID'S LAMENTATION FOR SAUL AND JONATHAN
"And David lamented with this lamentation over Saul and Jonathan his son, and he said it should be taught to the people of Judah; behold, it is written in the Book of Jasher. He said:
"Thy glory, O Israel, is slain upon thy high places! How are the mighty fallen!

"Tell it not in Gath; publish it not in the streets of Ashkelon; lest the daughters of the Philistines rejoice, lest the daughters of the uncircumcised exult.

"Ye mountains of Gilboa, let there be no rain upon you, nor upsurging of the deep! for there was the shield of the mighty defiled, the shield of Saul not anointed with oil.

"From the blood of the slain, from the fat of the mighty, the bow of Jonathan turned not back, and the sword of Saul returned not empty.

"Saul and Jonathan, beloved and lovely! In life and death they were not divided; they were swifter than eagles, they were stronger than lions.

"Ye daughters of Israel, weep over Saul, who clothed you daintily in scarlet, who put ornaments of gold upon your apparel.

"How are the mighty fallen in the midst of the battle! Jonathan lies slain upon thy high places.

"I am distressed for you, my brother Jonathan; very pleasant have you been to me; your love to me was wonderful, passing the love of women.

"How are the mighty fallen, and the weapons of war perished"."

"Lamented ... lamentation" (2 Samuel 1:17). "These words must be understood in the technical sense of a funeral dirge or a mournful elegy."[12]
It is of interest that David's eulogy of Saul made no reference to his faults and sins. As Matthew Henry said, "This was proper, because, although there was no preventing such things from appearing in Saul's history, yet they were very properly left out of his eulogy."[13]
"The Book of Jasher" (2 Samuel 1:18). This book has not come down to us, but it once existed; and, "It was evidently one of the sources used by the author of the Books of Samuel"[14]
"How are the mighty fallen!" (2 Samuel 1:19). This expression has been repeated countless times at the funerals of great men. Here it begins and closes this remarkable dirge.

"Tell it not in Gath" (2 Samuel 1:20). The great pity of such a defeat as Israel had suffered would be, of course, the cause of great exultation and rejoicing in the cities of the Philistines; and here, "David deprecates the spread of such news."[15] "In course of time, this expression became a proverb (Micah 1:10)."[16]
"Ye mountains of Gilboa" (2 Samuel 1:21). Here a curse is pronounced upon the mountains which were the scene of Saul's death. "This curse still seems to lie upon the mountains of Gilboa, for they are still naked and sterile."[17]
"The bow of Jonathan turned not back" (2 Samuel 1:22). In this and the following verse, David praises the fallen warriors. With their weapons they took a great toll of the enemy; they were swifter than eagles, stronger than lions.

"Ye daughters of Israel, weep over Saul" (2 Samuel 1:24). Here the women of Israel are commanded to grieve over the loss of him who had adorned them in scarlet and placed ornaments of gold upon their apparel. "This shows that great advances in prosperity and culture had come to Israel during the years of Saul's monarchy."[18]
"I am distressed for you, my brother Jonathan" (2 Samuel 1:26). In the latter part of the lamentation, David speaks lovingly of his friend Jonathan.

Many scholars have praised the beauty of this lamentation. Porter has this: "It is a passage of great literary beauty even in translation; its haunting cadences in the King James Version give it an imperishable place in English literature."[19]
"And the weapons of war (are) perished" (2 Samuel 1:27). This is not a reference to such things as swords, bows, and arrows. "The parallelism suggests that the weapons of war are Saul and Jonathan themselves."[20]
02 Chapter 2 
Verse 1
DAVID BECAME KING OVER JUDAH;
ABNER PROCLAIMED SAUL'S SON AS KING OVER ALL ISRAEL;

CIVIL WAR ENSUED.
This chapter relates the beginning of David's long struggle to become king over all Israel. Of course, true to the prophecy of God, he eventually succeeded. And what a success that actually was!

"David took an insignificant nation, and within a few years, built it into a mighty kingdom. In the southwest, the Egyptian world empire had declined, and over in the east, the Assyrian and Babylonian world empires had not yet appeared. Here in Israel, on the highway between, under David, the kingdom of Israel, almost overnight, became not a world empire, but perhaps the most powerful single kingdom on earth at that time."[1]
This speaks only of his ultimate success, a success which did not come at once, and which involved many bloody events before it was finally realized. If one should inquire "Why did not God grant David such wonderful success immediately upon Saul's death, the answer is not far to seek. David himself was to blame. R. P. Smith has what we consider a perfectly reasonable explanation of this.

"If David had continued in Israel instead of moving to Gath and later to Ziklag as a vassal of the Philistine Achish, David might indeed have become king over all Israel at once. But he was too entangled with the Philistines and too much distrusted by the Northern Israel to be trusted by them."[2]
Had it not been for David's foolish and sinful alliance with Achish, he and his six hundred faithful men could easily have rescued all of Northern Israel from the Philistines, who following Saul's death, had quickly overrun all of the central districts of Northern Israel, and in fact, practically all of Palestine west of the Jordan river. This is indicated by the fact that Abner could find no place for Ishbosheth's capital except east of the Jordan.

It is Smith's opinion that had it not been for David's involvement with the Philistines and the consequent distrust of many Israelites, David could quickly have achieved the unity and rescue of all Israel, pointing out that:

"Detachments from the tribes of Gad and Manasseh, instead of joining Saul at Mount Gilboa, went to David at Ziklag (1 Chronicles 12); also a very large company from Benjamin and Judah under the command of David's nephew Amasa joined the forces of David. Thus, with all the disadvantages that David had brought upon himself through his Philistine involvement, his military strength continued to grow and became very great."[3]
The Scriptures report that, "From day to day men kept coming to David to help him, until there was a great army, like an army of God" (1 Chronicles 12:22).

Such events only stress how it might have been, but David's position was very precarious, loaded with all kinds of dangers. Oh yes, this chapter relates that the men of Judah anointed him king over Judah, but it is evident that, "This was done with the consent of the Philistines and with David's continued acceptance of his status as their vassal."[4]
If we should speculate on just why the Philistines allowed such an arrangement, we may suppose that they were happy indeed to see Israel divided into two hostile states with the inevitable war that was certain to develop.

In this very complicated and uncertain situation David did what every man of God should do; he consulted the will of the Lord, through the services of Abiathar and the Urim and Thummim.

DAVID INQUIRED OF THE LORD
"After this David inquired of the Lord, "Shall I go up into any of the cities of Judah"? And the Lord said to him, "Go up." And David said, "To which shall I go up"? And he said, "To Hebron." So David went up there, and his two wives also, Ahinoam of Jezreel, and Abigail the widow of Nabal of Carmel. And David brought up his men who were with him, every one with his household; and they dwelt in the towns of Hebron. And the men of Judah came, and there they anointed David king over the house of Judah."
"After this David inquired of the Lord" (2 Samuel 2:1). It is not recorded that David inquired of the Lord prior to his making that foolish flight to Achish at Gath; and, therefore, we may interpret the words "after this" which are found here as meaning that, "after the dangerous and complicated situation in which David realized he had maneuvered himself by NOT inquiring of the Lord, he now decided to do so."

"So David went up there (to Hebron)" (2 Samuel 2:2). This was an ideal place for the location of David's capital at that time. High in he mountains, it was relatively safe from the power of the Philistines whose chariots were not very effective in mountainous terrain. Additionally, it was a productive and very fruitful area and one of the major cities of Judah. Besides, it was very rich in historical and traditional significance, being also one of the cities of refuge designated by Joshua.

"And they dwelt in the towns of Hebron" (2 Samuel 2:3). This is a reference to the suburbs of Hebron. All ancient villages were understood as including the settlements surrounding the central metropolis.

"There they anointed David king over the house of Judah" (2 Samuel 2:4). There were three anointings of David as king:

(1) His first anointing was by Samuel (1 Samuel 10:1) which indicated God's secret purpose and ultimate intention.

(2) Here is the second anointing when the men of Judah elevated him over the house of Judah.

(3) His third and final anointing made him king "over all Israel" (1 Chronicles 14:8).

The delay between David's anointing and his ultimate assumption of the throne correspond in some degree with the four-year time interval between the anointing of Christ in his baptism and reception of the Holy Spirit and his reception of His Kingdom upon the occasion of His Ascension into heaven, which correspondence, "Seems to be thus typified,"[5] here.

Verse 5
DAVID'S FIRST ACTION AS KING
"When they told David, "It was the men of Jabesh-gilead who buried Saul," David sent messengers to the men of Jabesh-gilead, and said to them, "May you be blessed by the Lord, because you showed this loyalty to Saul your lord, and buried him. Now may the Lord show steadfast love and faithfulness to you! And I will do good to you because you have done this thing. Now therefore let your hands be strong, and be valiant; for your lord is dead, and the house of Judah has anointed me king over them."
This paragraph relates David's very first action after becoming King of Judah. The men of Jabesh-gilead were of Benjamin, the tribe of Saul; and David's promise here to do good to them clearly signaled that David would not indulge in any vengeful recriminations against the people of Israel who had loved and supported Saul. Coupled with his royal compliment to those brave men for their valiant rescue of Saul's body and their providing decent burial for his bones, this assurance of David must have been welcome indeed to the men of Jabesh-gilead. Without this, they might have feared vengeance from the Philistines because of their daring raid in rescuing Saul's body. This diplomacy, tact, good will, and understanding on David's part are examples of the qualities that eventually crowned him with such amazing success.

Verse 8
ABNER ELEVATED ISHBOSHETH TO THE KINGSHIP
"Now Abner the son of Ner, commander of Saul's army, had taken Ishbosheth the son of Saul, and brought him over to Mahanaim; and he made him king over Gilead and the Ashurites and Jezreel and Ephraim and Benjamin and all Israel. Ishbosheth, Saul's son, was forty years old when he began to reign over Israel, and he reigned two years. But the house of Judah followed David. And the time that David was king in Hebron over the house of Judah was seven years and six months."
"Abner ... took ... Saul's son ... brought him over to Mahanaim ... made him king ... over all Israel" (2 Samuel 2:8-9). Following the death of Saul, Abner was by far the most powerful man in Northern Israel, and it could have been nothing less than his sinful and disobedient heart that led him into this open defiance of what he certainly knew to be the will of God, namely, that David was God's choice to succeed Saul, a fact which even Saul himself knew.

"Ishbosheth reigned two years" (2 Samuel 2:10). Some of the commentaries we have consulted are preoccupied with what is called difficulties in the chronology here. It is well known that David did not become king over all Israel until after the death of Ishbosheth, a full seven and one half years after his moving to Hebron. So why is it said that Ishbosheth reigned only two years?

We fail to see any problem. Abner was the only person in Northern Israel with any real power. He was probably an uncle of King Saul (1 Chronicles 8:33) and was in full command of Saul's army following the king's death. Ishboshesh (actually Eshbaal in 1 Chronicles 8:33) was evidently incompetent for some reason, because otherwise he would have perished fighting beside his father as did Jonathan. Jamieson believed that incompetence was due to "his imbecility."[6] Abner's proclaiming him "king" was only a ploy on Abner's part, who almost certainly intended to seize the kingship himself. The proof of this is his taking one of the concubines of Ishbosheth.

Therefore, when we read that "Ishbosheth reigned two years," the only satisfactory explanation is that Abner took complete control after two years. Some of the older commentators understood this perfectly as, for example, did Adam Clarke. "Some think that Abner in effect reigned the last five years of Ishbosheth, who had only the name of king after the first two years."[7] Another possible explanation of this is that offered by Haley: "Ewald and Keil maintain that after Saul's death, five years were spent in warfare against the Philistines, before Ishbosheth was anointed king over Israel."[8] This, of course, might very well have been true; however, we believe Clarke's explanation is the better one.

"The time that David was king in Hebron ... seven years and six months" (2 Samuel 2:11). "The length of David's reign in Hebron as given here coincides with the data in 2 Samuel 5:5, and we have no reason to doubt its correctness."[9]
We have noted that the original name of Ishbosheth was Eshbaal. Young notes that, "Hebrew names were often compounded with `Baal,' that of the old Canaanite god of fertility. But since the word was peculiarly associated with the low standards of Canaanite sex morality and baseness in worship, this practice was discontinued. Later copyists of the O.T. substituted the word [~bosheth], which means `shame' in those names where `Baal' had been used."[10]
R. P. Smith attempted to justify the use of "Baal" as a suitable compound for personal names in the times of Saul, stating that, "At that time, Baal was not the specific name of any idol, but meant simply "lord" or "master."[11] We do not accept that opinion as correct because of Numbers 25:1-5. which proves that even during the wilderness wanderings of Israel, Baal was indeed the name of a specific idol, namely, the one worshipped in Peor. There can be little doubt that "Baal" in the original name of Saul's son Eshbaal was a reference to the Canaanite sex god, but that does not mean that Saul honored Baal instead of Jehovah. Keil gave the meaning of Eshbaal as "`The fire of Baal,' which has the equivalent meaning of, `the destroyer of Baal.'"[12]
Verse 12
ABNER BEGAN A CIVIL WAR AGAINST JUDAH AND DAVID
"Abner the son of Ner, and the servants of Ishbosheth the son of Saul, went out from Mahanaim to Gibeon. And Joab the son of Zeruiah, and the servants of David, went out and met them at the pool of Gibeon; and they sat down, the one on the one side of the pool, and the other on the other side of the pool. And Abner said to Joab, "Let the young men arise and play before us." And Joab said, "Let them arise." Then they arose and passed over by number, twelve for Benjamin and Ishbosheth the son of Saul, and twelve for the servants of David. And each caught his opponent by the head, and thrust his sword in his opponent's side; so they fell down together. Therefore that place was called Helkathhazzurim, which is at Gibeon. And the battle was very fierce that day; and Abner and the men of Israel were beaten before the servants of David."
"And Abner ... went out from Mahanaim to Gibeon" (2 Samuel 2:12). "The expression `went out' as used here is a technical phrase for `going out to war.'"[13] This war was of Abner's own choice, giving ample proof of his unscrupulous and ambitious nature; and yet, when he actually confronted the opposing army of David, he did not have the nerve to begin hostilities, correctly guessing that some bloodshed in that so-called `playing' of the young men would precipitate a full-scale encounter.

"Joab and the servants of David met them at the pool of Gibeon" (2 Samuel 2:13). "Gibeon is now known as El Jib; and in the excavations there since 1956 by Pritchard have uncovered and measured this ancient pool which existed as early as 1200 B.C. It measured 11.3 meters in diameter and was 10.8 meters deep."[14] Judged by the size of this pool and the fact of Abner and Joab's conversation with each other, and also by the number of casualties on each side, it would seem that very large military forces were not involved in this battle.

"Let the young men rise and play before us" (2 Samuel 2:14). This brutal and unfeeling suggestion of bloody hand-to-hand combat unto death which Abner here proposed as "the young men playing" is an adequate measure of his wicked, bloody character. As Henry suggested, "Abner was apparently accustomed to using his men in such barbarous pastimes and had learned to make a jest of the wounds and death which went along with such scenes of blood. He is unworthy of the name of a man who can be thus prodigal of human blood."[15]
The great pity is that Joab did not have the good sense to prevent such a needless waste of life. This brutal game, as Abner called it, was nothing more than a mass suicide on the part of the contestants. They had not even shields with which to defend themselves. Otherwise they could not each one of them have taken his opponent by the head.

Verse 18
ABNER KILLED ASAHEL; THE BROTHER OF JOAB
"And the three sons of Zeruiah were there, Joab, Abishai and Asahel. Now Asahel was as swift of foot as a wild gazelle; and Asahei pursued Abner, and as he went he turned neither to the right hand or to the left from following Abner. Then Abner looked behind him and said, "Is it you Asahel"? And he answered, "It is I" Abner said to him, "Turn aside to your right hand or to your left, and seize one of the young men, and take his spoil." But Asahel would not turn aside from following him. And Abner said again to Asahel, "Turn aside from following me; why should I smite you to the ground? How then could I lift up my face to your brother Joab"? But he refused to turn aside; therefore Abner smote him in the belly with the butt of his spear, so that the spear came out at his back; and he fell there, and died where he was. And all who came to the place where Asahel had fallen and died, stood still."
This encounter between Abner and Asahel is related here because of its importance, resulting, as it did, in the death of Abner, David's principal opponent, and of David's nephew, Asahel.

"The three sons of Zeruiah were Joab, Abishai and Asahel" (2 Samuel 2: 18). "Zeruiah was a sister of King David; and her three sons, David's nephews, all held important positions of trust in David's army."[16] Joab commanded his army; Abishai was with David when they found Saul asleep and pleaded with David to allow him to kill Saul (1 Samuel 26:6-12); both he and Asahel were reckoned among David's thirty mighty men (2 Samuel 23:8-38; 1 Chronicles 11:26ff). Strangely enough, the father of these mighty men was never mentioned. This was probably due, as Barker thought, "Either to the widowhood of Zeruiah, or that, as David's sister, she was more prominent than her spouse."[17]
"Asahel was as swift as a wild gazelle" (2 Samuel 2:18). Swiftness of foot was one of the most important abilities in ancient warfare. And, significantly, David in his ode to Saul and Jonathan in the previous chapter eulogized them both as "swift as eagles and as strong as lions."

Abner's forces proved to be no match for David's hardened veterans of many conflicts. Perhaps most of Abner's really able soldiers had been killed in the disastrous defeat by the Philistines in the mountains of Gilboa. Only Abner's superior ability prevented him from being numbered among the slain. Asahel isolated the commanding general Abner, intending to take his armour as spoil. "To gain the general's armour was deemed the grandest trophy";[18] and Asahel pursued Abner with the purpose of killing him and taking his armor. After repeated pleas by Abner for Asahel to turn aside, the skilled commander of Ishbosheth's forces stopped suddenly, at the same time making a backward thrust with his spear, the butt of which had been sharpened in order for it to be stuck in the ground at Abner's head at nights (1 Samuel 26:7). That fatal thrust through Asahel's body ended the conflict.

"Why should I smite you to the ground? How then could I lift up my face to your brother Joab?" (2 Samuel 2:22). Abner's reluctance to slay Asahel was doubtless due to his unwillingness to incur the hatred and certain vengeance of Joab, who, as the avenger of blood, would have the right to kill Abner, unless he remained inside of one of the cities of refuge.

"And all who came to the place where Asahel had fallen and died, stood still" (2 Samuel 2:23). We find no agreement possible with the critical nonsense that, "Such a standing still of the people is out of place"[19] We find this remark an indelible identification by an eye-witness of what really happened. This writer was once called to a field where a dear friend had been suddenly killed; and that memory of how his body lay so still, so very still, is yet vivid after seventy five years! Others also stood there; they stood still and silent. That is exactly what happened here. When Asahel's fellow soldiers came upon the slain body of `the Young Gazelle,' how shocked and how conscious they were of our common mortality, because the silence and stillness of eternity had fallen upon one whom they loved. Porter was certainly correct in his comment that, "So tragic was Asahel's fate and so great was the affection of David's men for him, that all further pursuit of Abner's defeated troops ceased; and all they that came up remained standing by his body."[20] After an interval, of course, Joab and Abishai rallied their men to resume the pursuit of Abner.

Verse 24
JOAB AND ABISHAI OVERTAKE ABNER
"But Joab and Abishai pursued Abner; and as the sun was going down they came to the hill of Armah, which lies before Giah on the way to the wilderness of Gibeon. And the Benjaminites gathered themselves behind Abner, and became one band, and took their stand on the top of a hill. Then Abner called to Joab, "Shall the sword devour forever? Do you not know that the end will be bitter? How long will it be before you bid your people turn from the pursuit of their brethren"? And Joab answered, "As God lives, if you had not spoken, surely the men would have given up the pursuit of their brethren in the morning," So Joab blew the trumpet; and all the men stopped, and pursued Israel no more, nor did they fight anymore."
"Joab and Abishai pursued Abner" (2 Samuel 2:24). The only thing which prevented Asahel's brothers Joab and Abishai from killing Abner on this occasion was the timely rally of a group of Benjaminites behind him on the top of that hill. Abner's army had been thoroughly whipped, and at this time, when it was evident that he had been defeated, Abner began to talk about the sword's devouring and the pursuit of "their brethren." No such thoughts entered the old hypocrite's head when he suggested that 24 young men kill themselves in some kind of a war game; and "the brethren" meant nothing at all to him when he started that vicious war. But now, that his troops were defeated and with himself in the front of the charging men of David, he screams for a cessation of hostilities!

"If you had not spoken ... the men would have given up pursuit ... in the morning" (2 Samuel 2:27). This was only another way of saying, "We would have chased you all night"!

"So Joab blew the trumpet" (2 Samuel 2:28). We may only speculate as to why Joab did this, especially with a total destruction of Abner's defeated troops a definite possibility if the hostilities had continued. In all probability, the need for a funeral for Asahel was the decisive factor in Joab's mind.

"They did not fight any more" (2 Samuel 2:28). This does not mean that the war was over. As Willis noted, "This states only that the battle which began at the pool of Gibeon was terminated. The war went on for a long time (2 Samuel 3:1)."[21]
Verse 29
ABNER WITHDREW HIS FORCES EAST OF THE JORDAN RIVER
"And Abner and his men went all that night through the Arabah; they crossed the Jordan, and marching the whole forenoon they came to Mahanaim. Joab returned from the pursuit of Abner; and when he had gathered all the people together, there were missing of David's servants nineteen men besides Asahel. But the servants of David had slain of Benjamin three hundred and sixty of Abner's men. And they took up Asahel, and buried him in the tomb of his father, which was at Bethlehem. And Joab and his men marched all night, and the day broke upon them at Hebron."
"Abner and his men went all that night" (2 Samuel 2:29). It is of interest that the commanders of each of these opposing armies at once ordered an all-night march, Abner for the purpose of putting a safe distance between him and the victorious troops of Joab, and Joab for the purpose of overtaking Abner as soon as possible after the funeral for Asahel. There were two reasons for the march to Hebron following the burial of Asahel in Bethlehem. As one of the cities of refuge, Joab might have anticipated that Abner would go there; and, of course, that was David's headquarters and capital, the center of authority for the king of Judah, where Joab was to report to the king. "Hebron lay about fourteen miles north of Bethlehem."[22]
As for the distance covered by those all-night marches, Smith stated that, "Each army had about twenty six miles to cover."[23]
"Through the Arabah" (2 Samuel 2:29). "This is the name given to the broad floor of the great valley through which there flows the Jordan river. The valley lies generally some three thousand feet below the mountains of Israel."[24]
03 Chapter 3 
Verse 1
ABNER DECIDED TO AID DAVID;
ABNER WAS MURDERED BY JOAB;

A BRIEF SUMMARY OF THE CIVIL WAR
"There was a long war between the house of Saul and the house of David; and David grew stronger and stronger, while the house of Saul became weaker and weaker."
This progressive shift of power from the house of Saul to that of David fulfilled Samuel's prophecy in 1 Samuel 15:28.

During this extended conflict, there was not a succession of many battles, but an atmosphere of constant hostility. At least part of Abner's attention had to be directed against the encroaching demands of the Philistines; and, having lost the most of his able soldiers in the battle that resulted in Saul's death, Abner doubtless became less and less successful in his forays against the Philistines. In all probability, that failure was the basic reason which lay behind Abner's decision to switch allegiance to David. Abner, of course wanted to be king, as indicated by his taking one of Saul's concubines, but when it became evident that he would be unable to deliver northern Israel from the dominant power of the Philistines, he perceived that his own personal interests would probably be best served by his changing sides in the conflict.

Verse 2
REPORT OF SONS BORN TO DAVID AT HEBRON
"And sons were born to David at Hebron: his first-born was Amnon of Ahinoam of Jezreel; and his second, Chileab of Abigail the widow of Nabal of Carmel; and the third, Absalom the son of Maacah the daughter of Talmai king of Geshur; and the fourth, Adonijah the son of Haggith and the fifth, Shephatiah the son of Abital; and the sixth, Ithream, of Eglah, David's wife. These were born to David in Hebron."
In a collective sense, these sons of David were nothing special. Amnon raped his half-sister Tamar, the full sister of Absalom (2 Samuel 13:1) and was murdered by Absalom, who also rebelled against his father and sought to dethrone him. Practically nothing is known of Chileab, who is called Daniel in 1 Chronicles 3:1. Adonijah had himself proclaimed king during the final illness of David; but upon what pretext we are not told. It has been supposed that Chileab (his older brother) was dead; and, if so, he might have claimed to be David's oldest living son, the other older sons Absalom and Ammon both having been killed. Nothing is known either of Shephatiah or Ithream except what is stated here. Regarding Adonijah, Beecher declared that, "His conduct gives us no reason"[1] to have a high opinion of him. If we may judge, therefore, by the behavior of the three sons whose records have come down to us, the group of sons mentioned here could not have been, in any sense, ideal princes of David's kingdom.

Among David's many sins, his polygamy must be cited as one of the worst. "It resulted in friction, hatred, and division in his household."[2] Apparently, love for the women he married had little to do with David's marriages, in which financial, political and other motives also entered. For example, his marriage to a daughter of Talmai, king of Geshur, strengthened his relative position with regard to the house of Saul, because, "It cemented an alliance which helped to isolate Ishbosheth, since Geshur was an Aramaean state lying north of Gilead."[3] "Talmai's capital was Bashan where Og was once king (Deuteronomy 3:11)."[4]
"Ithream, of Eglah, David's wife" (2 Samuel 3:5). As Willis noted: "This statement that Eglah was David's wife is a mystery."[5] The statement applies equally to all six of the wives mentioned here, and commentators are puzzled by the appearance of these words regarding Eglah. Matthew Henry stated that, "Some think that `Eglah' is another name for Michal, David's first and most rightful wife, and that, although she had no child after mocking David, she might have borne a son before that."[6] To this writer, the most logical explanation, while unprovable, is that there were two prominent women named Eglah known to the people of that time, and that "David's wife" was added here to distinguish between them.

Verse 6
THE RIFT BETWEEN ABNER AND ISHBOSHETH
"While there was war between the house of Saul and the house of David, Abner was making himself strong in the house of Saul. Now Saul had a concubine whose name was Rizpah, the daughter of Ahiah; and Ishbosheth said to Abner, "Why have you gone in to my father's concubine"? Then Abner was very angry over the words of Ishbosheth, and said, "Am I a dog's head of Judah? This day I keep showing loyalty to the house of Saul your father, to his brothers, and to his friends, and have not given you into the hand of David; and yet you charge me today with a fault concerning a woman. God do so to Abner and more also, if I do not accomplish for David what the Lord has sworn to him, to transfer the kingdom from the house of Saul and set up the throne of David over Israel and over Judah, from Dan to Beersheba" And Ishbosheth could not answer Abner another word, because he feared him."
This paragraph, along with what has been written earlier, identifies Abner as, "Not only the founder but the grave-digger of the kingdom of Ishbosheth."[7]
"Why have you gone in to my father's concubine?" (2 Samuel 3:7). "It was the exclusive right of the successor to the throne to cohabit with the concubines of the deceased king."[8] Right here is the full explanation of why it is stated in 2 Samuel 2:10 that Ishbosheth reigned only two years. Afterward and until Abner's defection to David the real king and ruler of northern Israel was no one else but Abner. Ishbosheth, although nominally king, was no such thing. "He would soon show the nominal king who was the real master."[9]
Although Abner pretended to miss the point of Ishbosheth's objection, "He was not stupid enough really to have missed it, but he pretended to treat the objection as a criticism made on moral grounds."[10]
"A concubine whose name was Rizpah" (2 Samuel 3:7). We shall meet with this noble woman again in 2 Samuel 3:21.

"What the Lord has sworn (to David) to transfer the kingdom ... and set up the throne of David" (2 Samuel 3:9). These words of Abner, like those of Saul and Jonathan at an earlier date, acknowledge explicitly that all of them knew that it was God's will for David to succeed Saul."[11] In this light, the shameful criminality of Abner in setting up Ishbosheth appears extremely wicked. The following is an accurate comment on Abner's behavior:

"With the utmost arrogance and insolence he lets Ishbosheth know that he had raised him up and that he could put him down and that he would indeed do so. He knew that God willed that David should have the kingdom, but Abner opposed it with all his might from a principle of ambition, but now he will comply with God's will from a principle of revenge, under cover of some regard for God's will, which was but a pretence."[12]
Verse 12
ABNER PROPOSED A COVENANT WITH DAVID
"And Abner sent messengers to David at Hebron, saying, "To whom does the land belong? Make your covenant with me, and behold, my hand shall be with you to bring over all Israel to you." And he said, "Good, I will make a covenant with you; but one thing I require of you; that is, you shall not see my face, unless you bring Michal, Saul's daughter, when you come to see my face." Then David sent messengers to Ishbosheth Saul's son, saying, "Give me my wife Michal, whom I betrothed at the price of a hundred foreskins of the Philistines." And Ishbosheth sent, and took her from her husband Paltiel the son of Laish. But her husband went with her, weeping after her all the way to Bahurim. Then Abner said to him, "Go, return"; and he returned."
Payne explained this demand on the part of David as a maneuver that would, "Greatly strengthen David's claim to Saul's throne; and the fact of Ishbosheth's meek compliance is significant."[13] We agree with Tatum that, "David did not seek the return of Michal in love, but rather as a political move."[14] It is also perfectly evident that Michal and Paltiel loved each other, and there is hardly a more pitiful scene in all the Bible than that of the brutal, arbitrary separation of this man and his wife by the self-seeking, power-brokers of that era. "The feelings of Michal were not consulted here. The love which she once had for David had been fully transferred to Paltiel, because two people cannot live separate lives for as long as Michal and David had been separated, and then pick up the threads of their old affections again."[15] It is virtually certain that Michal never forgave David for his breaking up her marriage with Paltiel. This would explain her mocking reference to David at a later time.

When once the God-given law of marriage has been violated, the law which requires a man and his wife to live together "until death do us part" - once that command is broken, there is no way to repair the resulting damage to human lives. God has revealed no "remedy" to cure the mess that people make for themselves with multiple marriages, divorces, etc. Why? There really is no way to make "everything all right" after the law of God has been flouted and disobeyed.

And, since God has not given any "remedy" for such sad conditions, people should be warned against letting any church or any preacher or religious prelate lay down the rules on how to "fix the situation." Some things CANNOT be "fixed." DeHoff put it this way: "Some of the problems, no human being can solve."[16]
Young pointed out that what David did (by taking Michal back as his wife) was against God's law. "According to the law of Deuteronomy 24:1-4, David could not legitimately receive his wife back after her marriage to Paltiel."[17] This action must therefore be reckoned among the shameful sins of this "man after God's own heart." There was only one way in which David was entitled to be so-called, and that lay in his absolute refusal to love and trust any other god except the Lord God. Even when condemned for his gross and lustful sins, David continued to confess his unworthiness, seek God's forgiveness, and pledge again to walk in the paths of righteousness.

"Michal ... whom I betrothed at the price of a hundred foreskins of the Philistines" (2 Samuel 3:14). The snide critical comment that, "This passage knows nothing of David's paying double the price demanded,"[18] is typical of the unfairness of much criticism. There is no contradiction whatever between what is said here and what was reported in 1 Samuel 18:25,27. What David mentioned here was not what he paid, but what the price was! And in both accounts, the price is given as a hundred foreskins of the Philistines. Compare 1Sam. 18:24,2 Samuel 3:14 here. What David actually paid is not mentioned here.

Verse 17
ABNER SOLICITS THE ELDERS OF ISRAEL FOR DAVID
"And Abner conferred with the elders of Israel, saying, "For some time past, you have been seeking David as king over you. Now then bring it about; for the Lord has promised David, saying, `By the hand of my servant David, I will save my people from the hand of the Philistines, and from the hand of all their enemies.'" Abner also spoke to Benjamin, and then Abner went to tell David at Hebron all that Israel and the whole house of Benjamin thought good to do."
"For some time you have been seeking to make David king over you" (2 Samuel 3:18). Evidently, following the death of Saul, there had been an attempt to make David king of all Israel, but David's involvement with the Philistines and Abner's personal ambition had frustrated that effort.

"The Lord has promised ... by the hand of David to deliver (Israel) ... from all their enemies" (2 Samuel 3:18). "Here Abner went far beyond the text of anything found in the Holy Scriptures."[19] Abner's mention here of what he called the Lord's promise that David would deliver the Israelites from the hand of the Philistines gives the clue behind the real reason for Abner's changing over to David. Abner had not been successful in breaking the Philistines' strangle-hold on the greater part of northern Israel. At that time, all Israel was sorely in need of a deliverer.

Keil and many other dependable scholars suggest that this paragraph has the nature of a parenthesis, recounting what Abner had already done before his first trip to David and the episode involving Michal.[20]
Verse 20
DAVID PREPARED A FEAST FOR ABNER AND HIS MEN
"When Abner came with twenty men to David at Hebron, David made a feast for Abner and the men who were with him. And Abner said to David, "I will arise and go, and will gather all Israel to my lord the king, that they may make a covenant with you, and that you may reign over all that your heart desires." So David sent Abner away, and he went in peace."
There was one big thing wrong with this arrangement, and that was the fact that, although David knew of Joab's murderous hatred of Abner, due to his having slain Asahel, he did not take Joab into his confidence here and brief him on what was afoot with Abner. In fact, some have supposed that, it is not unlikely that David had sent Joab on some kind of a foray in order to have him out of Hebron at the time of Abner's visit. As H. P. Smith stated it, "Not improbably David had so planned it."[21] This error on the part of David resulted in Abner's murder and the collapse of the prospective union of the two Israels.

Verse 22
JOAB'S ANGRY REBUKE OF DAVID
"Just then the servants of David arrived with Joab from a raid, bringing much spoil with them. But Abner was not with David at Hebron, for he had sent him away, and he had gone in peace. When Joab and all the army that were with him came, it was told Joab, "Abner the son of Ner came to the king, and he has let him go, and he has gone in peace.." Then Joab went to the king and said, "What have you done? Behold, Abner came to you; why is it that you have sent him away, so that he is gone? You know that Abner the son of Ner came to deceive you, and to know your going out and your coming in, and to know all that you are doing."
"H. P. Smith thought that Joab's anger at David was because David had sent Abner away in peace, when, as a kinsman of Asahel, he should have taken action."[22] If that was Joab's reason for anger, it was without any justification whatever. Killing during a battle neither required nor allowed that the next of kin should avenge the death. Abner's slaying of Asahel was justified as being in a battle and in self-defense and absolutely unavoidable, except upon the premise that Abner should have sacrificed his own life to avoid it. David himself gave this evaluation of the killing of Abner in 1 Kings 2:5. "Joab ... murdered (Amasa and Abner), avenging in time of peace blood which had been shed in war and putting innocent blood upon the girdle of my loins." This contradicts what H. P. Smith stated, namely, that, "By tribal morality, David as kinsman of Asahel was bound to take blood revenge as much as Joab himself."[23] Keil stated that:

"This act of Joab in which Abishai was also concerned (2 Samuel 3:30), was a treacherous act of assassination, which could not even be defended as blood-revenge, since Abner had slain Asahel in battle after repeated warnings, and only for the purpose of saving his own life. The principle motive for Joab's action was his most contemptible jealousy, or the fear lest Abner's reconciliation to David should diminish his own influence with the king. The same was true later in his murder of Amasa (2 Samuel 22:10)."[24]
Following this insulting tirade against his king, Joab rushed off to carry out his own diabolical scheme of jealous envy against Abner. We must agree with R. Payne Smith that, "Had David acted openly, all would have been done with Joab's consent and approval."[25]
Verse 26
JOAB AND ABISHAI'S MURDER OF ABNER
"When Joab came oat from David's presence, he sent messengers after Abner, and they brought him back from the cistern of Sirah; but David did not know about it. And when Abner returned to Hebron, Joab took him aside into the midst of the gate to speak with him privately, and there he smote him in the belly, so that he died, for the blood of Asahel his brother. Afterward when David heard of it, he said, "I and my kingdom are forever guiltless before the Lord for the blood of Abner the son of Ner. May it fall upon the head of Joab, and upon all his father's house; and may the house of Joab never be without one who has a discharge, or who is leprous, or who holds a spindle, or who is slain by the sword, or who lacks bread." So Joab and his brother Abishai slew Abner, because he had killed their brother Asahel in the battle of Gibeon."
One may only pity David's helplessness in this situation. Much as was the case with Ishbosheth and Abner, David was dependent upon the man who commanded his army. The only difference was that Joab was loyal to what he believed to be the interests of the king, whereas Abner changed his loyalty to David.

The terrible curse which David invoked upon the house of Joab finally culminated in Solomon's slaughter of Joab between the horns of the altar, following Joab's backing of Adonijah to be the successor of David. Among David's last words, were those in which he admonished Solomon not to allow the gray hairs of Joab to go down to the grave in peace. The incredible damage to the entire history of Israel which resulted from this shameful assassination of Abner could hardly be overestimated. The eventual division of the kingdom in the reign of Rehoboam was due in part to the mistrust and hatred that followed this terribly unjust action of Joab and Abishai.

"They brought him (Abner) back from the cistern of Sirah" (2 Samuel 3:26). Josephus tell us that this place was located only, "Twenty furlongs from Hebron,"[26] that is, about two miles.

Abner was a very evil man and fully deserved to die for his long and bitter opposition to David at a time when he most certainly knew that he was opposing God's will, but that in no way justified the totally unjustifiable murder inflicted upon him by the evil hands of Joab and Abishai. "This evil deed brought upon David an evil name, and four or five more years had to elapse before the tribes could be induced to take him as their king."[27]
"One who has a discharge, or who is leprous, or who holds a spindle, or who is slain by the sword, or who lacks bread" (2 Samuel 3:29) The five curses here invoked by David upon the head of Joab and upon his father's house were itemized by Willis as: "(1) gonorrhea; (2) leprosy; (3) effeminacy; (4) untimely death; and (5) hunger."[28]
David did not content himself with this imprecation against Joab; he also took further action against Joab. "During the intervening years, Joab was deprived of his office, which he regained only by an act of daring bravery (1 Chronicles 11:6)."[29]
Verse 31
DAVID; THE CHIEF MOURNER AT ABNER'S FUNERAL
"Then David said to Joab and to all the people who were with him, "Rend your clothes, and gird on sackcloth, and mourn before Abner." And King David followed the bier. They buried Abner at Hebron; and the king lifted up his voice and wept at the grave of Abner; and all the people wept. And the king lamented for Abner, saying,
Should Abner die as a fool dies?

Your hands were not bound,

Your feet were not fettered;

As one falls before the wicked

you have fallen.

And all the people wept again over him. Then all the people came to persuade David to eat bread while it was yet day; but David swore, `God do so to me and more also, if I taste bread or anything else until the sun goes down.' And all the people took notice of it, and it pleased them, as everything that the king did pleased all the people. So all the people and all Israel understood that day that it had not been the king's will to slay Abner the son of Ner. And the king said to his servants, `Do you not know that a prince and a great man has fallen this day in Israel? And I am this day weak, though anointed king; these men, the sons of Zeruiah are too hard for me. The Lord requite the evildoer according to his wickedness.'"

Here David exerted himself mightily to dissociate himself from the crime of Abner's treacherous assassination; and Willis was of the opinion that, "The north Israelites were convinced of David's sincerity."[30] However, we have some reservations in agreeing with this. There was some reason why it took an additional five years to unite all Israel under David's authority. And it seems to us, that had Abner lived, that objective might have been achieved much sooner. Some reluctance on the part of northern Israel must surely have followed the death of Abner.

"These sons of Zeruiah are too hard for me" (2 Samuel 3:39). Young noted that, "Although David dealt harshly with the Amalekites, put to death the Amalekite who claimed to have killed Saul, and ordered the execution of the men who murdered Ishbosheth, David failed to act in the case of the misdeeds of Joab. He washed his hands and left the family of Joab to the judgment of God."[31]
"I am this day weak, though anointed king" (2 Samuel 3:39). This is the sad truth with many a man in high office. He is bound by the prejudices, vices, and ambitions of his subordinates, upon whom, in many instances, he is dependent for the continuation of his authority. So it was with David here. He could not afford to order the execution of Joab to whom the army most certainly was loyal. Furthermore, without the ability and loyalty of Joab, David's kingship might have been endangered. Only the providence of God could have brought out of this situation the glorious Israel that later developed.

04 Chapter 4 
Verse 1
ISBOSHETH WAS MURDERED;
HIS MURDERERS WERE EXECUTED;

ABNER'S DEATH WAS A DISASTER FOR ISHBOSHETH
"When Ishbosheth, Saul's son, heard that Abner had died at Hebron, his courage failed, and all Israel was dismayed. Now Saul's son had two men who were captains of raiding bands; the name of the one was Baanah, and the name of the other Rechab, sons of Rimmon a man of Benjamin from Beeroth (for Beeroth is also reckoned to Benjamin; the Beerothites fled to Gittaim, and have been sojourners there to this day)."
"Abner died at Hebron ... (Ishbosheth's) courage failed ... all Israel was dismayed" (2 Samuel 4:1). This brings us very near to the end of the kingdom of Ishbosheth.

"Baanah ... Rechab, sons of Rimmon" (2 Samuel 4:2). "These were not Israelites, but Amorites or Canaanites, whose father was from a Gibeonite city; they were mercenaries in Ishbosheth's army."[1] The story of the Gibeonites is found in Joshua 9. They deceived Israel into making a covenant with them by a clever device of pretending to be from a far distant country.

The Gibeonites were savagely persecuted by Saul (2 Samuel 21:1ff) who put many of them to death; and that could possibly account for the basic hatred of Saul's house which might have entered into the motivation for these two brothers to murder Ishbosheth. As a result of that persecution, the Gibeonites fled to Gittaim, and the town of Beeroth was reckoned to Saul's tribe, Benjamin.

"The Beerothites fled to Gittaim" (2 Samuel 4:3). It is amazing that Adam Clarke identified this place with "Gath"' basing his opinion upon the form of the name itself.[2] The Wycliffe Bible Encyclopedia (1975) gives the same identification, suggesting that, "Some of the references to Gath are actually concerned with Gittaim."[3] Anson F. Rainey identified the location of Gittaim with a forty-acre site southeast of the present town of Ras Abu Amid, where there was once a well-fortified town, at the same time preferring that location for the Philistine city of Gath much farther north than its traditional location in the extreme south of Philistia.[4]
"The Beerothites have been sojourners there to this day" (2 Samuel 4:3). All this means is that the Gibeonites from Beeroth were still at Gittaim when some copyist later transcribed this page, or when the author of the Books of Samuel wrote this passage. There is no excuse whatever in this and similar passages for postulating the composition of these books centuries later than the events recorded. There is also the possibility that such passages are interpolations by later copyists.

Verse 4
A PARENTHESIS REGARDING MEPHIBOSHETH
"Jonathan, the son of Saul, had a son who was crippled in his feet. He was five years old when the news about Saul and Jonathan came from Jezreel; and the nurse took him up and fled; and as she fled in her haste, he fell and became lame. And his name was Mephibosheth."
Some have spoken of this verse as "being out of place"; and H. P. Smith called it "an interpolation,"[5] at the same time admitting that the purpose of its inclusion here might have been to show how "The house of Saul had been reduced; the heir to the throne was a cripple."[6] What he did not write, however, is the reason why it would have been any more logical that some interpolator would have so used this verse rather than the author of Second Samuel. We reject such arbitrary and unproved assertions that this or that verse is "an interpolation."

This verse is not an interpolation, "Although it interrupts the narrative, it is not irrelevant, since it brings into the picture the nearest of kin to Saul, apart from Ishbosheth, and lays a foundation for 2 Samuel 9."[7]
"His name was Mephibosheth." Keil rejected the work of some later Jewish scholar in changing Biblical names, replacing "Baal" with [~bosheth]. This son of Jonathan was named Meribbaal, which according to Keil, "means Baal-fighter,"[8] there being no legitimate reason whatever for changing his name. Eshbaal and Jerubbaal (Gideon) are other examples of the same thing.

Verse 5
THE MURDER OF ISHBOSHETH
"Now the sons of Rimmon the Beerothite, Rechab and Baanah, set out, and about the heat of the day they came to the house of Ishbosheth, as he was taking his noonday rest. And behold, the doorkeeper of the house had been cleaning wheat, but she grew drowsy and slept; so Rechab and his brother Baanah slipped in. When they came into the house, as he slept on his bed in his bed-chamber, they smote him, and slew him, and beheaded him."
These mercenary raiders were employees of Ishbosheth, whose services were probably utilized in raids against the Philistines. As such, they were subjects of Ishbosheth; and he was their king to whom they had sworn allegiance. This action in their murder of Ishbosheth was exceedingly criminal. As for their motivation, there might have been some residual hatred in their hearts due to Saul's persecution of their people; but there can be little doubt that their intention was exactly like that of the self-seeking Amalekite who pretended to have slain Saul. They supposed that such a deed would place in their hands the means of their ingratiating themselves with David; and they no doubt expected to be richly rewarded for their crime.

Verse 7
THE HEAD OF ISHBOSHETH WAS PRESENTED TO DAVID
"They took his head, and went by the way of the Arabah all night, and brought the head of Ishbosheth to David at Hebron. And they said to the king, `Here is the head of Ishbosheth, the son of Saul, your enemy, who sought your life; the Lord has avenged my lord the king this day on Saul and on his offspring.'"
How disgusting it is that these rascals, in their address to David, "Spread the holy name of God and his providence as a cloak and covering for their villainy."[9] These evil men, "Had no regard either for God or for David's honor; they aimed at nothing but to make their own fortunes and to get preferment at David's court."[10] This is a deceit often practiced by evil men pretending to be obeying God's Word when actually they are God's enemies. Caird noted that these men, "True to Oriental style made the Lord a party to their crime."[11]
Verse 9
DAVID EXPLAINS HOW HE VIEWS THEIR MURDER
"But David answered Rechab and Baanah his brother, the sons of Rimmon, the Beerothite, `As the Lord lives who has redeemed my life out of every adversity, when one told me, "Behold, Saul is dead," and thought he was bringing good news, I seized him and slew him at Ziklag, which was the reward I gave him for his news. How much more when wicked men have slain a righteous man in his own house upon his bed, shall I not now require his blood at your hand, and destroy you from the earth.'"
David had every right to be outraged and disgusted with this treacherous murder of Ishbosheth by two of his retainers who were supposed to be serving and protecting their master. David makes three points in this response. "First, he referred to his own experience of the ways of the Lord, thus giving the lie to their claim of having been the Lord's tools in that brutal murder; and in the second instance, he pointed out the precedent which he himself had already established in the killing of the Amalekite."[12] His third point was that Ishbosheth was a "righteous man," contrasting with Saul who was wicked. By the time David got this far into his response, those two evil brothers must have anticipated what would come next.

"Shall I not now require his blood at your hand?" (2 Samuel 4:11). "`To require blood' means to hold the murderer guilty and to execute him (Genesis 9:51; 42:22; Psalms 9:12)."[13] It is the commandment of God that murderers should be executed (Genesis 9:6); and that is not an option; it is a Divine Order. God have mercy upon the United States for their rebellion against God in this very particular. Unless the crime of our society in allowing murderers to go unpunished is corrected, the ultimate downfall of our nation is certain.

"And destroy you from the earth" (2 Samuel 4:11). Unavenged blood cries from the earth to God Himself (Genesis 4:10). And we may be sure that the swelling chorus of such cries to God from the blood-soaked streets of America today shall not forever go uncorrected by the Eternal One.

Verse 12
ISHBOSHETH'S MURDERERS EXECUTED
"And David commanded his young men, and they killed them, and cut off their hands and feet, and hanged them beside the pool at Hebron. But they took the head of Ishbosheth and buried it in the tomb of Abner at Hebron."
It was not merely in obedience to the Divine will that David executed these murderers, it was also politically necessary as well. "To have left them unpunished would have left the impression with the people that David had been involved in a conspiracy to bring about the murder."[14]
A number of able scholars have pointed out the danger of a society's permitting murder to go unpunished. "When murderers are allowed to live without punishment, the moral fabric of a nation is endangered."[15] "Nations of the world would do well to learn this lesson regarding the punishment of murderers."[16]
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Verse 1
DAVID WAS ANOINTED KING OVER ALL ISRAEL;

HE CAPTURED JERUSALEM;

HE BUILT HIMSELF A CEDAR HOUSE AND TOOK MORE WIVES AND CONCUBINES;

AND HE DEFEATED THE PHILISTINES TWICE
With this chapter we have the beginning of a major section of 2Samuel, namely, 2 Samuel 5-10, where we have an abbreviated and condensed record of David's successes. A record of his sins, sorrows and disasters of his later years appear in the following section, 2 Samuel 11-20. Willis pointed out that this section carries the record of seven major events of King David's reign, these being: "(1) the conquest of Jerusalem; (2) two victories over the Philistines; (3) Bringing the ark of the covenant to Jerusalem; (4) God's prophecy that of David's posterity one would arise to build God a `house'; (5) David's victories; (6) his kindness to the son of Jonathan; and (7) victories over the Ammonites and Syrians."[1]
The first two of these seven major happenings occur in this chapter.

DAVID WAS ANOINTED KING OVER ALL ISRAEL
"Then all the tribes of Israel came to David at Hebron, and said, "Behold, we are your bone and flesh. In times past, when Saul was king over us, it was you that led out and brought in Israel; and the Lord said to you, `You shall be shepherd of my people Israel, and you shall be prince over Israel.' So all the elders of Israel came to the king at Hebron; and King David made a covenant with them at Hebron before the Lord, and they anointed David king over Israel. David was thirty years old when he began to reign, and he reigned forty years. At Hebron he reigned over Judah seven years and six months; and at Jerusalem he reigned over all Israel and Judah thirty-three years."
"All the tribes of Israel came to David at Hebron" (2 Samuel 5:1). We learn from 2 Samuel 5:3 that they `all came' in the person of their representatives, the elders.

"David made a covenant with them" (2 Samuel 5:3). We have no way of knowing what this covenant contained and not even what any of the provisions of it were; but it fully satisfied Israel, and they promptly anointed David king.

"They anointed David king over Israel" (2 Samuel 5:3). This was his third anointing. (1) He was anointed by Samuel, but at first that anointing remained a secret. Samuel did not wish to precipitate a war. (2) Then after the death of Saul, Judah made David king over them at Hebron, where he was anointed a second time. (3) This was the third.

"Before the Lord" (2 Samuel 5:3). Cook suggested that the tabernacle and altar at this time might already have been moved to Hebron. Certainly, "Abiathar and Zadok the priests were both with David, although the Ark was still at Kearjath-jearim."[2] The expression "before the Lord" indicates that solemn religious ceremonies accompanied the making of the covenant between David and the elders of Israel.

Although the heir apparent to Saul's throne was still alive, being about thirteen years old, "There was no thought in anyone's mind that Mephibosheth, Saul's grandson, should reign. The situation demanded a warrior, not a cripple."[3]
"David was thirty years old when he began to reign" (2 Samuel 5:4). This is a very interesting chronological statement.

"This proves that the earlier years of Saul's reign (during which Jonathan grew up to be a man) are passed over in silence, and that the events narrated in 1 Samuel 13 to the end of the book did not occupy a period of more than ten years. If David was twenty years old at the time he slew Goliath, four years in Saul's service, four years wandering from place to place, one year and four months in the country of the Philistines, then a few months after Saul's death would bring him to the age of thirty."[4]
This emphasizes what we have frequently pointed out that these accounts in the historical books of the Bible are extremely condensed and abbreviated.

"And he reigned forty years" (2 Samuel 5:4-5). Caird stated that, "The seven years and six months of his reign in Hebron may be accurate; but the remaining thirty-three years have probably been added to bring the total up to forty."[5] This is exactly the type of critical comment which is offensive to believers. Where is the proof of any such thing?

Verse 6
DAVID'S CAPTURE OF JERUSALEM
"And the king and his men went to Jerusalem against the Jebusites, the inhabitants of the land, who said to David, "You will not come in here, but the blind and the lame will ward you off" ... thinking, "David cannot come in here." Nevertheless, David took the stronghold of Zion, that is, the city of David. And David said on that day, "Whoever would smite the Jebusites, let him get up the water shaft to attack the lame and the blind, who are hated by David's soul" Therefore it is said, "The blind and the lame shall not come into the house." And David dwelt in the stronghold, and called it the city of David. And David built the city round about from the Millo inward. And David became greater and greater, for the Lord, the God of hosts, was with him."
"Jerusalem has been called the spiritual capital of the world, a judgment underscored by the judgment of the United Nations' resolution of 1947, designating it as an international holy city, held in honor by Moslems, Jews and Christians alike."[6] Christians honor Jerusalem as the place from which the "Word of the Lord went forth," the scene of Our Lord's earthly ministry, especially the place where he made Atonement for the sins of mankind in his vicarious Death upon Calvary and his Resurrection from the dead, and as the type of that "Heavenly Jerusalem which is our mother" (Galatians 4:26).

Regarding David's capture of this city, there is strong disagreement among able scholars regarding the exact time of its capture. As Willis said, "It is debated";[7] and we do not consider the question to be possible of any dogmatic solution. If the exact time had been of any great importance, surely the sacred writer would have informed us. Keil placed the capture of this Jebusite city at the very first of David's reign on the basis that the sum-total of the thirty-three years of David's reign were in Jerusalem, leaving no interim in which part of his reign over all Israel could have been while David lived anywhere else.[8] Caird also accepted this, stating that, "It is quite possible that the campaign against Jerusalem was already over before the Philistines ever heard that David had become king over a united kingdom."[9] Willis preferred the opinion that, "The two battles with the Philistines occurred between David's anointing as king over all Israel and his conquest of Jerusalem."[10] The simple truth appears to be that nobody knows for sure.

The Hebrew text of this passage has been damaged in transition, and the meaning is not certain, as a comparison of various versions shows. Also, the parallel account in 1 Chronicles 11:4-9 states that David said, "Whoever smites the Jebusites first shall be chief and commander. And Joab the son of Zeruiah went up first, so he became chief."

The ancient city of the Jebusites had a protected water supply that went down to a spring at the eastern foot of the ridge on which the city was built, called the water shaft in 2 Samuel 5:8. David overcame the city by sending his men up that water shaft. This has caused some to believe that David captured Jerusalem much earlier, for Joab was mentioned as the leader of David's men, during the first part of the reign of Ishbosheth (2 Samuel 2:13). However, it is significant that Joab is not there called "chief and commander," indicating that, following this exploit of Joab in the capture of Jerusalem, he received the titles indicated. In these extremely-abbreviated records, it is impossible to read all the details.

"The blind and the lame will ward you off" (2 Samuel 5:6). The conceit of Jebusites was such that they boasted that they could repel any attack by David by the blind and the lame manning their fortifications. Jerusalem was indeed strong, the ancient citadel occupying the rockbound tip of the ridge lying between the Kedron Valley on the east and the Tyropeon Valley on the west at the point where the two valleys joined.

"Attack the lame and the blind who are hated by David's soul" (2 Samuel 5:8). It is best to understand these words as David's reference to the Jebusites who had so labeled their defenders. Although the Jews later forbad crippled and blind persons from serving in the temple, there is no reason to connect that with what is said here. The judgment of H. P. Smith that this verse is corrupt may very well be true.[11]
"David built the city ... from the Millo inward" (2 Samuel 5:9). There may have been a number of fortifications in Palestine that were called 'Millo,' one of them being in Shechem (Judges 9:6,20). "It appears to have been a fortress of some kind, the northern defense of the city of David, and to have been a part of the original Canaanite defenses of the city of Zion."[12] Both Solomon and Hezekiah in later times strengthened and repaired the Millo.

With the capture of this stronghold, David eliminated a Jebusite fortress that, in effect, had cut his kingdom in two; and the making of Jerusalem as his capital was one of the most important achievements of David's kingship.

Verse 11
DAVID BUILT HIMSELF A CEDAR HOUSE
"And Hiram king of Tyre sent messengers to David, and cedar trees, also carpenters and masons who built David a house. And David perceived that the Lord had established him king over Israel, and that he had exalted his kingdom for the sake of his people Israel."
"David's policy as king was that of being strong at home, but living side by side with other nations as his allies. Here he made an alliance with Hiram king of Tyre, and later an alliance with Toi king of Hamath (2 Samuel 8:9); and it was his proposed alliance with the Ammonites, which, due to their rejection of it, led to his war with them and with the Aramaeans."[13]
"Hiram king of Tyre sent messengers to David" (2 Samuel 5:11). This king is also mentioned in 1 Kings 9:10-14; and, critics always alert to find something they can contradict in the Bible. Since Hiram is mentioned as king in the 20th year of Solomon's reign, Bennett declared, "Hiram I cannot have been reigning so early in David's reign."[14] We might ask, "Indeed! And Why not?" Manasseh reigned over Israel for over fifty years; and since this event was probably in the eighteenth year of David's reign, and since the use of the past perfect tense in 1 Kings 9:10 indicates that what Hiram did for Solomon had been done at some indefinite time in the past, there is no reason whatever that demands that the Hiram in this chapter and in 1 Kings 9 must be considered as two different men. Keil did not hesitate to conclude that "Hiram reigned at least forty or fifty years."[15]
"Who built David a house" (2 Samuel 5:11). From the mention of cedar trees, it is evident that this house was built of cedar, as David also mentioned in 2 Samuel 7. There is no more desirable timber from which a house may be built. At Washington-on-the-Brazos, once the capital of the Republic of Texas, tourists may see the cedar house which was built for the first president of that state. The cedar wood is hostile to all kinds of insects and creeping things; and even after more than 150 years since the place was built, the attendant sweeps the dead insects out of that house every morning.

"God exalted his kingdom for the sake of ... Israel" (2 Samuel 5:12). Tatum remarked that, "It appears strange that at the very time when God was so richly blessing David, he seemed so utterly selfish. He built his own house BEFORE thinking of building a house for God."[16] There is even more evidence of David's selfishness in his sinful multiplication of his wives and concubines as related a little later. As this verse states, it was not anything that David personally deserved that resulted in all of God's wonderful blessings; those blessings were directed to the good of God's people Israel, and eventually to the salvation of all mankind.

Verse 13
DAVID MULTIPLIED HIS WIVES AND CONCUBINES
"And David took more concubines and wives from Jerusalem, after he came from Hebron; and more sons and daughters were born to David. And these are the names of those who were born to him in Jerusalem: Shammua, Shobab, Nathan, Solomon, Ibhar, Elishua, Nepheg, Japhia, Elishama, Eliada,, and Eliphelet."
Note that the daughters were not even named. The status of women was quite low in that society, and women today should indeed thank the Lord Jesus Christ who alone elevated womankind to their rightful importance and eminence. One of David's daughters, Tamar, was raped by her half-brother and was avenged in his murder by her brother Absalom.

"Shammua" (2 Samuel 5:13). This is the name that heads the list of the twelve spies sent out by Moses into Canaan (Numbers 13:1).

Speaking of David's many wives and concubines, DeHoff wrote that, "This was one of the mistakes that David made."[17] However, this was far more serious than a `mistake.' It was a gross and ridiculous sin! Yes, it was sanctioned in the lives of kings and other mighty men in ancient times, but it was still dreadfully wrong. Willis has this to say:

"In violation of Deuteronomy 17:17, David multiplied wives and concubines in Jerusalem. In addition to the six in Hebron (2 Samuel 3:2-5) and Michal (2 Samuel 3:14-16), we must add those mentioned here ... Apparently, he had fifteen or twenty wives and concubines, opening up the way for Solomon to take seven hundred wives and three hundred concubines."[18]
It is of interest that 1 Chronicles 3:5 says that the first four sons mentioned here were born to Bathshua, the daughter of Ammiel, evidently the same as Bathsheba, since Solomon is among the four. Keil concluded that, "David had nineteen sons, six of whom were born in Hebron, and thirteen of whom were born in Jerusalem."[19]
Verse 17
THE PHILISTINES CAME UP AGAINST DAVID
"When the Philistines heard that David had been anointed king over Israel, all the Philistines went up in search of David; but David heard of it and went down to the stronghold. Now the Philistines had come and spread out in the valley of Rephaim. And David inquired of the Lord, "Shall I go up against the Philistines? Wilt thou give them into my hand?" And the Lord said to David, "Go up; for I will certainly deliver the Philistines into your hand." And David came to Baal-perazim, and David defeated them; and he said, "The Lord has broken through my enemies before me like a bursting flood." Therefore the name of that place is called Baal-perazim. And the Philistines left their idols there, and David and his men carried them away."
"All the Philistines went up in search of David ... David went down into the stronghold" (2 Samuel 5:17). The implications of this passage are not clear. The Philistines going "up" in search of David seems to imply that they went up against Jerusalem; but David's going "down" into the stronghold is thought by some to indicate the cave of Adullum or some other place rather than Jerusalem. Such passages as this feed the disagreement of scholars as regards the time when these battles were fought. We do not know what the answer is; but it could be that David's going down into the stronghold is a reference to his leaving the city of Jerusalem and setting up his outpost against the Philistines at some area fortification below the elevation of David's capital. Caird proposed this solution:

"If David was engaged in building operations on the hill northward from Jerusalem, he certainly would have had to `go down' to the old Jebusite city, which stood at a slightly lower level."[20]
"Now the Philistines spread out in the valley of Rephaim" (2 Samuel 5:18). Many able scholars, including Willis, identify this valley as "southwest of Jerusalem";[21] but Caird insists that, "The valley of Rephaim has been wrongly identified with the plain El Baqa which runs southwest of Jerusalem, but if the valley is placed to the south of Jerusalem, the boundary would fall well within the territory of Judah. In the present passage, it is said that David pursued the Philistines from Geba to Gezer (2 Samuel 5:25), which could have been done only if the battle were fought to the north of Jerusalem."[22] This is another of those questions which can hardly be settled satisfactorily within the limits of the abbreviated information which has come down to us.

"The Philistines left their idols there, and David and his men carried them away" (2 Samuel 5:21). 1 Chronicles 14:12 relates that David's men burned the idols of the Philistines as commanded in Deuteronomy 7:5,25; but this does not contradict what is said here. They did both!

Verse 22
THE PHILISTINES TRY AGAIN TO DEFEAT DAVID
"And the Philistines came up yet again, and spread out in the valley of Rephaim. And when David inquired of the Lord, he said, "You shall not go up; go around to their rear and come upon them opposite the balsam trees. And when you hear the sound of marching in the top of the balsam trees, then bestir yourself,' for then the Lord has gone out before you to smite the army of the Philistines. And David did as the Lord commanded him, and smote the Philistines from Geba to Gezer."
The big thing here is that God Himself achieved this victory over the Philistines. The noise of marching in the tops of the balsam trees probably threw a great panic into the hearts of the Philistines, just as the sound of many trumpets had done for the enemies of Gideon in his victory over the Midianites (Judges 7:15-23).
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Verse 1
DAVID BROUGHT THE ARK OF GOD TO JERUSALEM
The religious situation in Israel at this time was deplorable. Due to the divided condition of the nation, there were actually two High Priests. Abiathar, David's friend, served in that capacity during the seven years of David at Hebron, and Zadok was the High Priest at Gibeon.[1] Saul's murder of the priests of Nob, the capture of the ark of God by the Philistines, and the indifference of Saul to the true religion of the Lord had left the whole nation in a state of disastrous ignorance of God's Word!

The unification of Israel required the concentration of religious authority in one place, the unification of the two rival priesthoods and the moving of the ark of God to the nation's capital. David was not only a great warrior but a great statesman also, and his activity recorded in this chapter was one of his most important actions in the unification of Israel.

Another matter of exceedingly great importance in this chapter is that of the priestly functions exercised by David. He wore an ephod as did Samuel. David offered sacrifices. David blessed the people. This combination of the functions of the priesthood with that of the kingship was especially appropriate in David as the Type of the Christ, as prophetically stressed in Psalms 110. No other king of Israel ever served God's people in this dual capacity of priest and king. Saul had committed sin in offering a sacrifice, and David himself was permitted to do so only in the extreme situation of Israel's religious condition at the time he came to the throne.

Willis pointed out that parallel accounts of what we have in this chapter are also found in 1Chronicles;

David brought the ark to the household of Obed-Edom ... 1 Chronicles 13:1-14
David brought the ark to Jerusalem ... 1 Chronicles 15:1-16:3.[2]
DAVID REMOVED THE ARK FROM KIRIATH-JEARIM
"David again gathered all the chosen men of Israel, thirty thousand. And David arose and went with all the people who were with him from Baale-judah, to bring up from there the ark of God, which is called by the name of the Lord of hosts who sits enthroned on the cherubim. And they carried the ark of God upon a new cart, and brought it out of the house of Abinadab which was on the hill; and Uzzah and Ahio, sons of Abinadab, were driving the new cart with the ark of God; and Ahio went before the ark. And David and all the house of Israel were making merry before the Lord with all their might, with songs and lyres and harps and tambourines and castanets and cymbals."
"Again" (2 Samuel 6:1) This word is presumably a reference to a previous gathering of David's men (2 Samuel 5:6). The parallel account explains that David had consulted all of the leaders of Israel before the journey to Baale-judah.

"David ... went ... with all the people ... from ... Baale-Judah" (2 Samuel 6:2). From 1 Chronicles 13:6 we learn that the word "from" in this verse should be "to". David and his men went to Baale-judah to get the ark where it had rested for twenty years or more following the removal of it to that place at the request of the men of Bethshemesh (1 Samuel 6:19-7:2). "Baale-judah in this verse is only another name for Kiriath-jearim."[3] It is actually the old pagan name of the place as indicated in Joshua 15:9,60.

"Called by the name of the Lord of hosts" (2 Samuel 6:2). This cannot be limited to God's being the "Lord of the armies of Israel," although it includes that. As Willis noted, "This means that God is Lord of the angelic armies of heaven, of the sun, moon and stars, of the armies of the nations of the world, and of the armies of Israel."[4]
"And they carried the ark of God upon a new cart" (2 Samuel 6:3). This was in direct violation of the rules laid down in the Pentateuch regarding the transporting of the ark of God. True, the Philistines had moved it in that manner, but they were ignorant of the Law. No such excuse was available for David. Oh yes, the scholars have often tried to diminish David's guilt in this action by declaring that, "David clearly knew of no such rules,[5] or that because, "The exact way of bearing the ark had long been dismissed from their memories, and their remembering how the Philistines had moved it in a cart would justify their also using a cart."[6] All such efforts to excuse David's sin in this are futile.

God had fully revealed that, when the ark was moved it should be carried by Levites on poles (Exodus 25:12-15; 37:1-5; Numbers 7:9); also that it should always be covered with a goatskin (Numbers 4), and that even the Levites were not to touch it lest they die (Numbers 4:15). Yes, the Philistines had moved it on a new cart pulled by milch cows; and, as Willis said, "The Israelites thought the Philistines had a better way of moving it than the Lord."

Did David know any better? Certainly! He himself admitted it. David called together the heads of the house of Levites and said, "You are the heads of the father's houses of the Levites; sanctify yourselves, you and your brethren, so that you may bring up the ark of the Lord, the God of Israel, to the place that I have prepared for it. Because you did not carry it the first time, the Lord our God broke forth upon us, because we did not care for it in the way that is ordained (1 Chronicles 15:12-13). These words make it impossible to accept the critical dictum that, "It is now generally conceded that David shows his ignorance of the Levitical restrictions."[7]
Note that David here said that the Levites did not carry the ark the first time. Although Jamieson designated Uzzah as a Levite,[8] he could not have been a Levite because his father (or grandfather) Abinadab was "of the tribe of Judah."[9] Josephus also flatly declared that, "Uzzah was not a priest, and yet he touched the ark."[10] H. P. Smith analyzed the situation perfectly. He wrote that, "The whole transaction was contrary to the provisions of the Law which gives specific instructions for the transport of the ark."[11]
Note the words "whole transaction" in Smith's quotation. That new cart was not all that was wrong. We have already noted that there was no covering on the ark and that the Levites were not bearing it on their shoulders as commanded. In fact, as far as the record reveals, there were no Levites even present. And then there was that grand cacophony of lyres, harps, tambourines, castanets and cymbals. That was also contrary to God's will; and at a later time Amos the prophet indicated David's sin in thus introducing mechanical instruments into the worship of God. Also, the near-naked dancing engaged in by David and others was expressly forbidden, as we shall see.

Oh, but it was a "NEW cart" never contaminated by any other use. "It mended the matter very little that it was a new cart; old or new, it was not what God had appointed."[12]
"Uzzah and Ahio sons of Abinadab" (2 Samuel 6:3). "Due to the omission of Eleazar's name and the lapse of time, `sons' in this place may mean grandsons,"[13] a usage frequently found in the O.T.

Verse 6
UZZAH WAS STRUCK DEAD FOR TOUCHING THE ARK
"And when they came to the threshing floor of Nacon, Uzzah put forth his hand to the ark of God, and took hold of it, for the oxen stumbled. And the anger of Jehovah was kindled against Uzzah; and God smote him there for his error; and there he died by the ark of God. And David was displeased because Jehovah had broken forth upon Uzzah. And he called that place Perez-Uzzah, unto this day. And David was afraid of Jehovah that day; and he said, "How shall the ark of Jehovah come to me"? So David would not remove the ark of Jehovah unto him into the city of David, but David carried it aside into the house of Obed-Edom the Gittite. And the ark of Jehovah remained in the house of Obed-Edom the Gittite three months. And Jehovah blessed Obed-Edom and all his house."
The death of Uzzah here is certified to us in the sacred narrative as an act of God, a punishment of Uzzah for his touching the ark, contrary to God's commandment. It was not merely a sudden heart-attack understood and designated by men as such a judgment. Some have dared to describe this judgment against Uzzah as something far beyond what the trespass justified; but all such complaints ignore the simple lesson that, "None of God's commandments are trivial; and none of them may be violated with impunity." It would be difficult to imagine any smaller "sin" than that of Adam and Eve's eating of the forbidden tree, but from that one little sin, all of the sorrows, wretchedness, bloodshed and misery of all mankind for millenniums of time was the result. Israel needed that lesson to be emphasized in their day, and God emphasized it in the judgment against Uzzah.

"And David was angry because the Lord had broken forth upon Uzzah" (2 Samuel 6:8). It was Keil's opinion that David's burning anger here was not directed against God ... but against the cause of the calamity, which he attributed to himself."[14] We admit such a view could be correct, but to us it appears to be overly apologetic for David. Matthew Henry stated that, "David was angry and out of humor ... David did not now act like himself, like a man after God's own heart."[15]
"Perez-Uzzah" (2 Samuel 6:8). "This means `the breaking forth upon Uzzah', just as Baal-Perazim means `the Lord of breakings forth' (2 Samuel 5:20)."[16] In this last example, Baal is not the Lord who did the breaking forth. It is the Lord's breaking forth against Baal that is meant.

"And the place is called Perez-Uzzah, to this day" (2 Samuel 6:8). "Such expressions as "to this day" might have been added by the original compiler, but more probably by some subsequent scribe. Many such remarks are supposed to have been inserted by Ezra."[17]
Verse 12
FINALLY DAVID SUCCESSFULLY BROUGHT THE ARK TO JERUSALEM
"And it was told King David, "The Lord has blessed the household of Obed-edom and all that belongs to him, because of the ark of God." So David went and brought up the ark from the house of Obed-edom to the city of David with rejoicing; and when those who bore the ark of the Lord had gone six paces, he sacrificed an ox and a fatling. And David danced before the Lord with all his might; and David was girded with a linen ephod. So David and all the house of Israel brought up the ark of the Lord with shouting, and with the sound of the horn."
We read from the parallel account in First Chronicles that on this second attempt to bring the ark to Jerusalem, David honored the requirements laid down in Moses' Law for doing so. Well, at least he honored some of them. If the Pentateuch had not even been written (when David was king), as the late-daters of the Law of Moses falsely allege, where did David learn how to move the ark? As a matter of certainty, the Pentateuch had already existed since the times of Moses, and the specific directions for moving the ark of the covenant were followed by Joshua and the Israelites during the conquest, long centuries prior to the times of the monarchy.

"So David went and brought up the ark from the house of Obed-edom" (2 Samuel 6:12). The use of the word `so' in this place prompted H. P. Smith to write that, "The blessing conferred upon Obed-edom is the reason why David renewed his effort."[18]
"When those who bore the ark had gone six paces, he sacrificed an ox and a fatling" (2 Samuel 6:13). This appears to have been a test by David to find out if the Lord would allow the ark to proceed. The parallel account mentions the sacrifice of `seven' of the animals, indicating that this test was repeated.

"And David danced before the Lord with all his might ... girded with a linen ephod" (2 Samuel 6:14). The linen ephod was the garment of a priest, another indication of David's priestly services. The ephod was, "A small apron used on ceremonial occasions ... David obviously wore nothing else, for this was the cause of Michal's contempt."[19] We read from the parallel account that David also wore a fine linen robe as did all of the Levites who carried the ark (1 Chronicles 15:27); however, the robe might very well have been laid aside during the dancing. There seems to be little doubt that David exposed himself by this dancing. Willis wrote that, "Michal despised David because she assumed that his purpose was to expose himself in some sort of orgiastic sexual gyrations before the maids of his servants."[20]
This writer finds no way to justify this dancing ritual. If he was dressed as the text seems to indicate, his indecent exposure was almost a certainty. "The scantiness of his dress was the grounds of Michal's contempt."[21] "The word used for `dancing' in 2 Samuel 6:14 is found nowhere else in the Bible and seems to mean whirling like the devotional dancing of the dervishes."[22]
This type of conduct was forbidden to the priests of God who were specifically commanded to wear "breeches" for the specific purpose of concealing their nakedness when they were offering sacrifices (Exodus 28:40-43). "The purpose of those breeches was specifically to prevent the exposure of their private parts."[23] Why this instruction? "Ritual nakedness, especially for priests, was a feature of some ancient pagan religions; it was to be quite otherwise in Israel."[24] To say the least, David was offering sacrifices without the prescribed breeches which God commanded.

Verse 16
MICHAL DESPISED DAVID
"As the ark of the Lord came into the city of David, Michal the daughter of Saul looked out of the window, and saw David leaping and dancing before the Lord; and she despised him in her heart."
Most of the commentators we have consulted take a very negative view of Michal, accusing her of pride, irreligion, lack of love for David, of dishonoring him and failing to show proper respect for him. In view of the very high place which King David occupies in the Holy Scriptures, we cannot contradict those views rashly, but we pray that this writer will be forgiven for a different viewpoint which we feel should be injected into our consideration of this episode.

In the first place it was sinful for David to take back Michal as his wife (Deuteronomy 17:17). Michal and Paltiel evidently loved each other, and David's sinful act in taking her away from her husband was probably never forgiven by Michal. A lonely and extremely competitive place in David's godless harem was a mighty poor substitute for the happy home she had been sinfully forced to leave behind her.

We cannot believe that David really loved Michal. All of his marriages seem to have been founded upon political, financial or other motives, none of which demanded his re-marrying Michal. Yes, some commentators say it re-enforced his claim on Saul's throne, but we do not accept that. It appears to this writer as having been motivated more by spite than by anything else. Added to all this was that pagan dance in which David shamelessly exposed himself and which was sinful, certainly in one aspect - that of his not wearing the required breeches.

Verse 17
THE ARK ENTERS JERUSALEM; ALL ISRAEL REJOICES
"And they brought in the ark of the Lord, and set it in its place, inside the tent which David had pitched for it; and David offered burnt-offerings and peace-offerings before the Lord. And when David had finished offering the burnt-offerings and the peace-offerings, he blessed the people in the name of the Lord of hosts, and distributed among all the people, a portion of meat, and a cake of raisins. Then all the people departed, each to his house."
"He blessed the people in the name of the Lord" (2 Samuel 6:18). Here is further evidence of David's acting in the capacity of a priest of God. When the ark was housed among the Philistines, it brought death and destruction, but in the midst of Israel, God's representative in the person of King David assured them of the blessings of the Lord.

The critical comment of Caird that, "The fact that David wears an ephod, offers sacrifices and blesses the people shows that priestly functions had not yet been restricted to a class of ordained men."[25] David, however, came to the throne of Israel somewhere in the vicinity of 1010 B.C., and God had restricted the priestly function in the Mosaic Law about four centuries earlier. Caird's comment seems to ignore this, although it is a fact Moses' Law had not been strictly obeyed for centuries.

Verse 20
MICHAL CONFRONTS DAVID; THEIR ESTRANGEMENT
"And David returned to bless his household. But Michal the daughter of Saul came out to meet David, and said, "How the king of Israel honored himself today before the eyes of his servant's maids, as one of the vulgar fellows shamelessly uncovers himself? And David said to Michal, "It was before the Lord, who chose me above your father, and above all his house, to appoint me as prince over Israel, the people of the Lord - and I will make merry before the Lord. I will make myself yet more contemptible than this, and I will be abased in your eyes, but by the maids of whom you have spoken, by them I shall be held in honor." And Michal the daughter of Saul had no child till the day of her death."
It is significant that David did not deny Michal's charge against him, referring to his conduct as "contemptible," and promising to be even more so in the future, his only justification of it being simply that he did it "before the Lord."

Some have suggested that Michal's going forth to meet David and her reproach of him in the presence of others constituted a major insult of the king. However, that might very well have been the only opportunity that Michal had to speak with her husband. It should be remembered that she dwelt in the king's harem and would never have any kind of personal contact with him unless he sent one of his eunuch's to summons her and bring her to his bedroom. There is no evidence whatever that she ever had any other opportunity to speak with David except this one.

"And Michal, Saul's daughter, had no child to the day of her death" (2 Samuel 6:23). This may not mean that Michal died childless, but merely that she had no child after her return to David. Her five sons are mentioned in 1 Samuel 21:10. The RSV identifies them as sons of "Merab," Saul's oldest daughter, but certain old manuscripts, the Hebrew text, and the Greek (LXX) identify them as the sons of Michal, as indicated in the footnote of the RSV. Josephus declares that, "She bare five children."[26] Porter stated that the natural way of understanding 2 Samuel 6:23 is that, "Michal's barrenness was for the rest of her life due to her estrangement from David, and not that she was stricken by Jehovah with barrenness."[27] H. P. Smith also supported that same understanding of the passage.[28] A comparison of various versions will show that a great deal of uncertainty clouds many passages in these historical books. However, that uncertainty does not pertain to anything of vital importance to Christians.

07 Chapter 7 

Verse 1
MESSIAH THE SON OF DAVID PROMISED
"This chapter is a milestone of O.T. revelation."[1] "Nathan's prophecy here (2 Samuel 7:1-17) is in many ways the most important (part) of the books of Samuel."[2] Our own conviction is that there is not a more important prophecy of the Messiah anywhere in the O.T.

There are also two exceedingly important considerations which must be observed if one hopes to understand what is written here. First, the real explanation of what God said here is to be found in the writings of subsequent prophets of the O.T. and especially in the inspired writings of the sacred authors of the N.T. In the second place, those commentators who have attempted to deny the Messianic thrust of this chapter on the basis of certain words or phrases of the O.T. text should not be allowed to challenge what the inspired authors of the N.T. declare to be the truth. As we have often pointed out in our series of writings, one word from the N.T. outweighs a ton of scholarly comments to the contrary!

On the basis of some passages in the O.T., as it has come down to us, some of those denials might appear plausible, but such plausibility is checkmated and denied by the simple fact that, this is by no means a perfect text which has reached us. H. P. Smith referred to a number of passages here as "evidently corrupt";[3] Caird also labeled a number of verses as "corrupt," "interpolations," "difficult," or disputed.[4] Adam Clarke, one of the great scholars of modern times, also effectively challenged the mistranslation which has clouded the meaning of 2 Samuel 7:14.[5] We have mentioned this as background for our absolute confidence in the N.T. explanations and references to what the Lord says in this chapter. If one really wishes to know what is said here, he will find the sure and certain answer in the N.T.

DAVID PROPOSED TO BUILD THE LORD A HOUSE
"Now when the king dwelt in his house, and the Lord had given him rest from all his enemies round about, the king said to Nathan the prophet, `See now, I dwell in a house of cedar, but the ark of God dwells in a tent.' And Nathan said to the king, `Go, do all that is in your heart; for the Lord is with you.'"
"When the king dwelt in his house" (2 Samuel 7:1). This "house" referred to here was that magnificent palace built of the cedars of Lebanon; and we agree with Willis that, "David's conscience began to hurt him,"[6] due to the contrast between his own palatial residence and the humble quarters where the ark of God was kept. David is not here quoted as saying that he intended to build a better place for the ark, but Nathan the prophet (mentioned here for the first time in the Bible) properly understood what was on the king's mind.

"Go, do all that is in your heart" (2 Samuel 7:3). It is significant that Nathan did not here speak as God's messenger, but as merely a friend of the king. He did not say, "Thus saith the Lord." Such an omission justifies our rejection of the false notion that this passage shows that, "We are not intended to regard every utterance of a prophet in Scriptures as the infallible Word of God."[7] Such a viewpoint applies only to statements in which the prophet speaks merely as a man and without the formula, "Thus saith the Lord."

Verse 4
GOD VETOED DAVID'S PROPOSAL
"But that same night the word of the Lord came to Nathan, `Go and tell my servant David, "Thus says the Lord: Would you build me a house to live in? I have not dwelt in a house since the day that I brought up the people of Israel from Egypt to this day, but I have been moving about in a tent for my dwelling. In all places where I have moved with all the people of Israel, did I speak a word with any of the judges of Israel, whom I commanded to shepherd my people Israel, saying, `Why have you not built me a house of cedar'"?"
This passage is God's veto of David's proposal; to build God a house. No capable scholar has ever denied this; but many have overlooked the fact that this passage downgrades the Jewish Temple to the status of an unauthorized innovation and the truth that from the beginning it was never God's will for Israel to possess it. Yes, God accommodated to it, just as he did their evil monarchy; but the Scriptures throughout both the O.T. and the N.T. back up the impression which is so vividly portrayed here.

DID THE JEWISH TEMPLE HAVE GOD'S APPROVAL?
The answer to this question is an unqualified negative. If it had been God's will, He would never have destroyed it twice! Jesus Christ referred to the temple as "A den of thieves and robbers" (Matthew 21:13). It was the temple crowd who engineered the crucifixion of Christ and opposed the preaching of the gospel. They were not merely thieves and robbers but liars and murderers as well. Significantly, the Book of Hebrews bypasses and ignores the Jewish Temple altogether, identifying all of the typical functions mentioned in Exodus, NOT with the temple, but with the tabernacle. Christ himself is the True House (or Temple) of God (John 2:10). (And that means that the Jewish edifice was the False Temple). The true temple of God today is the "spiritual body" of Christ, namely, his holy church (1 Corinthians 6:19).

It is no contradiction of this truth that God's Spirit did indeed, for a time dwell within the temple of Solomon, but Ezekiel gives the dramatic account of how that Spirit left it with the sound of a mighty rushing wind (Ezekiel 11:22,23). Also God's command through the prophets for the rebuilding of the Jewish Temple in the times of Ezra and Nehemiah cannot be interpreted as God's approval of the temple. That command to rebuild the temple is in the same category as Christ's command to Judas Iscariot to "get on with the betrayal" (John 13:27) or the holy angel's command for Baalam to, "Go with the men" (Numbers 22:35). It was far too late in Israel's history to change their infatuation with an earthly temple.

The prophet Amos, long after the glory of Solomon's Temple had so enamoured the children of Israel, prophesied that, "In that day will I raise up the tabernacle of David that is fallen, and close up the breaches thereof; and I will raise up its ruins, and I will build it as in the days of old" (Amos 9:11). Amos here plainly, spoke of the temple of Solomon as a condition "fallen" from the tabernacle of David. He also viewed the temple of Solomon as "the ruins" of that tabernacle, and he included a promise that "in that day," that is, in the times of the Messiah, the tabernacle would be rebuilt. Amos wrote these words in the eighth century, and yet at that time when Solomon's temple had been standing more than a century, he said, "The tabernacle of David is fallen." That cannot mean that God had replaced it with Solomon's temple.

This glorious promise in Amos was, of course, fulfilled, as indicated by the words of James:

After these things, I will return;

And I will build again the tabernacle of David which is fallen;

And I will build again the ruins thereof,

And I will set it up:

That the residue of men may seek the Lord,

And all the Gentiles upon whom my name is called,

Saith the Lord, who maketh these things known from of old (Acts 15:16-18).

Thus, the witness of the O.T. prophets and the inspired writers of the N.T. alike bypassed and ignored both the Solomonic and the Herodian Temples of the Jews, stressing the truth that God's Church would be a rebuilding, not of any temple, but of the tabernacle of David. Note that James quoted Amos here, but he also indicated "the prophets" (plural) had also taught the same thing.

Added to all of this are the sarcastic words of Stephen the Martyr who rehearsed all of the glorious victories that Israel had achieved during the times of the tabernacle, and then declared that, "Solomon built him a house! Yet the Most High does not dwell in houses made with hands." (Acts 7:47).

As Caird stated it, "The temple may have had its place in unifying national Israel, but it stood in the way of a more lofty and universal faith in God who dwells with the humble and contrite and is in their midst wherever they are gathered together."[8] Bennett also spoke of, "The O.T. view that the Temple of Solomon was a mistaken innovation."[9] "It is against the idea of the temple as an earthly dwelling place of God that the author (of Samuel) is writing."[10] The great disaster in any theory of God's dwelling in some earthly temple lies in the limitation in such a conception, effectively restricting the presence of the all-wise, omnipotent, and omniscient God to some given location.

We conclude our answer to the question which stands at the head of this little essay with the dramatic words of 1 Chronicles 17:4, in which God, through Nathan, said to David, "You shall not build me a house to live in." Of course, that is exactly the same meaning which we have in the text here.

"Would you build me a house to live in?" (2 Samuel 7:4). This, of course, is a negative (1 Chronicles 17:4); and a number of reasons lay behind the prohibition. Willis cited three: (1) "It would leave the impression that God was limited to a certain location; (2) David was a man of war and guilty of much bloodshed; and (3) David did not have time to build the temple (1 Kings 5:3-4)."[11] To this writer, it appears that the one and sufficient reason why God forbade David to build a temple was merely that God did not want it nor did He ever want it.

Verse 8
GOD'S PROMISE TO BUILD DAVID A HOUSE (ROYAL LINEAGE)
"Now therefore thus shall you say to my servant David, `Thus says the Lord of hosts, I took you from the pasture, from following the sheep, that you should be prince over my people Israel; and I have been with you wherever you went, and have cut off all your enemies from before you; and I will make for you a great name, like the name of the great ones of the earth. And I will appoint a place for my people Israel, and will plant them, that they may dwell in their own place, and be disturbed no more; and violent men shall afflict them no more, as formerly, from the time that I appointed judges over my people Israel; and I will give you rest from all your enemies. Moreover the Lord declares to you that the Lord will make you a house.'"
"I took you from the pasture, from following the sheep" (2 Samuel 7:8). The true greatness of David did not derive from his magnificent house of cedar, nor from the glories that accrued to him as the King of Israel, but from his character, his integrity, his humility and his unwavering trust in God. This verse suggests to David that his mind was running too much in the direction of those accouterments of worldly success such as palatial buildings, etc.

"I ... have cut off all your enemies from before you ... I will give you rest from all your enemies" (2 Samuel 7:9,11). Is this a contradiction? Certainly not! 2 Samuel 7:9 refers to the enemies God had already cut off; and 2 Samuel 7:11 refers to the future enemies of David from whom God would also give him rest.

"And I will appoint a place for my people Israel ... they may dwell in their own place ... and be disturbed no more ... as formerly" (2 Samuel 7:10). This was not a promise that Israel would never be disturbed again; but that their disturbances and afflictions would not be of the intensity and frequency as formerly.

"The Lord will make you a house" (2 Samuel 7:11). The "house" which the Lord here promised to make for David has no reference whatever to a palace or to any kind of a physical residence. It is a promise that God would establish his dynasty as a ruling family in Israel, and that God would give David a great name among all the distinguished rulers over the kingdoms of men. It is an indisputable fact that God did exactly what He here promised to do for David.

Significantly, this was not a conditional promise; God's promise to accomplish this was in no sense dependent upon the merit or the righteousness of those persons who would compose that dynasty.

Verse 12
THE GLORIOUS PROMISE OF THE MESSIAH
"When your days are fulfilled and you lie down with your fathers, I will raise up your offspring after you, who shall come forth from your body. He shall build a house for my name, and I will establish the throne of his kingdom forever. I will be his father, and he shall be my son. When he commits iniquity, I will chasten him with the rod of men, with the stripes of the sons of men; but I will not take my steadfast love from him, as I took it from Saul, whom I put away from before you. And your house and your kingdom shall be made sure forever before me; your throne shall be established forever.'" In accordance with all these words, and in accordance with all this vision, Nathan spoke to David."
Not one word of this paragraph applies to Solomon. It is immaterial that David probably misunderstood it (at first) and that many so-called "great" Bible scholars find Solomon in every other word of it. Note the following:

"I will raise up your offspring after you" (2 Samuel 7:17). Solomon was not "raised up" after David, but during David's reign, the authority of David himself being the key factor in the enthronement of Solomon.

"I will be his father, and he shall be my son" (2 Samuel 7:14). Not even an angel of heaven deserved such a line as this, much less the reprobate Solomon with his seven hundred wives and three hundred concubines! The inspired author of Hebrews makes that fact absolutely indisputable. "To what angel did God ever say, "I will be to him a father, and he shall be to me a son."? (Hebrews 1:5-7).

Psalms 2:7; 89:26-27; Acts 13:33 and other passages in the Bible make it clear that only of Jesus Christ was it ever said that God was his father and that He was God's son. Any notion that this refers to Solomon is ridiculous. "There is neither proof nor evidence that Solomon was a saved person,"[12] much less that God was his father and that he was God's son in any sense whatever.

"When he commits iniquity" (2 Samuel 7:14). These are the words, seized upon by many who wish to apply these words to Solomon; but they don't fit Solomon at all. When did God ever punish Solomon with the rod of men, or inflict upon him the stripes of the sons of men? On the other hand, the inspired Isaiah, using these very words, said, "The chastisement of our peace was upon him, and by his stripes we are healed." (Isaiah 53:5). Such glaring facts which are totally at variance with any intelligent application to Solomon are the background of this writer's total distrust of the translation which we find here in many of the current versions. We cannot accept this translation as valid, because it contradicts the rest of the passage.

We are happy indeed that the noted Adam Clarke, one of the truly great scholars of the past couple of centuries, gives us the correct translation, as follows:

EVEN IN HIS SUFFERING FOR INIQUITY; I SHALL CHASTEN HIM WITH THE ROD OF MEN (WITH THE ROD DUE TO MEN) AND WITH THE STRIPES (DUE TO) THE CHILDREN OF MEN.[13]
Yes indeed, Christ suffered "for iniquity," but not for iniquity committed by Him. As stated in that verse already cited from Isaiah, "He was wounded for our transgressions; he was bruised for our iniquities." Clarke has several pages regarding this true rendition of the passage here, backed by Lowth's Commentary on Isaiah (p. 187), Lowth, being one of the outstanding scholars of the 18th century.

If the current translations represent the true teaching of this passage, it is simply incredible that the inspired N.T. authors would have unequivocally applied the passage to Jesus Christ. To suppose that they actually did such a thing is not merely a reflection upon their inspiration, but likewise upon their common intelligence as well.

"I will not take my steadfast love from him, as I took it from Saul" (2 Samuel 7:15). The word "Saul" simply does not belong in this verse at all. We usually reject the notion of scholars that this or that verse is an interpolation; but we heartily agree with H. P. Smith that such is the case here.[14] The reference to Saul crept into the text here evidently through the opinion of some scribe who erroneously read the passage as applicable to Solomon.

"Your house and your kingdom shall be made sure before me; your throne shall be established forever" (2 Samuel 7:16). This great prophecy was doubtless misunderstood by those who first heard it; but there is no excuse for misunderstanding now, that the long centuries intervening have revealed the exalted meaning of the promise. We are not left in doubt as to what that meaning is. Inspired writers of the N.T., moved by the Holy Spirit, tell us exactly what the passage means.

DAVID'S INTERPRETATION OF THIS PROMISE
The apostle Peter tells us that "David says concerning Christ, `Thou wilt not abandon my soul to Hades, nor let thy Holy One see Corruption'" (Psalms 16:10). David being therefore a prophet, and knowing that God had sworn with an oath to him that he would set one of his descendants upon his throne, he foresaw and spoke of the resurrection of Christ, that he was not abandoned to Hades, nor did his flesh see corruption." (Acts 2:25-31). This passage applies this prophecy of 2 Samuel 7 to Jesus Christ, as the One who would sit upon David's throne, not to Solomon; and as noted in our chapter introduction, one word from the apostle Peter is worth a ton of opinions to the contrary!

"Your throne shall be established forever" (2 Samuel 7:16). This did not mean that the earthly dynasty of David over Israel would be continued forever. As a matter of fact, the throne of David over "all Israel" lasted only until the death of Solomon, when ten of the twelve tribes of Israel rejected that authority. The conceit of racial Israel being as intense as it was, the vast majority of the people most certainly accepted the promise as a guarantee of the perpetual continuity of the earthly dynasty of David. God's removal of the whole nation to Babylon was designed to enlighten Israel on that very point.

But what does it mean? that David's throne shall continue forever? The Davidic Psalms 89 gives the full explanation of this:

I (GOD) WILL NOT LIE UNTO DAVID. HIS SEED SHALL ENDURE FOREVER; AND HIS THRONE AS THE SUN BEFORE ME. IT SHALL BE ESTABLISHED FOREVER AS THE MOON AND AS A FAITHFUL WITNESS IN HEAVEN (2 Samuel 7:35-37).

None of the writings of David in the Psalms should be understood as contradicting the misunderstanding which he probably had about the application of this passage. Peter himself tells us that the prophets frequently were not able to understand the meaning of their own prophecies (1 Peter 1:10-12); and it is not unlikely that David construed much of this passage as applicable to Solomon, as did the vast majority of his contemporaries. People are still misunderstanding the passage.

By way of summary, what the Lord promised here was that a spiritual reality, "the throne of David" would have a perpetual and eternal existence, it would not be located in Jerusalem, but in heaven. Note the underlined phrase from Psalms 89:37, above. The enthronement of "the Son of David" upon that throne is a reference to the resurrection of Christ and to his being seated at the Right Hand of the Majesty on High. There is no reference whatever to any earthly continuity forever of the fleshly descendants of David as rulers over Israel. Those descendants appear in the passage only in that line where God promised to "build David a house" (2 Samuel 7:11).

This passage, along with other related passages throughout the Bible, is one of the most important prophecies of the Messiah to be found in Holy Writ; and the N.T. honors it with the very first verse, "Jesus Christ the Son of David the son of Abraham" (Matthew 1:1).

Verse 18
DAVID'S PRAYER OF GRATITUDE TO GOD
"Then King David went in and sat before the Lord, and said, "Who am I, O Lord God, and what is my house, that thou hast brought me thus far? And yet this was a small thing in thy eyes, O Lord God; thou hast spoken also of thy servant's house for a great while to come, and hast shown me future generations, O Lord God. And what more can David say to thee? For thou knowest thy servant, O Lord God! Because of thy promise, and according to thine own heart, thou hast wrought all this greatness to make thy servant know it. Therefore thou art great, O Lord God; for there is none like thee, and there is no God besides thee, according to all that we have heard with our ears. What other nation on earth is like thy people Israel, whom God went to redeem to be his people, making himself a name, and doing for them great and terrible things, by driving out before his people a nation and its gods? And thou didst establish for thyself thy people Israel to be thy people forever; and thou, O Lord, didst become their God. And now, O Lord God, confirm forever the word which thou hast spoken concerning thy servant and concerning his house, and do as thou hast spoken; and thy name will be magnified forever, saying, `The Lord of Hosts is God over Israel,' and the house of thy servant David will be established before thee. For thou, O Lord of hosts, the God of Israel, hast made this revelation to thy servant David, saying, `I will build you a house'; therefore thy servant has found courage to pray this prayer to thee. And now, O Lord God, thou art God, and thy words are true, and thou hast promised this good thing to thy servant; now therefore may it please thee to bless the house of thy servant, that it may continue forever before thee; for thou, O Lord God, hast spoken, and with thy blessing shall the house of thy servant be blessed forever."
This remarkable prayer has a number of very interesting features.

"David went in and sat before the Lord" (2 Samuel 7:18). This is an unusual posture for prayer; and a number of scholars interpret it to mean that he knelt down and leaned back on his heels, looking upward, similar to what Moslems do today.

"O Lord God" (2 Samuel 7:19,20,22,24,25,28,29). Two different words for God are used in these verses, as well as several other names such as "Lord of Hosts," and "God of Israel," another example among hundreds of others that multiple names for God never meant either "various sources" or multiple authors.

"Thou hast shown me future generations" (2 Samuel 7:19). It was indeed many generations later when Jeconiah, the last of David's earthly house to sit on his throne, lived out his days in Babylon.

"Driving out before his people a nation and its gods" (2 Samuel 7:23). This word in David's prayer indicates his understanding of why God had replaced the Canaanites with Israel. It was all because of the idolatry of the Canaanites.

"Thou didst establish for thyself thy people Israel to be thy people forever" (2 Samuel 7:24). There is hardly any way that David could have understood that such a truth as this had no reference whatever to any mere race of people; but that God's Israel in future times would be defined solely and exclusively as the servants and followers of that Greater Son of David, not any of Israel's wicked monarchs, but the Christ of Glory.

"May it please thee that the house of thy servant may continue forever before thee" (2 Samuel 7:29). There can be little doubt that David's prayer here was a plea upon behalf of his physical posterity, but God's answer of such a prayer uttered by a faithful and loving parent must always depend to a great extent upon the descendants of such a parent. When the physical descendants of David became wicked and reprobate, they, along with all of the apostate nation, were displaced and punished by their exile in Babylon. However, there were two very significant ways in which God answered this prayer.

(1) The descendants of David were indeed continued upon the earth "before the Lord" until, in the fullness of time, the terminal heir to David's throne, namely, Joseph the son of Jacob, was able to pass it on to Christ the Messiah, who was the legal heir of Joseph, but not his literal son (Matthew 1:16).

(2) The other way consisted in the continuity of David's personal descendants through his son Nathan, until Jesus Christ was born miraculously of the Virgin Mary (whose husband Joseph was the son-in-law of Heli, Mary's father. See Luke 3:23) the daughter of Heli, directly descended from David through Nathan. Thus in this manner, David's house was continued "forever" before the Lord, especially in consequence of the fact that Christ himself and the total of that Israel (of all races and kindreds of men) which constitutes his "spiritual body" are also reckoned in the "house of David" (Matthew 1:1).
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Verse 1
A SUMMARY OF DAVID'S MILITARY SUCCESS
During the forty-year reign of King David, he founded the Empire of Israel, which reached from Dan to Beersheba and from the Mediterranean Sea to the Euphrates River. All of the old enemies of Israel were defeated and made tributary to the king of Israel. Strong military garrisons were stationed at strategic locations throughout that vast area; and the stage was set for the magnificence and extravagant glory of the reign of Solomon.

This chapter is not a chronological report of David's victorious wars. Military operations from all parts of David's reign are included, not necessarily in any specific order of their occurrence.

There are a great many questions that arise from a comparison of this chapter with the parallel account in 1 Chronicles 18, but very few of these are of any great significance or of any particular interest to Christians. Different names for both places and persons should not be considered a problem. Many persons were known to have more than one name, and the exact location of towns, villages and other sites is, in the large picture, of no importance whatever. Besides, many places also had more than one name. This is nothing unusual. There is a town in Texas which has three names: Jake Hammond is the name of the railroad station; the Post Office is called Desdemona; and during the Oil Boom, the roughnecks for a hundred miles in all directions called it Hog Town. The place is still known by all three designations.

The problem of conflicting numbers regarding battle casualties, chariots, horses, horsemen, etc., is likewise incapable of any dogmatic solution; because, as pointed out by R. P. Smith, "Until the Arabs invented our present system of notation (numbers), the ancient methods of representing numbers were so liable to error that (in some instances) little dependence can be placed upon them."[1] It is an exercise in futility to spend much time considering such minor and unimportant discrepancies; which, in the last analysis, might have come about from damage sustained by the sacred texts which have come down through the centuries.

THE DEFEAT OF THE PHILISTINES AND THE MOABITES
"After this, David defeated the Philistines and subdued them, and David took Methegammah out of the hand of the Philistines.
And he defeated Moab, and measured them with a line, making them lie down on the ground; two lines he measured to be put to death, and one full line to be spared. And the Moabites became servants to David and brought tribute."

"After this" (2 Samuel 8:1). "This is not a temporal clause."[2] It has nothing to do with chronology. The NIV renders it, "In the course of time"; and Willis affirmed that the word "'Now' might be better."[3]
"David took Methegammah out of the hand of the Philistines" (2 Samuel 8:1). From the parallel account in 1 Chronicles 18. we learn that Methegammah (translated as, `the bridle of the mother city')[4] is actually a reference to the Philistine city of Gath and its adjacent towns. It is merely a gratuitous insult to the O.T. for any scholar to refer to that explanation in First Chronicles as only, "a brave guess."[5]
The actual meaning of Methegammah is unknown. "All of the versions are different."[6] For example, the Vulgate has, "David removed the bondage of the tribute which the Israelites paid to the Philistines."[7] Some have suggested that it might have been the name of some strategic fortress or stronghold, but, we accept the parallel explanation in First Chronicles as inspired and therefore accurate.

"Two lines to be put to death ... one line to be spared" (2 Samuel 8:2). This massacre of the Moabites by David is surprising, not only because it is so inappropriate in the conduct of one who is called, "The Man After God's Own Heart," but because David at one time had trusted the Moabites to the extent of lodging his father and mother with the king of Moab while David was a fugitive from Saul (1 Samuel 22:3-4). "Whatever the Moabites had done to provoke this action by David, must have made him very angry."[8] We do not consider it important that the parallel account does not mention this. In the total absence of any other explanation of this, we find these words from Jamieson a possible reason for what otherwise must remain a mystery: "Jewish writers assert that the cause of this particular severity against the Moabites was their having massacred David's parents and family, whom he had, during his exile, entrusted to them."[9]
The practice of killing whole armies or populations that were captured in war was widely prevalent in ancient times; but that cannot be made the justification of such a brutal and inhuman practice. "Septuagint and Vulgate versions indicate that only half the Moabites were put to death,"[10] instead of two-thirds of them as revealed in our text. Some commentators have attempted to achieve a similar percentage here by seeing a difference between the "two lines" for those executed and the "one full line" for those saved. We cannot find any such distinction. Furthermore, the text is not clear as to whether this horrible massacre was perpetrated against the whole population of Moab, or merely against their army. We cannot identify it as anything else except an example of David's rendering "evil for evil."

Verse 3
THE VICTORIES OF DAVID ALL THE WAY TO THE EUPHRATES
"David also defeated Hadadezer the son of Rehob, the king of Zobab, as he went to restore his power at the river Euphrates. And David took from him a thousand and seven hundred horsemen, and twenty thousand foot soldiers; and David hamstrung all the chariot horses, but left enough for a hundred chariots. And when the Syrians of Damascus came to help Hadadezer king of Zobab, David slew twenty-two thousand men of the Syrians. Then David put garrisons in Aram of Damascus; and the Syrians became servants to David and brought tribute. And the Lord gave victory to David wherever he went. And David took the shields of gold which were carried by the servants of Hadadezer, and brought them to Jerusalem. And from Beta and from Berothai, cities of Hadadezer, King David took very much bronze."
"Hadadezer" (2 Samuel 8:3). This is the same person who is called Hadarezer (in 2 Samuel 10:16 in some versions) and throughout Chronicles.

"David hamstrung all the chariot horses" (2 Samuel 8:4). This was the greatest damage that could be done to a hostile military force, rendering their horses unserviceable. This was cruelty of a most contemptible kind; and a similar deed by Simeon and Levi resulted in Jacob's unfavorable reference to it in their final blessing (Genesis 49:6).

However, it seems that God approved of this action in warfare. David no doubt felt that Joshua's hamstringing the horses of an hostile force confronting him during the Conquest (Joshua 11:6,9), an action which was approved and commanded by God Himself, justified his similar action here. Nevertheless his keeping the horses for a hundred chariots was contrary to the spirit of the Law, "Which forbade horses to the Hebrews in either agriculture or war."[11] Presumably David intended to use them for formal occasions of state in Jerusalem.

"And the Lord gave victory to David wherever he went" (2 Samuel 8:6). This is the thought that dominates the whole chapter. It was not the superior military ability of David, nor the overwhelming size of his armies, nor the genius of his strategy that resulted in these amazing victories. They were the doings of the Lord. Furthermore, God's purpose in all this power being conveyed to the Chosen People should not be overlooked. In the plans designed in the eternal purpose of God, the preservation and continuity of the people of Israel, through whom the Messiah was promised, was absolutely necessary; and the development of Israel as a strong military state was a basic requirement. Without such a strong Israel, the Chosen Race would soon have been swallowed up by such godless powers as Assyria.

"Shields of gold." The meaning of the word that is thus translated "is not clear."[12] DeHoff thought that these objects, "Were probably costly ornaments worn by the Syrian soldiers."[13] Whatever these might have been, they cannot be identified with the "shields of beaten gold" which were made by King Solomon (1 Kings 10:16).

Verse 9
DAVID'S DOMAIN WAS EXTENDED STILL FURTHER
"When Toi king of Hamath heard that David had defeated the whole army of Hadadezer, Toi sent his son Joram to King David, to greet him, and to congratulate him because he had fought against Hadadezer and defeated him; for Hadadezer had often been at war with Toi. And Joram brought with him articles of silver, of gold, and of bronze; these also King David dedicated to the Lord, together with the silver and gold which he dedicated from all the nations he subdued, from Edom, Moab, the Ammonites, the Philistines, Amalek, and from the spoil of Hadadezer, king of Zobab."
"Toi, king of Hamath" (2 Samuel 8:9). Hamath was the northeastern bastion of the Solomonic Empire (2 Kings 14:25). Until the times of David, "It was the principal city of upper Syria, situated in the valley of the Orontes River. The people of Hamath were descendants of Ham and Canaan (Genesis 10:18)."[14] Significantly, David did not have to fight to make Hamath tributary, because they readily consented to pay tribute out of gratitude for David's defeat of their traditional enemy Hadadezer.

"Present-day interest in Hamath derives from the fact that capital city of the Hittites, a race whose very existence until recently was doubted in spite of the clear testimony of the Bible; but whose marvelous empire has been lately proved historical by Egyptian records and by cuneiform inscriptions."[15]
"These also King David dedicated to the Lord" (2 Samuel 8:11). All of the great stores of gold, silver, bronze and other precious articles which David appropriated from the nations which he subdued were "dedicated to the Lord." There is little doubt that David, in these actions, was storing up the great wealth with which Solomon would construct that temple which God had forbidden David to build.

"And Joram brought with him articles of silver, of gold, and of bronze" (2 Samuel 8:10). R. P. Smith interpreted the following verses from the Psalms as David's joyful feelings about this mission from Toi.[16]
Thou didst deliver me from strife with the peoples;

Thou didst make me the head of the nations;

People whom I had not known served me.

As soon as they heard of me, they obeyed me;

Foreigners came cringing to me (Psalms 18:43-44).

Verse 13
DAVID'S VICTORY OVER THE EDOMITES
"And David won a name for himself. When he returned he slew eighteen thousand Edomites in the Valley of Salt. And he put garrisons in Edom; throughout all Edom he put garrisons, and all the Edomites became David's servants. And the Lord gave victory to David wherever he went."
Evidently the reason for the inclusion of this episode at this point in the narrative lies in its contrast with the conquest of the extreme northeast just related. "The Valley of Salt lay in the extreme south of the Arabah, southward from the Dead Sea."[17] Two great victories of the Israelites were won in this valley. In addition to this one, "Two centuries later, Amaziah king of Judah defeated another 10,000 Edomites and captured Sela."[18]
"David slew eighteen thousand of the Edomites" (2 Samuel 8:13). The avid seekers of `contradictions' or `discrepancies' are diligent to point out that David is here said to have slain those Edomites, but that 1 Chronicles 18:13 ascribes the victory to Abishai, and that 1 Kings 11:15-16 and the heading of Psalms 60 declare that it was Joab who did it! However, as Willis noted, "David was involved as king, Joab as commander of the army, and Abishai had charge of that particular battle."[19] In the same way it is correct to say that President Bush, Secretary of Defense Cheney, or General Schwartzkopf won the victory in Desert Storm.

Verse 15
DAVID'S WISE ADMINISTRATION OF JUSTICE ALSO A LIST OF IMPORTANT SUBORDINATE ADMINISTRATORS
"So David reigned over all Israel; and David administered justice and equity to all his people. And Joab the son of Zeruriah was over the army; and Jehoshaphat, the son of Ahilud, was recorder; and Zadok the son of Ahitub and Ahirnelech the son of Abiathar were priests; and Seriah was secretary; and Benaiah the son of Jehoiada was over the Cherethites and the Pelethites; and David's sons were priests."
This record of David's wise and efficient administration of the affairs of his kingdom must be applied especially to the first half of his reign, before the king's adultery with Bathsheba and murder of her husband placed him under the judgment of divine punishment from God. There was probably some truth in Absalom's charges at that later time of the king's incompetence.

"Zadok ... and Ahimelech ... were priests" (2 Samuel 8:17). Having two priests was contrary to the Law of Moses (these were actually high priests), but David skillfully contained the situation until during the greater stability of Solomon's kingship, the situation was finally corrected.

Regarding Ahimelech and Abiathar, some manuscripts make Ahimelech the father and Abiathar the son; but Our Lord settled the matter in Mark 2:26 where He made Abiathar the father and the one who gave David the bread of the Presence. The uncertainties resulting from such things are of no special importance; and, if we knew all of the facts, all difficulties would disappear.

We reject the speculation which denies that Zadok was a Levite.[20] "According to Biblical genealogies, both Zadok and Abiathar (or Ahimelech) were descended from Ahitub, a son of Aaron, who was the father of Eleazar and Ithamar, Zadok being descended from Eleazar and Abiathar from Ithamar."[21] A slight variation in the spelling of the name of Ahitub (in some versions) is no excuse whatever for the false notion that "the same person is not necessarily meant in both references."[22]
One other bizarre allegation sometimes leveled against Zadok (2 Samuel 8:17) is that, "He might not even have been a Levite, but some kind of a successor to Melchizedek as a Priest of God Most High in the Jebusite city of Jerusalem. who was accepted by Saul as his High Priest after Saul's murder of the priests of Nob."[23]; SUCH A POSTULATION IS NONSENSE. Saul did not possess Jerusalem; and besides, Melchizedek had no successors, being a "priest for ever." Melchizedek ruled in Salem a thousand years, almost, before the events mentioned here.

"The Cherethites and the Pelethites" (2 Samuel 8:10). "This bodyguard of foreign mercenaries here appears for the first time in Israel's history."[24] Ancient kings considered them more dependable than bodyguards recruited from native populations. Thus, both of these rival High Priests were actually descendants of Aaron and thus eligible for the office of high priest. This refutes the allegation of Bennett that, "The priesthood was not limited either to the house of Aaron nor to that of Levi."[25]
"And David's sons were priests" (2 Samuel 8:18). Some believe that the sons of David actually performed priestly functions, but the Bible has no record of any such thing. Can it be supposed that Absalom was a priest? or that another son of David, the godless Amnon, who raped Tamar (his half-sister; 2 Samuel 13:14) was a priest? Before assigning our reasons for rejecting this rendition here as inaccurate, or, at least, denying absolutely the critical interpretation of the place, it must be said that IF David's sons (any of them) ever served as a priest of God, then such a fact would fit into the typical nature of David; because, certainly, the sons of that "Greater David" (who is Christ) are all priests (1 Peter 2:9).

First, the mention of any ordinary priest in this passage would have been totally out of order. Abiathar (Ahimelech) and Zadok were mentioned because they were High Priests, one elevated by Saul, the other by David. This paragraph is a list of David's administrators for the business of the kingdom, among whom the sons of David were certainly included, as we learn later in the activities of Absalom. The parallel inspired account tells us exactly what were the functions of David's sons. "And David's sons were the chief officials in the service of the king" (1 Chronicles 18:17). In no sense whatever were they `priests.'

"But the word in the text here is PRIESTS." Even the scholars who are tempted to see the meaning here as PRIESTS in the ordinary sense admit that, "David's sons were hardly priests in the sense that Abiathar and Zadok were priests."[26]
Canon Cook gives us the true explanation of this problem: "The word [~kohen] here rendered `chief rulers' (as it stands in the KJV and as `chief ministers' as it stands in the ASV) is the regular word for `a priest.' In the early days of the monarchy, the word had not quite lost its etymological sense from the root meaning `TO MINISTER,' or `TO MANAGE AFFAIRS.' although in later times its technical sense alone survived."[27] From this, it is clear that in the times of David the true meaning of the word is that given in the KJV and in the ASV. Therefore, we do not hesitate to designate the RSV rendition of the word here as "priests, "contrary to the proper rendition of the passage in 1 Chronicles 18:17 by the inspired author - we do not hesitate to designate the RSV in this rendition as a "bastard translation." R. Payne Smith, another very distinguished scholar writing in the Pulpit Commentary has this:

"In the time of the writing of 1Kings, this word [~kohen] as a word for `priest' was already becoming obsolete, as proved by 1 Kings 4:5; and therefore the author of 1 Chronicles 18:17, writing at a still later time, changed the passage to give the correct meaning. We are certain that the Chronicler knew what the passage in 2 Samuel 8:18 meant, and that he was also aware that the word [~kohen] had gone out of use as a term for chief officials; and so he properly rendered the passage thus: `David's sons were the chief officials in the service of the king." [28]
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Verse 1
DAVID KEPT HIS COVENANT WITH JONATHAN; BEFRIENDING MEPHIBOSHETH
This chapter and through 2 Samuel 21, according to many scholars, constitute a unit which even critical scholars accept as absolutely historical, an evaluation which should be applied to the whole Bible. Several names have been suggested for this section. "R. N. Whybray called it, `The Succession Narrative'; A. R. S. Kennedy named it, `The History of David's Court'; and G. W. Anderson labeled it, `The Court History.'"[1] "Many writers have consented to call this `The Narrative of the Succession.'"[2] Porter described this portion of the Bible as, "The supreme historical treasure of Samuel."[3]
"And David said, `Is there still any one left of the house of Saul, that I may show him kindness for Jonathan's sake.'"
In answer to this question, David learned that a son of Jonathan, Mephibosheth, the five-year old lad who had been crippled in his feet upon the occasion of the family's flight following the death of Saul, was still living (2 Samuel 4:4). The events mentioned in this chapter took place long afterward, because, in the meanwhile, Mephibosheth had grown up, married and had become the father of a young son Mica (2 Samuel 9:12).

"For Jonathan's sake." The background of David's inquiry here was his remembrance of that solemn covenant he had made with Jonathan when both of them were young (1 Samuel 20:14-17). David's honoring his sacred promise to Jonathan is one of the most beautiful and touching episodes in the whole life of King David; and there is perhaps also a typical suggestion in this of our own salvation through Jesus Christ.

Sinners all, we mortals, like Mephibosheth, have been wounded, crippled, because of the "fall" of our progenitors in Eden. Like David did for Mephibosheth, God has honored and blessed us with the promise of eternal life, inviting us to feast at His table in His kingdom perpetually. Also, God does this, not because of any merit or righteousness upon our part, but "for Jesus' sake."

Verse 2
"Now there was a servant of the house of Saul whose name was Ziba, and they called him to David; and the king said to him, `Are you Ziba?' And he said, `Your servant is he.'"
It appears from this that nobody was able to answer David's question (2 Samuel 9:1); but someone told him about Ziba whose close relation to Saul would enable him to provide the information David wanted.

Ziba apparently was in full possession of all the vast properties of the former king, but as Machir had been caring for Mephibosheth (2 Samuel 9:4), it seems likely that Ziba had made himself quite wealthy in those intervening years after Saul's death. It is not revealed whether or not Ziba was paying anyone for the lease or rental of all those lands. Some commentators suggest that Ziba was paying David, but the fact of David's not being acquainted with Ziba until this incident makes that doubtful.

Verse 3
"And the king said, `Is there not still someone of the house of Saul, that I may show the kindness of God to him?' Ziba said to the king, `There is still a son of Jonathan; he is crippled in his feet.'"
This crippled son, of course, was Mephibosheth (2 Samuel 9:6), whose real name was Meribbaal (or Meribaal) (1 Chronicles 8:34; 9:40). This writer finds it impossible to agree with the position maintained by many scholars that, "Until the times of Jezebel, the name `Baal' retained its innocent meaning."[4] No, we do not believe that Saul's naming this son Meribbaal was a sign that Saul honored that pagan deity as God. We think the explanation lies in the meaning of such names. Gideon was called Jerubbaal, and Keil gave the meaning of that name as "Baal-fighter" (See our commentary on Judges). There are at least a dozen other alleged "meanings" of Jerubbaal, and thus we know that the assignment of "the meaning" of names compounded with Baal is a very uncertain business. Some scholars give the meaning of Meribbaal as "Baal's Fighter"; but it is just as likely that the name means "Fighter of Baal," or "Fighter Against Baal."

Our reluctance to receive the many allegations that the term "Baal," had innocent implications at first is founded upon the experience of the Israelites at Baal Peor (Numbers 25). In that light, we cannot believe that "Baal" was ever an innocent designation, except in instances, such as that of Gideon, who was quite properly called "Baal-Fighter." The fact that the change by later Jewish scholars in which "Baal" was replaced with the word [~bosheth], meaning "shame," might have been due to their uncertainty regarding the actual meanings of names compounded with "Baal."

The problem of explaining why Saul named two sons with names compounded with Baal requires the postulation (1) that Saul honored Baal as a pagan deity; (2) that the name was considered innocent; or (3) that the names thus compounded indicated hatred and antagonism against this popular Canaanite god; and to this writer the third of these postulations is by far the most acceptable.

Canon Cook gave the meaning of Mephibosheth, for example, as "scattering or destroying Baal."[5]
Verse 4
"The king said to him, "Where is he"? And Ziba said to the king, "He is in the house of Machir the son of Ammiel at Lo-debar."
"Lo-debar" is thought to have been located in northeastern Palestine east of the Jordan River and not far from Mahanaim, Ishbosheth's capital.

"Machir the son of Ammiel." Ammiel is mentioned in 1 Chronicles 3:5 as the father of Bathshua (Bathsheba) the mother of Solomon; thus Machir was Bathsheba's brother, making him a brother-in-law of King David. Machir was a very wealthy person who out of his love for Saul's family had taken Saul's grandson, the son of Jonathan (Mephibosheth), into his estate and cared for him. This identifies Machir as a faithful and generous person; and additional proof of this came during the rebellion of Absalom when Machir also supported and substantially aided David.

Verse 5
"Then King David sent and brought him from the house of Machir the son of Ammiel, at Lo-debar."
It is not hard to imagine what Mephibosheth might have thought when the royal chariots with their liveried retainers of the king rolled up in front of the house of Machir. Sure, David had said, "That I may show him kindness for Jonathan's sake (2 Samuel 9:1)"; but the universal custom of those times was that any king searched out and slew every relative of any previous king. And in the light of that custom David's promise of kindness might well have been discounted. To those of Saul's household, "David's promise of kindness might have sounded remarkably like Herod's remark,"[6] when he said to the wise men concerning Jesus, "When you have found him, bring me word, that I too may come and worship him" (Matthew 2:8). We may be certain that the appearance of David's messengers before the place where Mephibosheth lived struck great fear and apprehension into his heart.

Verse 6
MEPHIBOSHETH AND KING DAVID FACE-TO-FACE
"And Mephibosheth the son of Jonathan, son of Saul, came to David, and fell on his face and did obeisance. And David said, "Mephibosheth"! and he answered. "Behold, your servant." And David said to him, "Do not fear; for I will show you kindness for the sake of your father Jonathan, and I will restore to you all the land of Saul your father; and you shall eat at my table always." And he did obeisance, and said, "What is your servant, that you should look upon a dead dog such as I"?"
"Mephibosheth fell on his face ... did obeisance" (2 Samuel 9:6). This, of course, was the customary way of showing respect and submission to ancient kings. David no doubt recognized the fear in Mephibosheth's heart and moved at once to reassure him.

"I will restore to you all the land of your father Saul" (2 Samuel 9:7). Of course, Saul was Mephibosheth's grandfather, not his father. "Here, as in other O.T. texts, the term `father' means `grandfather.'"[7] The Biblical usage of the terminology signifying family relationships is quite elastic. In the genealogy of Jesus (Luke 3), for example, the word 'son' is used for literal son, Levirate son, adopted son, grandson, descendant of, son-in-law, or son by creation. (Adam is called the son of God). The first verse of the N.T. (Matthew 1:1) states that Jesus Christ was the son of David, the son of Abraham! (See our commentary on Luke (Vol. 3 of the N.T. Series), pp. 78-81.)

"What is your servant that you should look upon a dead dog such as I" (2 Samuel 9:8). This type of hyperbole and self-derogation was characteristic of Orientals during that era. David used similar language referring to himself when he said to Saul, "After whom has the king of Israel come out? After whom do you pursue? After a dead dog! After a flea! (1 Samuel 24:14)."

This extravagant type of language was prevalent in Biblical times, especially in the Orient.

In the East, when your host assures you that everything he has to his last dime is yours, he nevertheless expects you to pay twice the value of everything you procure from him! For example, Ephron offered the Cave of Machpelah to Abraham as a free gift; but he took care to obtain for it an exorbitant price (Genesis 23:11,15).[8]
Verse 9
DAVID'S INSTRUCTIONS TO ZIBA
"Then the king called Ziba, Saul's servant, and said to him, "All that belonged to Saul and all his house I have given to your master's son. And you and your sons and your servants shall till the land for him, and shall bring in the produce, that your master's son may have bread to eat; but Mephibosheth your master's son shall always eat at my table. Now Ziba had fifteen sons and twenty servants."
Note the elastic use of the word "son" in this passage, where Mephibosheth, Saul's grandson, is referred to repeatedly as the "son" of Ziba's master (Saul).

"That your master's son may have bread to eat" (2 Samuel 9:10). "The size of Saul's estate is indicated by the number of men required to cultivate it, that is, the fifteen sons and twenty servants of Ziba."[9]
In the same breath David indicated that Mephibosheth would always eat at the king's table, just like the members of the king's family. Why then, was it necessary for Ziba to bring all that wealth to Mephibosheth? Again from H. P. Smith, "The presence of Mephibosheth at court would increase rather than diminish his expense."[10] Besides that, Mephibosheth had a family to support, and the maintenance of an appropriate establishment in keeping with the customs of royalty would be possible only by the collection of such revenues from Ziba.

It is of interest that Mephibosheth, through his son Micah, became the head of an extensive clan in Israel, continuing all the way to the days of the Captivity.

Verse 11
"Then Ziba said to the king, "According to all that my Lord the king commands his servant, so will your servant do." So Mephibosheth ate at David's table, like one of the king's sons."
In view of Ziba's treacherous conduct during Absalom's rebellion, we may perhaps make a judgment here that Ziba was far from pleased with this new arrangement. His solemn promise to carry out the commandments of the king was evidently made with reluctance; and he rebelled at the first opportunity.

Before leaving this study, we should note that two of Saul's sons were named Mephibosheth (Meribbaal): (1) the son of Jonathan whom David befriended here, and (2) another Mephibosheth (2 Samuel 21:7-9) who, along with six other sons of Saul, was executed by King David to avenge King Saul's heartless slaughter of the Gibeonites.

Verse 12
MEPHIBOSHETH ESTABLISHED AT KING DAVID'S COURT
"And Mephibosheth had a young son, whose name was Mica (Micah). And all who dwelt in Ziba's house became Mephibosheth's servants. So Mephibosheth dwelt in Jerusalem; for he ate always at the king's table. Now he was lame in both his feet."
"So Mephibosheth dwelt in Jerusalem" (2 Samuel 9:13). The word "so" in this passage is significant. It means "in this manner," carrying the thought of impressive stability and magnificence, a picture that was enhanced by the addition of the whole household of Ziba. It must have taken a considerably large palace to accommodate such a large household.

"The offspring of Mephibosheth became leading men in the tribe of Benjamin until the Captivity (1 Chronicles 8:35-40; 9:40-44)."[11]
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Verse 1
AMMONITES AND SYRIANS MAKE WAR AGAINST DAVID
Some scholars classify this chapter as belonging to the "Good Days" of David's reign, beginning the "Bad Days" with the following chapter; but Payne and Keil both identified this chapter as a record of the background occasion for David's adultery with Bathsheba and his murder of her husband Uriah before the walls of Rabbah. "The campaign against Rabbah not only gave David his opportunity for his adultery but provided the means by which he accomplished the death of Uriah."[1] Keil elaborated the same opinion more fully:

"The successes of all David's undertakings, and the strength of his government, which increased year by year, had made him feel so secure, that in the excitement of undisturbed prosperity, he allowed himself to be carried away by evil lusts, so as to stain his soul, not only with adultery, but also with murder; and he fell all the deeper because of the heights to which God had exalted him."[2]
That tragic sin of David took place during the war against the Ammonites, particularly, during Joab's siege against Rabbah (reported in 2 Samuel 10:11), and during which David had remained in ease at Jerusalem (2 Samuel 11:1). Some of the terrible consequence of David's transgressions will be noted in the next chapter. Some scholars have supposed that Psalms 44 and Psalms 60 have some reference to what is written here; but this is very uncertain.

There are four paragraphs in this chapter:

(1) David tried to comfort Hanun the king of Ammon following the death of his father; but his messengers of good will were rejected and insulted (2 Samuel 10:1-5).

(2) David accepted Hanun's challenge for war (2 Samuel 10:6-8).

(3) The Ammonites and their mercenaries were defeated by Joab (2 Samuel 10:9-14).

(4) Hadadezer rallies all Mesopotamia to continue the war against David, but he again suffered defeat (2 Samuel 10:15-19).

HANUN'S INSULTING TREATMENT OF DAVID'S MEN
"After this the king of the Ammonites died, and Hanun his son reigned in his stead. And David said, "I will deal loyally with Hanun the son of Nahash, as his father dealt loyally with me." So David sent by his servants to console him concerning his father. And David's servants came into the land of the Ammonites. But the princes of the Ammonites said to Hanun their lord, "Do you think, because David has sent comforters to you, that he is honoring your father? Has not David sent his servants to you to search the city, and to spy it out, and to overthrow it"? So Hanun took David's servants, and shaved off half the beard of each, and cut off their garments in the middle of their hips, and sent them away. When it was told David, he sent to meet them, for the men were greatly ashamed. And the king said, "Remain at Jericho until your beards have grown, and then return."
"I will deal loyally with Hanun the son of Nahash" (2 Samuel 10:2). It is not known exactly what kindness or assistance that Nahash had bestowed upon David; but many scholars assume that, since Nahash was a bitter enemy of Saul (1 Samuel 11:1-11), that Nahash, during David's long flight from Saul, had treated David kindly as a means of opposing Saul.

"The warfare that resulted from this episode is one of the few conquests of David concerning which we know the cause."[3]
"David's servants came into the land of the Ammonites" (2 Samuel 10:2). "The place to which they went is undoubtedly Rabbah, the capital of the Ammonites; which is the modern Amman on the north bank of the Jabbok River about twenty-three miles due east of Jericho."[4]
"Has not David sent his servants to you to search the city, to spy it out, and to overthrow it?" (2 Samuel 10:3). The mistrust of Hanun's princes of David's intentions is not hard to understand. "It was founded upon national hatred and enmity, which had probably been increased by David's slaughter of two thirds of the Moabites."[5] The Moabites and the Ammonites were kinsfolk, both groups having descended from Lot (Genesis 19). Also, "It might have originated in their knowledge of the denunciations against them in God's law (Deuteronomy 23:3-6)."[6]
"So Hanun ... shaved off half the beard of each, and cut off their garments in the middle" (2 Samuel 10:4). Either of these actions constituted a gross insult to David. The double nature of this insult made it extremely unlikely that David would ignore it. Keil tells us that, "The Israelites wore no trousers,"[7] and that the cutting off of their garments in the middle left the lower half of the body quite exposed. Of course, such an action, in ancient times, was considered as an infliction of shame upon those so treated. Isaiah stated that, "The king of Assyria would lead away Egyptian captives ... with buttocks uncovered, to the shame of Egypt." (Isaiah 20:4).

Regarding the shaving of half the beard, this was the greater of the two insults; and therefore David instructed his messengers to remain in Jericho until their beard grew out again. There was an ancient superstition that gaining control of the hair of an enemy gave the possessor control over him. "Hanun, distrusting David's designs and desirous of having some guarantee of peace, thought that he secured this by retaining half the beards and garments of David's men."[8]
Before leaving this paragraph, we wonder just why David commanded his men to wait in Jericho until their beards grew again. Keil thought that David simply, "Did not wish to set his eyes upon the evidence of this insult they had received."[9] Whatever his reason, the men probably had to stay in Jericho for quite a while.

Verse 6
PREPARATIONS FOR WAR
"When the Ammonites saw that they had become odious to David, the Ammonites sent and hired the Syrians of Bethrehob, and the Syrians of Zobah, twenty thousand foot soldiers, and the king of Maacah with a thousand men, and the men of Tob, twelve thousand men. And when David heard of it, he sent Joab and all the host of the mighty men. And the Ammonites came out in battle array at the entrance of the gate; and the Syrians of Zobah and of Rehob, and the men of Tob and Maacah, were by themselves in the open country."
The deployment of the hostile forces here presented a superlative challenge to Joab. Rabbah, presently Amman, the capital city of Jordan and a modern city of over half a million people, is the same place called Philadelphia in the N.T. It was a strongly fortified city; and David's capture of it was no easy undertaking.[10] In addition to the Ammonites and their tremendous stronghold, there was also the presence of those 33,000 Syrian mercenaries "in the open country."

Keil tells us that the cost to the Ammonites of hiring those 33,000 Syrians amounted to "Half a million pounds sterling,"[11] a sum of many millions of dollars in modern terms.

"Maacah ... Tob" (2 Samuel 10:6). "Maacah was located southwest of Mount Hermon, and Tob was a place east of the Jordan River some ten miles or more eastward from Ramoth-gilead."[12]
"When David heard of it" (2 Samuel 10:7). Evidently, "David prepared for war only after the Ammonites mustered that great army."[13]
"David sent Joab and all the host of the mighty men" (2 Samuel 10:7). Evidently, the "host" here is a reference to a great army of the Israelites, because the "mighty men" are understood to be that special group of six hundred who had continued with David during that period when Saul hunted him. They were a hard cadre of powerful and skilled veterans who made David's armies invincible.

"The Syrians ... were by themselves in the open country" (2 Samuel 10:7). From 1 Chronicles 19:7 we learn that the name of the place where these mercenaries were encamped was Medeba, "Located four geographical miles in a straight line to the southwest of Rabbah."[14] It was this separation of the two main bodies of defenders that prompted the strategy that Joab followed in his attack as revealed in the next paragraph.

Verse 9
THE GREAT VICTORY WON BY JOAB
"When Joab saw that the battle was set against him both in front and in the rear, he chose some of the picked men of Israel, and arrayed them against the Syrians; the rest of his men he put in the charge of Abishai his brother, and he arrayed them against the Ammonites. And he said, "If the Syrians are too strong for me, then you shall help me; but if the Ammonites are too strong for you, then I will come and help you. Be of good courage, and let us play the man for our people, and for the cities of our God; and may the Lord do what seems good to him." So Joab and the people who were with him drew near to battle against the Syrians; and they fled before him. And when the Ammonites saw that the Syrians fled, they likewise fled before Abashai, and entered the city. Then Joab returned from fighting against the Ammonites, and came to Jerusalem."
Joab's strategy here is clearly visible. David's great commander considered that large force of Syrian mercenaries in his rear as the greatest threat to his success; therefore he chose to lead the charge himself against that force of 33,000 men. It should also be noted that Joab chose "picked men" from the whole army for this vital attack. We may be sure that those famed "six hundred hardened veterans" were among those selected. One of them, Joab's brother Abashai, however, was not chosen, because he was assigned the duty of leading the attack against that great force of Ammonites confronting him in front of the gates of Rabbah.

Remember that those Syrians were mercenaries. They had no patriotic interest whatever in defending Rabbah; and it is not hard to understand what happened. When Joab launched his savage all-out attack against the throng of Syrians, his hardened battle-wise veterans destroyed everyone in their path; and the mercenaries, seeing what they were up against, simply turned tail and fled for their lives. The battle was quickly concluded when the Ammonites, successfully held at bay by Abashai and his men, saw that their mercenaries had fled and that the full force of Joab's contingent would then be added to the forces of Abashai, they also retired into the relative safety of the walls of Rabbah. A great victory had indeed been achieved; but the war was not over.

"Let us play the man for our people, and for the cities of our God; and may the Lord do what seems good to him" (2 Samuel 10:12). Scott L. Tatum called these words, "One of the most inspiring texts of the Bible."[15] Willis also pointed out the purity of Joab's motivation here. "He was fighting to save God's people and God's cities, and also he was willing to trust the outcome of the battle to the will of God."[16]
Joab did not, at that time, undertake the siege of Rabbah, a task that would be resumed later.

Verse 15
THE FINAL RALLY OF SYRIANS AGAINST DAVID WAS REPULSED
"But when the Syrians saw that they had been defeated by Israel, they gathered themselves together. And Hadadezer sent, and brought out the Syrians who were beyond the Euphrates; and they came to Helam, with Shobach the commander of the army of Hadadezer at their head. And when it was told David, he gathered all Israel together and crossed the Jordan, and came to Helam. And the Syrians arrayed themselves against David, and fought with him. And the Syrians fled before Israel; and David slew of the Syrians the men of seven hundred chariots, and forty thousand horsemen, and wounded Shobach the commander of their army, so that he died there. And when all the kings who were servants of Hadadezer saw that they had been defeated by Israel, they made peace with Israel, and became subject to them. So the Syrians feared to help the Ammonites any more."
"And they came to Helam" (2 Samuel 10:16). This place is somewhere west of the Jordan River, probably northward in the direction of Syria; but, "Its location is not known."[17] Hadadezer, the dominant ruler of the whole Mesopotamian area was stung by the defeat of his mercenaries by Joab; and, through pride, he gathered an even greater army and confronted David at Helam. With the defeat of this great force and the slaying of their commander, David at last established the Euphrates River as the eastern boundary of God's Israel. Hadadezer and the petty kings tributary to him made peace with Israel and paid tribute to David. Some have suggested that Hadadezer might not have submitted to David, but Keil stated that this passage, "Shows very clearly that Hadadezer also made peace with Israel and submitted,"[18] to David's rule. Still, all of this left the problem of Rabbah unresolved.

Some have been perplexed by the discrepancies in the numbers (of casualties, etc) here as compared with the parallel account in 1 Chronicles 19, but D. F. Payne attributed this to, "Textual corruption,"[19] which may very well be the true explanation.

This rather extended account here is understood by many scholars as a more complete account of the abbreviated narrative in that 8th chapter summary of all of David's wars. This could be true, but we do not consider it as certain.

It is significant that David himself commanded this expedition against Hadadezer. It would have been far better for David if he had likewise personally led the siege against Rabbah and not have stayed in Jerusalem, where great temptations overwhelmed him.
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Verse 1
THE BAD DAYS OF DAVID'S REIGN
(2 Samuel 11-20)

These chapters relate David's sins and God's punishment of them. Willis classified the events of these chapters as follows:

(1)"David's adultery with Bathsheba and murder of Uriah followed by God's judgment against David (2 Samuel 11-12);

(2) the rape of Tamar by Amnon and his murder by Absalom (2 Samuel 13);

(3) the rebellion of Absalom (2 Samuel 14-19); and

(4) the rebellion of Sheba."[1]
THE FALL OF THE MAN AFTER GOD'S OWN HEART
Up until this chapter, the sacred narrative has been one unbroken account of the successes and honors of David the king of Israel, but beginning with the episode related in this chapter, there follows a long and tragic record of the lustful sin that displeased the Lord and resulted in a series of the most grievous divine punishments as a consequence.

It is true, of course, that David was called a "man after God's own heart," but there is no mention of that, as far as we are able to determine, after the shameful events of this chapter. There was never a sinless person on this earth, save only the Lord Jesus Christ; and the signal honors bestowed upon David by God Himself were never intended as any kind of suggestion that David's life would not be blemished by sins, as in the case of all the other sinful mortals who ever lived.

In the days of his youthful innocence, David was no doubt entitled to the praise which is heaped upon his name in the Word of God; and, in addition to that, David never failed to repent of his sins when they were exposed, always asking and receiving the forgiveness of God. Furthermore, he never, for a moment, failed to acknowledge the One True God of Israel.

In God's eternal plan of redemption for Adam's sinful race, David occupied a key position as God's chosen founder of that dynasty which, in the fullness of time, would legally convey the title, "King of Israel" to Him alone, who, of all who ever lived, was justly so named. The conveyance of that title came through the descendants of Bathsheba and her son Solomon; significantly, that title of Jesus Christ was inscribed by Pilate upon the Cross itself! but there was something else.

David was also the literal and fleshly ancestor of the blessed Messiah through his son Nathan who stands in the ancestry of the Blessed Virgin Mary. Thus, in a double sense, the Messiah was truly the "son of David" (Matthew 1:1), his legal son through Joseph from whom he inherited the kingship, and his actual son through "Nathan the son of David the son of Jesse" (Luke 3:31).

Great indeed as were the honors and privileges heaped upon David by God Himself, the Lord did not, in any sense, diminish or temper the punishments poured out upon David as a consequence of his sins. David was the man after God's own heart in that God foreknew his unwavering faith in the One True God and that there was also in him the ability to found the Kingdom of Israel that stands in the Scriptures as a forerunner and type of the Kingdom of God, which is the True Israel.

DAVID REMAINS AT HOME IN JERUSALEM
"In the spring of the year, the time when kings go forth to battle, David sent Joab, and his servants with him, and all Israel; and they ravaged the Ammonites, and besieged Rabbah. But David remained at Jerusalem."
"Israel's great victory at Medeba took place in the autumn; but with winter coming on, Joab returned to Jerusalem,"[2] no doubt intending to renew the siege of Rabbah in the spring. However, circumstances delayed that enterprise for a full year, during which Hadadezer and all of his allies were defeated and subjected to David; thus it was the following spring that found Joab renewing his siege against Rabbah; but this time David remained in Jerusalem, confident that Joab alone would be able to handle the subjugation of Rabbah. This verse is included here to set the stage for the tragedy that followed. Instead of being with his soldiers in the field of battle, David remained at ease in his capital.

"In the spring ... when kings go forth to battle" (2 Samuel 11:1). It would have been well for David if indeed he had gone forth to battle as kings were supposed to do; but as Payne put it, "There is dramatic irony in this verse, because this is precisely what David did not do."[3] He remained at ease in Zion where temptations overwhelmed him.

Verse 2
DAVID COMMITTED ADULTERY WITH BATHSHEBA
"It happened, late one afternoon, when David arose from his couch and was walking upon the roof of the king's house, that he saw from the roof a woman bathing; and the woman was very beautiful. And David sent and inquired about the woman. And one said, `Is not this Bathsheba, the daughter of Eliam, the wife of Uriah the Hittite?' So David sent messengers, and took her; and she came unto him, and he lay with her, (Now she was purifying herself from her uncleanness.) Then she returned to her house. And the woman conceived; and she sent and told David, `I am with child.'"
"He saw from the roof a woman bathing" (2 Samuel 11:2). Our text here does not indicate that there was anything improper about Bathsheba's bathing in such a place which exposed her; but the suspicion remains that she was not nearly so discreet as she should have been. Most of the commentators blame David, pointing out that, "In the East, it was improper for one neighbor to look over the battlements of his house into the inner court of the adjacent building."[4] In this light, David appears in this passage as somewhat of a "Peeping Tom." At any rate, he had no business whatever feasting his lustful eyes upon the feminine charms of his neighbor's wife. "We do know that David would have been saved much sorrow if he had looked in some other direction instead of continuing to look at that naked woman."[5]
In this connection, it should be noted that David already had a harem of at least twenty women, who, it seems, should have been fully capable of gratifying David's sexual lust; but no! That is not the way lust operates. Gratifying the appetites of the flesh only intensifies them and strengthens their power to overwhelm men in sin.

"Is not this Bathsheba, the daughter of Eliam, the wife of Uriah the Hittite?" (2 Samuel 11:3). Bathsheba was also called Bathshua the daughter of Amiel (1 Chronicles 3:5). Amid here is a legitimate variation of Eliam, "The component syllables being placed in reverse order."[6] The meaning is practically the same for both variations. "They mean, the God of my people or the people of my God."[7] Bathsheba's father Amiel is also said to be the son of Ahithophel (2 Samuel 23:34), which would mean that Bathsheba was the granddaughter of Ahithophel; and, "This goes a long way to explain Ahithophel's opposition to David,"[8] during the rebellion of Absalom. He no doubt would have resented the shame and disgrace that David had brought upon his beautiful granddaughter Bathsheba.

"Uriah's name is a compound of [~Yah], indicating that he was a worshipper of Jehovah."[9] His high rank as an officer of David, and his residence adjacent to the palace indicate that at that time there was no objection to Hittites marrying the daughters of Israelites, as came to be the case in the times of Ezra and Nehemiah. Both Amiel and Uriah were numbered among David's "mighty men" (2 Samuel 23:34,39); and David's respect for this noble soldier who daily risked his life in the service of the king should have led him to deny the lust aroused in him by her exposed beauty.

"So David sent messengers and took her" (2 Samuel 11:40). There is no suggestion here of any unwillingness on Bathsheba's part, which supports the suspicion regarding her which we mentioned earlier.

"She was purifying herself from her uncleanness" (2 Samuel 11:4). This is a reference to her bathing. "The remark is added to explain why conception followed so immediately."[10] The "uncleanness" mentioned here refers to a woman's menstrual period; and, as Adam Clarke noted, "That is the time in which women are most apt to conceive."[11]
"And he lay with her" (2 Samuel 11:4). What a shame that, "The man who had previously shown himself so noble and chivalrous, here stoops to rob one of his own officers of his honor. Stern and terrible was his punishment."[12] Here David set the stage for the brutal, savage rape of his daughter Tamar, by one of David's sons. Here was the cause of Absalom's murder of Amnon. Absalom's conceited rebellion was another consequence of this lustful violation of Bathsheba's honor by David. God revealed to David that because of this terrible sin, "The sword shall never depart from thy house."

"From that day, David's house was the scene of horrible crimes, feuds, scandals, miseries of every kind; and the long interval after his repentance, reaching from the birth of Solomon until David's death, is passed over by the Scriptures in gloomy silence. No act of the penitent king after he was restored to his throne (after Absalom's rebellion) was deemed worthy by the sacred historian of any mention whatever."[13]
"And she sent and told David, `I am with child.'" (2 Samuel 11:5). Both David and Bathsheba were guilty of a capital offense by their sin. Leviticus 20:10 has this, "If a man commits adultery with his neighbor's wife, both the adulterer and the adulteress shall be put to death." Thus, Bathsheba recognized the danger she was in and sent word to the king, confident that he would, in some manner, handle the situation. Bathsheba was in great alarm, as no doubt was David. Uriah was exactly the type of man who would have demanded and executed the supreme penalty against his unfaithful wife, and both David and Bathsheba were acutely aware of this. David's power as king enabled him to avoid the death sentence for himself and his adulteress lover; but, "Already punishment was beginning to be required of both of them."[14]
Verse 6
DAVID WAS TRYING TO COVER UP HIS SIN
"So David sent word to Joab, "Send me Uriah the Hittite." And Joab sent Uriah to David. When Uriah came to him, David asked him how Joab was doing, and how the people fared, and how the war prospered. Then David said to Uriah, "Have you not come from a journey? Go down to your house, and wash your feet." And Uriah went out of the king's house, and there followed him a present from the king. But Uriah slept at the door of the king's house with all the servants of his lord, and did not go down to his house. When they told David, "Uriah did not go down to his house," David said to Uriah, "Have you not come from a journey? Why did you not go down to your house"? Uriah said to David "The ark and Israel and Judah dwell in booths; and my lord Joab and the servants of my lord are camping in the open field; shall I then go down to my house, to eat and to drink and to lie with my wife? As you live, and as your soul lives, I will not do this thing." Then David said to Uriah, "Remain here today also, and tomorrow I will let you depart." So Uriah remained in Jerusalem that day and the next. And David invited him, and he ate in his presence and drank, so that he made him drunk; and in the evening he went out to lie on his couch with the servants of his lord, but he did not go down to his house."
In view of Uriah's determination not to visit his wife, some scholars suppose that, "It is not impossible that a rumor of his wife's adultery had reached Uriah."[15] Of course, there seems to have been a stern prohibition against sexual relations on the part of soldiers who were consecrated to warfare (1 Samuel 21:5), but that does not appear to this writer as a sufficient explanation of Uriah's behavior in this episode.

"Send me Uriah the Hittite" (2 Samuel 11:6). David had only one purpose in this, namely, that of bringing Uriah home so that the child to be born to Bathsheba might APPEAR to be the child of Uriah. This was effort no. 1 by David to hide his own sin.

"David asked him ... how the war prospered" (2 Samuel 11:7). This was pure hypocrisy on David's part. He had brought Uriah to Jerusalem for an utterly different purpose than that of getting information about the progress of the war. His purpose here was to deceive Uriah as concerning David's real purpose in sending for him. This was David's effort No. 2.

"Go down to your house and wash your feet" (2 Samuel 11:8). This was David's effort no. 3. It was a direct invitation of the king for Uriah to spend the night with his wife. "The expression `wash your feet' was a well-known idiom fully understood and explained by Uriah in 2 Samuel 11:11."[16]
"But Uriah slept at the door of the king's house" (2 Samuel 11:9). David had instructed some of his servants to observe Uriah's actions and report back to the king. One wonders if those servants were the very persons who had brought Bathsheba to the king's bedroom. "Those servants (messengers) were some of the vile people who hang about great personages ready to minister to their sins."[17] Such "servants" would certainly have gossiped among themselves about the king's actions.

"They told David, `Uriah did not go down to his house.'" (2 Samuel 11:10). David must have been naive indeed if he supposed that the members of his household had faithfully kept his sinful behavior a secret. By this time, his shameful conduct was known all over Jerusalem.

"The ark and Israel and Judah dwell in booths" (2 Samuel 11:11). Some scholars consider it uncertain, but apparently the ark of the covenant had been carried with Israel in their siege of Rabbah. The fact that, during Absalom's rebellion, the ark was also carried by Absalom's supporters supports the idea that it was customary for Israel to take the ark with them into battle (2 Samuel 15:24).

"Booths" (2 Samuel 11:11). Payne believed that this word is a reference to the temporary dwellings used by Israel during the Feast of Tabernacles, indicating that, "Now some six months had passed,"[18] since the spring of the year when the siege began.

"I will not do this thing" (2 Samuel 11:11). This flat refusal of Uriah to spend the night with Bathsheba forced David to take further steps in his vain efforts to conceal his sin.

"So Uriah remained in Jerusalem that day and the next" (2 Samuel 11:12). This was David's effort no. 1 to conceal his wickedness. He extended Uriah's leave, still hoping that he would go down and spend the night with his wife.

"He made him drunk" (2 Samuel 11:13). This was effort no. 5, the same being another sin in the eyes of the Lord. Habakkuk has this: "Thus saith the Lord, Woe to him who makes his neighbors to drink ... and makes them drunk ... shame will come upon your glory" (Habakkuk 2:15,16). "Robbing a man of his reason is worse than robbing him of his money; and drawing him into sin is worse than drawing him into any trouble whatsoever."[19] This fifth effort on David's part to maneuver Uriah into spending a night with Bathsheba was completely foiled by Uriah's steadfast refusal. Instead, he slept with the guard at the entrance to the palace.

We have already seen that one sin always leads to another; and when once a sinner has embarked upon such a downward road there is no limit to the number or grievousness of the sins that will be committed.

Verse 14
DAVID MURDERED EIGHTEEN MEN; INCLUDING URIAH
"In the morning David wrote a letter to Joab, and sent it by the hand of Uriah. In the letter he wrote, `Set Uriah in the forefront of the hardest fighting, and then draw back from him, that he may be struck down and die.' And as Joab was besieging the city, he assigned Uriah to the place where he knew there were valiant men. And the men of the city came out and fought with Joab; and some of the servants of David among the people fell. Uriah the Hittite was slain also. Then Joab sent and told David all the news about the fighting: and he instructed the messenger, `When you have finished telling all the news about the fighting to the king, then, if the king's anger rises, and he says to you, "Why did you go so near to the city to fight? Did you not know that they would shoot from the wall? Who killed Abimelech the son of Jerub-besheth? Did not a woman cast an upper millstone upon him from the wall, so that he died at Thebez? Why did you go so near the wall?" then you shall say, `Your servant Uriah the Hittite is dead also.'"
"In the morning David wrote a letter to Joab" (2 Samuel 11:14). This act of treachery on David's part was exceedingly despicable in that he even sent the letter by the hand of Uriah whom he had ordered slain! This was effort no. 6 on David's part to avoid public knowledge of his own adultery. Yes, the dog-like loyalty of Joab to David is evident in the truth that Joab would not have hesitated to do anything, no matter how wicked, if he knew that David desired it done.

"Some of the servants of David ... fell. Uriah the Hittite was slain also" (2 Samuel 11:16). The Septuagint (LXX) has a somewhat fuller account of this episode, and from it we learn that the number of the slain was eighteen men,[20] all eighteen of them murdered (their death was nothing else than murder) by the express command of David and the expert compliance with his order on the part of Joab. This massacre was effort no. 7 by the sinful king to cover up his crime. However, even more was to follow.

"Joab then added his own touch to this iniquitous drama. He went through the form of sending the king a report of the disaster which followed his sending men too near the wall. With well-feigned hypocrisy, he makes the messenger believe that David will be displeased at the loss of life, and will blame him for his lack of caution; but it is curious that the messenger was instructed to make mention of the death of Uriah only after the king expressed his anger."[21]
It is not at all unlikely that David had suggested this kind of a report in that letter to Joab. Such a procedure would make everything look "oh, so normal." We cannot be certain of this. Nevertheless, we shall call this effort no. 8!

Verse 22
THE MURDERS WERE ATTRIBUTED TO THE FORTUNES OF WAR
"So the messenger went, and came and told David all that Joab sent him to tell. The messenger said to David, `The men gained an advantage over us, and came out against us in the field; but we drove them back to the entrance of the gate. Then the archers shot at your servants from the wall; and some of the king's servants are dead; and your servant Uriah the Hittite is dead also.' David said to the messenger, `Thus shall you say to Joab, "Do not let this matter trouble you, for the sword devours now one and now another; strengthen your attack upon the city, and overthrow it," and encourage him.'"
David no doubt hoped that this would be the end of any embarrassment arising from his violation of Uriah's wife. After all, Uriah's death was due merely to the chance casualties of a battle - nothing to worry about! However, as we have already suggested, everybody in the whole city of Jerusalem was fully aware of what had happened; and David would soon confront God's prophet and receive the terrible sentence pronounced upon him.

Verse 26
DAVID MARRIED BATHSHEBA; COVER-UP NO. 9
"When the wife of Uriah heard that her husband Uriah was dead, she made lamentation for her husband. And when the mourning was over, David sent and brought her to his house, and she became his wife, and bore him a son. But the thing that David had done displeased the Lord."
All of David's efforts to maneuver Uriah into resuming his relations with Bathsheba bear eloquent testimony to the fact that David really had no intention whatever, at first, of marrying Bathsheba; but there was no way to avoid it. She was already pregnant with David's child, and the situation required, absolutely, that David marry her.

"She made lamentation for her husband" (2 Samuel 11:25). "This whole episode suggests that she observed the form without the feeling of sorrow. She lost a captain and got a king for her spouse; and what an affliction that was! She must have shed reluctant tears and forced out groans from a joyful heart."[22]
We have called this marriage, "Cover-Up No 9." And that is exactly what it was. However long the `mourning' lasted, as soon as it was over, "David took Bathsheba as his wife, so that she might be married to him as long as possible before the child was born. He hoped thus to forestall any suspicion of premarital relations that might otherwise arise."[23]
"But the thing that David had done displeased the Lord" (2 Samuel 11:27). The next chapter carries the account of God's dramatic confrontation with David in the appearance before the king of Nathan the prophet. It was a moment of tragic sorrow for David and for all Israel.
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Verse 1
NATHAN REVEALED GOD'S JUDGMENT AGAINST DAVID
Our text does not declare that God revealed to Nathan any of the activities of the sinning king, something, of course, which God could have done. It appears to be far more likely that David's sins were public knowledge throughout Jerusalem. It is nearly impossible for this writer to believe that all of those "servants" who made the report to David concerning that naked woman's identity, who went to her with the king's invitation, who escorted her into the king's presence, took her home afterward and later conveyed her message revealing to David the fact of her pregnancy would have failed to whisper the truth all over the city.

Yes, and what about all that spying on Uriah? what he did, where he slept, the present sent to him by the king, the king's extension of his leave from the army, his banquet in the king's palace, the king's insistence upon Uriah's drinking himself into a state of drunkenness and where he slept that following night - There is simply far too much of that for it to have been kept secret. A state dinner in the palace for Uriah would have involved dozens of servants and retainers of the king, and for one to believe that none of them was able to figure out what was going on and then to talk about it afterward is to imagine the impossible.

Also, there was that letter, of which the text says, "David wrote a letter." Any action commanded by one in authority is properly ascribed to him; and this does not mean that David himself necessarily penned that communication which Uriah carried to Joab. "Seraiah was secretary" (2 Samuel 8:17), and he must actually have written the letter for David's signature.

David might have felt that he had effectively covered up his shameful deeds; but this writer cannot resist the opinion that David was profoundly wrong in such a conceit. Nathan's perfect knowledge of all that had happened probably began with his hearing some of the gossip that filled Jerusalem. Gossip is never either accurate or dependable; and when God sent Nathan to David, the Lord no doubt endowed his prophet with a true knowledge of everything that happened.

THE PARABLE OF THE POOR MAN'S EWE LAMB
"And the Lord sent Nathan to David. He came to him, and said to him, `There were two men in a certain city, the one rich and the other poor. The rich man had very many flocks and herds; but the poor man had nothing but one little ewe lamb, which he had bought. And he brought it up, and it grew up with him and his children; it used to eat of his morsel, and drink from his cup, and lie in his bosom, and it was like a daughter to him. Now there came a traveler to the rich man, and he was unwilling to take one of his own flock or herd to prepare for the wayfarer who had come to him; but he took the poor man's lamb and prepared it for the man who had come to him.' Then David's anger was greatly kindled against the man; and he said to Nathan, `As the Lord lives, the man who has done this deserves to die; and he shall restore the lamb four-fold, because he did this thing, and because he had no pity.'"
This is one of the rare parables in the O.T. A parable is different from a fable in that a parable relates things that either actually happened, or that might reasonably have happened. "Nathan came to David as if his purpose was to ask his judicial decision on a case which had been submitted to him."[1] David could have had no suspicion whatever of the prophet's true mission, because all of his previous communications from God through Nathan had been extremely favorable to the king (as in 2 Samuel 7). Many have commented upon the attractiveness and beauty of this little parable. It was skillfully designed to arouse the sympathy of the hearer for the wronged poor man as well as angry contempt for the rich man who robbed him.

"David's anger was greatly kindled" (2 Samuel 12:5). David had committed a far worse sin than that of the rich man in the parable; but, as Willis said, "It is much easier to see sin in others than in oneself."[2]
"Because he had no pity" (2 Samuel 12:6). The Christian virtue of feeling a genuine concern and pity for our fellow mortals in our common struggles of life was the missing quality in David's heart that led to his shameful wickedness. "He had no pity." He had no pity for the beautiful young Bathsheba whom he ordered to his bed. He had no pity for Bathsheba's grandfather Ahithophel, David's trusted friend and adviser, who became the king's bitter enemy during Absalom's rebellion. He had no pity for Uriah, a brave and devoted soldier, who daily risked wounds and death for his beloved king. He had no pity for Joab whom he enlisted as an accomplice in the shameful murder of those eighteen men. He had no pity for the families of his slaughtered soldiers.

"And he shall restore the lamb fourfold" (2 Samuel 12:4). This judgment of the king was exactly in keeping with the Law of God as revealed in Exodus 22:1. From this, we are certain that David also knew the law of God regarding adultery and murder which is recorded in the same Scriptures a few paragraphs earlier. Zacchaeus, and presumably all Israel, were thoroughly familiar with God's Law (Luke 19:8).

Verse 7
THOU ART THE MAN!
"Nathan said to David, `You are the man.' Thus saith the Lord, the God of Israel, `I anointed you king over Israel, and I delivered you out of the hand of Saul; and I gave you your master's house, and your master's wives into your bosom, and gave you the house of Israel and of Judah; and if this were too little, I would add as much more. Why have you despised the word of the Lord to do what is evil in his sight? You have smitten Uriah the Hittite with the sword, and have taken his wife to be your wife, and have slain him with the sword of the Ammonites.'"
This is only part of God's Word to David; the remainder will be discussed in the next paragraph.

"I anointed you king ... and delivered you out of the hand of Saul" (2 Samuel 12:7). The order of these two statements, "Indicates that the reference to David's anointing is to that of his private anointing in Bethlehem (1 Samuel 16:13), rather than to either of the two subsequent anointings (2 Samuel 2:4; 5:3)."[3] Note also that God here says, "I anointed," whereas it was actually Samuel who did the anointing. "Thus Samuel functioned as God's representative; he anointed David for the Lord."[4]
"And your master's wives into your bosom" (2 Samuel 12:8). Some respected scholars suppose that, "This may mean no more than that David was given absolute power over all that Saul possessed."[5] However, to this writer, the words "into thy bosom" deny any such explanation. Some have alleged that Saul had only one wife; but certainly Ishbosheth had more than one; and the loose usage of possessive personal pronouns involving family relationships would include also the wives of Saul's son. Additionally, there is no certain information available on how many wives Saul had. Jamieson went so far as to say that, "History furnishes conclusive evidence that David never actually married any of the wives of Saul."[6] He did not document that statement; and such an opinion remains questionable. Willis suggests that, "Ahinoam was a wife of Saul when David married her."[7]
"And if this were too little I would add as much again" (2 Samuel 12:8). "The reference here is evidently to (the multiplicity of) David's wives, first from the form of the pronoun, and secondly because it was the abundance in wives which formed the contrast in David's wealth and Uriah's poverty." Also, we must add that the contrast between the many flocks of the rich man and the one little lamb of the poor man in the parable is best applied to the many wives of David and the one wife of Uriah.

"The sword of the Ammonites" (2 Samuel 12:9). "Nathan's words (rather the Word of God) are here contemptuous. David had sunk so low as to get his enemies to do his murderous work for him."[8]
This blunt, overwhelming indictment of David's conduct by an honored prophet of God must have come as a profound shock to the king. It is a miracle of David's faith in God that he did not order his bodyguard to slay Nathan in the midst of this interview. We have fully discussed that possibility in our commentary on Psalms 51. It is not because of his sins that David deserves honor and respect; but it is because of his repentance, his humiliation in acknowledging and confessing his sins, and his unwavering trust in the Lord that he received and deserves the exalted place which God gave him in the O.T.

Verse 10
GOD ANNOUNCED HIS PUNISHMENT OF DAVID
"'Now therefore the sword shall never depart from your house, because you have despised me, and have taken the wife of Uriah the Hittite to be your wife.' Thus says the Lord, `Behold, I will raise up evil against you out of your own house; and I will take your wives before your eyes, and give them to your neighbor, and he shall lie with your wives in the sight of this sun. For you did it secretly; but I will do this thing before all Israel, and before the sun.'"
"The sword shall never depart from thy house" (2 Samuel 12:10). Three of David's sons would be murdered: Amnon by Absalom, Absalom by Joab, and Adonijah by Solomon; but the punishment did not stop with that generation. The long, bloody history of the house of David continued (See 2 Kings 11:1, etc.) until the end of his earthly dynasty.

"I will take your wives, before your eyes, and give them to your neighbor ... in the sight of this sun" (2 Samuel 12:11). Absalom, the king's son, lived near the king and was therefore "a neighbor." One of Absalom's first actions in his attempt to take David's throne was to lie publicly with the king's concubines, thus exercising the prerogative that always belonged to a new king (2 Samuel 16:22).

In the light of this sun is an expression that means simply, "in broad open daylight."

Verse 13
"David said, "I have sinned against the Lord." And Nathan said to David, "The Lord has put away your sin; you shall not die. Nevertheless, because by this deed you have utterly scorned the Lord, the child that is born to you shall die." Then Nathan went to his house."
"I have sinned against the Lord" (2 Samuel 12:13). This little paragraph is the glory of David. He offered no excuses; unlike Adam, he did not blame his wife; he pleaded no extenuating circumstances. He simply said, "I have sinned against the Lord."

"The Lord has put away your sin; you shall not die" (2 Samuel 12:13). This statement from the prophet Nathan relates to one of the great questions regarding the nature of the forgiveness of sins that was available to worthies of the O.T. One of the greatest scholars of our times, John T. Willis, declared that, "Here and elsewhere the O.T. teaches that God forgave sins in O.T. times (Leviticus 4:26,31,35; 5:10,13,16; Numbers 14:18; Psalms 103:3,10,12; 130:3-4)."[9] Furthermore, it is a fact that the word "forgiveness" is used in all of those references. However, there are insurmountable objections to that view.

FORGIVENESS OF SINS UNDER THE OLD COVENANT
(1) The only true basis for the forgiveness of any man's sin is lodged irrevocably and eternally in the Atoning death of Christ on Calvary, an event still future by a full millennium when David sinned. For this reason, those references cited by Willis do not state that the sinner's sins had been forgiven but that, "THEY SHALL BE FORGIVEN" (Leviticus 4:26.31,35, etc.), which is a reference to what God would do upon Calvary.

(2) Furthermore, for one to affirm that the worshippers mentioned in Leviticus 4 and Leviticus 5 were actually forgiven of their sins would indicate that the "blood of bulls, goats, pigeons and heifers can take away sins," a proposition that is flatly denied in Hebrews 10:4.

(3) That still leaves the remarkable statement here that, "God has put away thy sin." That is past tense and means that whatever was done had already been done when Nathan spoke. But was it forgiveness? It was not. Henry Preserved Smith warned us that, "It is misleading to translate this "God ... has forgiven."[10] It is this writer's opinion that in each place where the word forgiveness appears in the O.T. it is a misleading translation. Such translations are true only when the O.T. "forgiveness of sins" is understood to have been limited and conditional, the great condition being the ultimate achievement of the Son of God upon the Cross.

(4) The light from the N.T. (without which nobody, but nobody, ever understood the O.T.) reveals exactly what God did to sins in the times of the O.T. "This (the crucifixion of Christ) was to show God's righteousness, because in his divine forbearance HE HAD PASSED OVER FORMER SINS."(Romans 3:25). Well, there you have the truth! Did God forgive sins in O.T. times? No! HE PASSED OVER THEM.

(5) The prophet Jeremiah made the forgiveness of sins an identifying feature of the New Covenant, which could not have been true if forgiveness of sins had already been available to the Israelites under the Old Covenant (Jeremiah 31:31-35).

(6) If sins were actually forgiven in O.T. times, what was the use of the First Advent of Christ? Why was Jesus Christ, in any sense, necessary if Adam's rebellious descendants already were able to receive the forgiveness of their sins?

(7) Since most of our versions actually speak of "forgiveness" in the O.T. period, what, actually, was it? The N.T. gives valuable light upon this question also. All forgiveness under the Old Covenant was accommodative, provisional and typical of that ultimate atonement and forgiveness that came through Christ alone. Any notion that animal sacrifices could remove sins is untenable (Hebrews 10:4). Certainly no mere confession of guilt could remove it. Nevertheless, there was a definite release of guilt for those who honored God's commandments by obeying them. That type of "forgiveness" (if we may call it that) was not final and complete. There was no promise of God regarding their sins that he would "remember them no more" as in the forgiveness promised in the New Covenant (Jeremiah 31:31-35). As a matter of fact, the inspired author of Hebrews stressed the fact that under the Old Covenant there was, "A remembrance made of sins year by year" (Hebrews 10:3); and that was not a reference merely to new sins committed in the intervening time, but to all of the old sins as well. (See the full discussion of this in Vol. 10 of my N.T. series (Hebrews), pp. 193-197.)

"You shall not die" (2 Samuel 12:13). Some scholars refer this promise to the death which David had proposed for the rich man in the parable, which of course by his own admission he himself fully deserved; and others apply it to "eternal death."[11] DeHoff applied it to the death due to an adulterer (Leviticus 20:10).[12] It very likely applies to both. As Smith noted, "God took away the penalty of death that David did not die; but the sin rested upon him and it wrought the death of the child."[13] Thus, sin has a double effect, separating a man from God, and producing a chain of evil deeds in the world.

Verse 15
THE DEATH OF DAVID AND BATHSHEBA'S CHILD
"And the Lord struck the child that Uriah's wife bore to David, and it became sick. David therefore besought God for the child; and David fasted and went in and lay all night upon the ground. And the elders of his house stood before him, to raise him up from the ground; but he would not, nor did he eat food with them. On the seventh day the child died. And the servants of David feared to tell him that the child was dead; for they said, `Behold, while the child was yet alive, we spoke to him, and he did not listen to us; how then can we say to him the child is dead? He may do himself some harm.' But when David saw that his servants were whispering together, David perceived the child was dead; and David said to his servants, `Is the child dead?' They said, `He is dead.' Then David arose from the earth, and anointed himself, and changed his clothes; and he went into the house of the Lord and worshipped; he then went to his own house; and when he asked, they set food before him, and he ate. Then his servants said to him, `What is this thing that you have done? You fasted and wept for the child while it was yet alive; but when the child died, you arose and ate food.' He said, `While the child was yet alive, I fasted and wept; for I said, `who knows whether the Lord will be gracious to me, that the child may live'? But now he is dead; why should I fast? Can I bring him back again? I shall go to him, but he will not return to me.'"
This well-known passage, read at many funerals, is incapable of being misunderstood and, "Needs but little comment."[14]
To us, it seems strange that David was so touched by the death of this child. In the normal run of things, the death of some infant in the harem of an Oriental king would have rated little or no attention. Why the difference here? David knew that he deserved to die, according to God's law, and he identified himself, in some sense, with this child, and it was doubtless the acute realization of his gross wickedness and the inevitable consequences of it which God had revealed to him that sent David into this frenzy of fasting, praying, and hoping that God would spare the child.

David's response to the infant's death, considered strange by the servants, was exactly correct. All mortals should respond in a similar manner when death strikes a loved one. As DeHoff said:

"This is the attitude that all of us must take when our loved ones have died. We must get hold of ourselves emotionally, arrange for the funeral, and resume the normal activities of life. We are obligated to ourselves, to those who are still alive, especially to those who still love us and depend upon us; and above all we are obligated to God to dry our tears and to get on with the business of living. We should not act as if the whole world had ended when some precious loved one dies, regardless of our broken hearts."[15]
Many years ago, in my commentary on Matthew, I wrote that, "It is a marvel of the Providence of God that this guilty and unfortunate wife of Uriah the Hittite should have found a place in the ancestry of our Lord."[16] We were reminded of this error on our part when we ran across this comment by Tatum, "The overcoming grace of God in spite of the sin of man is seen in that God chose to use Solomon; and that Jesus was born of the line that came from David and Bathsheba."[17] (See my commentary on Luke 3, for the proof that the Virgin Mary descended not from Solomon but from Nathan, another one of David's sons.) As for God's using Solomon, there was a remarkably good reason for that, which we shall cite later.

"David lay on the ground" (2 Samuel 12:16-17); "... the earth" (2 Samuel 12:20). It amazes us that some very learned man would write, "The ground here means the floor of his chamber as opposed to his couch."[18] Is it not a dirty shame that the blessed Holy Spirit could not think of the word for "floor"?

Verse 24
THE BIRTH OF SOLOMON
"Then David comforted his wife Bathsheba, and went in to her, and lay with her; and she bore a son, and he called his name Solomon. And the Lord loved him, and sent a message by Nathan the prophet; so he called his name Jedidiah, because of the Lord."
"He called his name Solomon" (2 Samuel 12:24). "Solomon means peaceable, the name given to him upon the occasion of his circumcision. The name Jedidiah was given by the Lord; it comes from the same root as the name David and means "to love." This God-given name was a prophecy of the child's succession to the throne of David and of the glorious reign of Solomon, all of which God actually brought to pass."[19]
In answer to the question of why Solomon was chosen by the Lord, Payne has this logical answer: "Solomon was the oldest son to be born in Jerusalem by a wife of David, as opposed to a concubine."[20]
We include here also a statement by Porter, because it is interesting and not because of any certainty about what is stated.

2 Samuel 12:25 is not very clear as it stands in the RSV; and Mauchline (p. 256) says that the first clause could be rendered, and committed him to the care of Nathan the prophet. Thus, Nathan became Solomon's tutor and gave him the name Jedidiah, which means, "beloved of God."[21]
Verse 26
THE CONQUEST AND ENSLAVEMENT OF THE AMMONITES
"Now Joab fought against Rabbah of the Ammonites, and took the royal city. And Joab sent messengers to David, and said, "I have fought against Rabbah; moreover I have taken the city of waters. Now, then, gather the rest of the people together, and encamp against the city, and take it; lest I take the city, and it be called by my name." So David gathered all the people together and went to Rabbah, and fought against it and took it. And he took the crown of their king from his head; the weight of it was a talent of gold, and in it was a precious stone; and it was placed on David's head. And he brought forth the spoil of the city, a very great amount. And he brought forth the people who were in it, and set them to labor with saws and iron picks and iron axes, and made them toil at the brickkilns; and thus he did to all the cities of the Ammonites. Then David and all the people returned to Jerusalem."
"Now Joab ... took the royal city" (2 Samuel 12:27). This is a topic sentence followed by a more detailed explanation.

"I have taken the city of waters" (2 Samuel 12:27). "This means that he had captured the city's water supply."[22] That of course, assured his conquest of the whole city, exactly as General Eisenhower's capture of the twenty-one water wells that supplied the city of Casa Blanca resulted in his capture of the city during the invasion of Africa in World War II.

"The city of waters" (2 Samuel 12:27) was the name of the fortification built to protect the fountain that still flows in Amman the capital of Jordan."[23]
The loyalty of Joab to David is conspicuous in this episode. He might easily have captured Rabbah, having already taken their water supply, but he desired that the king should have the glory of taking the city and so arranged it.

"And he took the crown of their king from his head" (2 Samuel 12:30). "The word here rendered their king is also the name of the national idol of the Ammonites, namely, Malcam (or Milcom. The RSV margin gives Milcom as the alternative reading). See Amos 1:15 and Zephaniah 1:5. That crown weighed a talent of gold, the equivalent of 100 to 125 pounds."[24] Thus it is extremely unlikely that David wore that kind of weight on the top of his head. The weight of that crown indicates clearly that it adorned a statute of their idol, not the head of their ruler.

"In it was a precious stone, and it was placed on David's head" (2 Samuel 12:30). A proper respect for the antecedent of the pronoun it in this passage reveals that it was the precious stone that was placed on David's head, probably as an ornament in the crown that he wore.

The translators of the RSV have severely altered the meaning of the last few clauses here in 2 Samuel 12:31, contrasting dramatically with the ASV. Note the difference:

ASV: "David brought forth the people ... and put them under saws, and under harrows of iron, and under axes of iron, and made them pass through the brickkiln: and thus did he to all the cities of the Ammonites."

Of course, this is a reference to the wholesale torture of the Ammonites. Such brutal and inhuman treatment of captives was widely practiced in ancient times as proved by the statement in Amos that, "Damascus threshed Gilead with threshing sledges of iron" (Amos 1:3); and we are not fully convinced that David was not guilty of a similar treatment of the Ammonites. In the whole Biblical account of David's behavior, we find nothing whatever that requires us to suppose that he was incapable of such an atrocity. God's prophet in this very chapter tells us that HE HAD NO PITY (2 Samuel 12:5).

There are difficulties with the translation, because the RSV margin has "to harrows of iron" and "brick mould" instead of brickkiln; and the majority of modern scholars accept the meaning of these last two verses as reporting that David put all of the Ammonites into industrial enslavement. We sincerely hope that their understanding of the passage is correct, and that the RSV is the true translation.

13 Chapter 13 

Verse 1
THE SWORD COMES TO DAVID'S HOUSE
Following David's adultery with Bathsheba and his wholesale murder of eighteen men including her husband Uriah, the prophet Nathan had warned David of God's punishments that would ensue, declaring that, "Therefore the sword shall never depart from your house" (2 Samuel 12:10). In this chapter, the sword of God's judgment fell upon David's first-born son and heir apparent to his throne.

AMNON'S SHAMEFUL LUST FOR HIS HALF-SISTER
"Now Absalom, David's son, had a beautiful sister whose name was Tamar; and after a time Amnon, David's son, loved her. And Amnon was so tormented that he made himself because of his sister Tamar; for she was a virgin, and it seemed impossible to Amnon to do anything to her. But Amnon had a friend, whose name was Jonadab, the son of Shimeah, David's brother; and Jonadab was a very crafty man. And he said to him, "O, son of the king, why are you so haggard morning after morning? Will you not tell me"? Amnon said to him, "I love Tamar, my brother Absalom's sister." Jonadab said to him, "Lie down on your bed and pretend to be and when your father comes to see you, say to him, `Let my sister Tamar come and give me bread to eat, and prepare food in my sight, that I may see it, and eat it from her hand.'" So Amnon lay down and pretended to be and when the king came to see him, Amnon said to the king, `Pray let my sister Tamar come and make a couple of cakes in my sight, that I may eat from her hand.'"
"Absalom ... had a beautiful sister ... Tamar" (2 Samuel 13:1). Both Absalom and Tamar were David's children by his wife Maacah the daughter of King Talmai of Gesher whom David married during his reign in Hebron. Both Absalom and Tamar were noted for their beauty. "David himself was known for his handsome appearance; and Absalom sheared his head yearly and weighed the hair."[1] Absalom seems to have been inordinately proud of his hair, which ironically gave Joab his opportunity to kill him. The name Tamar means "palm tree,"[2]
"Amnon, David's son, loved her" (2 Samuel 13:1). Amnon, David's firstborn son was the child of Ahinoam a woman of Jezreel whom David married while he was still a fugitive from Saul. She, along with Abigail the widow of Nabal, was captured by the Ammonites while David was still at Ziklag, but was promptly rescued by David. Amnon was the heir-apparent to David's throne (2 Samuel 3:2).

"Loved her" (Tamar) (2 Samuel 13:1). This is an unfortunate translation, because Amnon in no sense whatever actually loved Tamar. He simply allowed himself to be consumed with a savage animal lust after her beautiful body. Furthermore, his "friend" Jonadab fully understood this for what it was and proposed to Amnon the ruse by which he would have the opportunity to rape her.

As Payne quite properly observed, the entire episode of Absalom's rebellion against David began, "With the same sins which David had committed, namely, adultery leading to murder."[3] That a son of David should have been so wicked as Amnon appears in this passage is actually no surprise; because, as Matthew Henry said, "Grace does not run in the blood but corruption does"![4] None of David's children followed him in his devotion to God; but they followed him in his shameful sins and even went far beyond them.

"Amnon had a friend whose name was Jonadab" (2 Samuel 13:3). We learn from 1Chr. 2:13,1 Samuel 16:9; 17:13 that Jonadab was the son of David's brother Shimeah (or Shimea, or Shammah), making him a cousin of Amnon. In the real sense, he was no `friend' whatever of Amnon, because his advice led to Amnon's rape of his half sister and his murder by Absalom.

"Jonadab was a very crafty man" (2 Samuel 13:3). Although the word "crafty" "is not used here in a bad sense,"[5] Jonadab's cleverness was here prostituted to a very evil purpose. There is no doubt whatever that Jonadab fully understood what the purpose of Amnon was and that by the clever device which he proposed he himself became an accessory before the fact in the rape of Tamar. The picture that emerges here is that both Amnon and his `friend' Jonadab were partners in very evil lives.

"Pray let my sister Tamar come and make a couple of cakes in my sight, that I may see it, and eat it from her hand." (2 Samuel 13:6). Amnon lost no time in acting upon Jonadab's evil suggestion and made this request when David came to visit his "sick" son. It must not be thought for a moment that Amnon was Jonadab's instructions were that he should, "pretend to be (2 Samuel 13:5)." Something of the arrangement of the various living quarters in the king's palace appears here. "The king's children lived in different houses; probably each of the king's wives lived with her children in one particular compartment of the palace."[6]
Verse 7
AMNON'S BRUTAL RAPE OF TAMAR
"Then David sent home to Tamar, saying, "Go to your brother Amnon's house, and prepare food for him." So Tamar went to her brother Amnon's house, where he was lying down. And she took dough, and kneaded it, and made cakes in his sight, and baked the cakes. And she took the pan and emptied it out before him, but he refused to eat. And Amnon said, "Send out everyone from before me." So everyone went out from him. Then Amnon said to Tamar, "Bring the food into the chamber, that I may eat from your hand." And Tamar took the cakes she had made, and brought them into the chamber to Amnon her brother. But when she brought them near him to eat, he took hold of her, and said to her, "Come, lie with me, my sister." She answered him, "No, my brother, do not force me; for such a thing is not done in Israel; do not do this wanton folly. As for me, where could I carry my shame? And as for you, you would be one of the wanton fools in Israel. Now, therefore, I pray you, speak to the king; for he will not withhold me from you." But he would not listen to her; and being stronger than she, he forced her, and lay with her."
"Such a thing is not done in Israel; do not do this wanton folly" (2 Samuel 13:12). "This is a verbal quotation from Genesis 34:7; and the natural inference is that Tamar knew this passage in Genesis and wished to profit from the warning it contained."[7] This is only one of literally hundreds of instances which we have cited in our commentaries which collectively afford the most overwhelming proof that every book in the O.T. from Joshua to Malachi is written within the shadow of the Book of Moses, commonly called the Pentateuch. How convincing is the action here of David's daughter Tamar, the beautiful sister of Absalom, at the very moment when it appeared that she would be raped, even as Shechem the son of Hamor had raped Dinah the daughter of Jacob, that she would recall that tragic incident and quote the Scriptural reference to it in the vain hope that she might disarm the savage passion of her godless assailant. The comment of Caird in The Interpreter's Bible is totally in error. He alleged that, "Tamar here appealed to usage as the standard of morality. Where no written code of law exists, the one standard of conduct is whether or not a thing is done."[8] Such a gross error is founded on the critical canard that the Pentateuch did not exist in the times of King David; but Tamar's quotation from Genesis 34:7, just mentioned, is proof enough that it did exist.

"Do not force me" (2 Samuel 13:12). "The Hebrew words here are literally `Do not humble me'; and it is regrettable that the RSV has changed them; because they bear eloquent testimony to the nobleness of Hebrew women, who regarded their chastity as the crown of their honor."[9]
"Speak to the king; he will not withhold me from you" (2 Samuel 13:13). "It cannot be inferred from this that marriage by half brothers and sisters was usual in the times of David."[10] Tamar was merely trying to find a way out of her desperate situation. Sure, she knew that such marriages were forbidden in Leviticus 18:9,11, but she also knew that David frequently disobeyed God's law; and knowing his love for Amnon might reasonably have expected him to violate it for Amnon's sake. Caird's suggestion that there was no law against such marriages during David's times and that, "A later law forbade them"[11] is merely another preposterous error based upon a false date for the Books of Moses which, without any doubt whatever were written in the mid-second millennium B.C., as elaborately proved by Meredith Kline in the Wycliffe Commentary.

Keil also observed that, "Tamar's suggestion here by no means proves that the Laws of Leviticus were not in existence at that time, nor does it even presuppose that Tamar was ignorant of such laws."[12] This desperate young woman was merely trying to avoid surrendering to the brutal, selfish lust of Amnon.

Tamar's arguments against Amnon's actions were so clear and forceful that, If Amnon had not been goaded on by his lustful passion of which he had become the slave, they must surely have prevailed upon him to desist.

"All her arguments availed nothing. Tamar's comfort, her honor, or virginity, everything that she cherished and honored must be sacrificed to the outrageous animal lust of this extremely wicked man. It must be concluded that Amnon had, though young, lived in lewd wickedness a long while; because no man could have suddenly arrived at such a state of wickedness as this."[13]
Verse 15
AMNON'S "LOVE" WAS EXPOSED FOR WHAT IT WAS
"Then Amnon hated her with very great hatred; so that the hatred with which he hated her was greater than the love with which he had loved her. And Amnon said to her, "Arise, be gone," But she said to him, "No, my brother, for this wrong in sending me away is greater than the other which you did to me." But he would not listen to her. He called the young man who served him and said, "Put this woman out of my presence, and bolt the door after her." Now she was wearing a long robe with sleeves; for thus were the virgin daughters of the king clad of old. So his servant put her out and bolted the door after her. So Tamar put ashes on her head, and rent the long robe which she wore; and she laid her hand on her head, and went away, crying aloud as she went."
"Then Amnon hated her" (2 Samuel 13:15). What about all that love which he had for her? It was nothing but his selfish, burning, bodily appetite craving for sexual gratification and was not actual love in any sense whatever. It was like that of the man who grabbed an orange and said, "I love oranges." He ripped a hole in it and sucked the last drop of juice out of it and then threw it in the garbage. That's exactly the way Amnon loved his virgin sister. This action by Amnon fully entitled him to the punishment later inflicted upon him by Tamar's brother, sinful as it was on Absalom's part.

"Amnon had no sooner gratified his animal passion, than his love for his humbled sister turned to hatred; so he commanded her to `Get out'! That sudden change may be fully explained psychologically, as frequently exemplified still in actual life. This is striking proof that lust is not love, but simply the gratification of animal passions."[14]
"This wrong in sending me away is greater than the other which you did to me" (2 Samuel 13:16). Why was this true? It was because he drove her away and had the door bolted after her with the inevitable implication that, in some shameful way, Tamar had dishonored Amnon, which was a base lie. Also, by his sending the servants away, he had effectively prevented Tamar from crying out for help as commanded in Deuteronomy 22:27. However, in any case, "Tamar could not have expected any assistance from Amnon's servants."[15]
"She was wearing a long robe with sleeves" (2 Samuel 13:18). "This is the same word used in Genesis 37:3, where it is translated `a coat of many colors'; but many prefer the rendition `a tunic reaching to the extremities' (that is, to the hands and to the feet) and worn over the common tunic."[16] In all probability both translations are correct, because it was a mark of high favor and distinction. When Jacob gave such a garment to Joseph, it aroused the fierce jealousy of his brothers. The `diverse colors' were possibly due to fancy embroidery with many-colored threads. Tamar wore such a garment as an indication of her extremely high rank as a virgin daughter of the king. Her rending it and placing ashes on her head were expressions of her extreme sorrow and humiliation at the hands of her heartless brother.

"She laid her hand on her head" (2 Samuel 13:19). "Since Tamar's veil is not mentioned, Amnon had probably turned her outdoors without it; and she laid her hand on her head with the purpose of covering her face."[17]
Verse 20
ABSALOM'S SMOULDERING HATRED FOR AMNON
"And her brother Absalom said to her, "Has Amnon your brother been with you? Now hold your peace, my sister; he is your brother. Do not take this to heart." So Tamar dwelt a desolate woman in her brother Absalom's house. When King David heard of all these things, he was very angry. But Absalom spoke to Amnon neither good nor bad; for Absalom hated Amnon, because he had forced his sister Tamar."
"Has Amnon your brother been with you" (2 Samuel 13:20)? This question by Absalom is a complete biography of the wicked Amnon. One glance at the heartbroken Tamar with her precious robe torn and with ashes upon her and her hand upon her head said to Absalom, "Your beautiful sister has been raped by the godless Amnon." What a reputation Amnon must have earned for himself by his uncontrolled wickedness! As Henry stated it, "This question by Absalom indicates that Amnon was known for his lewd practices, to the extent that it was dangerous for a modest woman to be with him."[18]
"Tamar dwelt, a desolate woman, in her brother Absalom's house" (2 Samuel 13:20). "Absalom was her natural protector. The children of polygamists lived by themselves, as if they constituted separate families."[19]
"When King David heard of all these things, he was very angry" (2 Samuel 13:21). Nevertheless, David did absolutely nothing about it. Did he not know that Amnon deserved to be punished? According to the law in Leviticus 22:28, if Amnon had raped any virgin, he should have been compelled to marry the virgin whom he had raped and also severely fined. However, if the virgin thus raped was a man's sister, the daughter of either his father or his mother, then the penalty was death (Leviticus 20:17). But the namby-pamby old king simply did nothing at all, except stew in his own anger. The reason for David's inaction is not far to seek. "He could not do anything because he had committed the same sins; and the circumstances and/or popular sentiment seem to have prohibited his bringing criminals to justice."[20] Young gave the reason for David's lack of action as, "His indulgent affection for his son and his habitual failure to discipline members of his family."[21] Whatever his reasons, David's refusal to punish Amnon led directly to Absalom's murdering him. When justice is thwarted, there always rises up lawless men who will take matters into their own hands.

A number of scholars inject the words of the LXX into this study which declare that, "David did not trouble the spirit of his son Amnon, because he loved him, for he was his first-born." As Keil noted, "That comment is doubtless the truth; but it is only a subjective conjecture on the part of translators and does not deserve any place in the sacred text."[22]
"Absalom hated Amnon, because he had forced his sister" (2 Samuel 13:22). This smoldering hatred would ultimately break forth in murder and rebellion against David himself.

Verse 23
ABSALOM'S HEARTLESS REVENGE AGAINST AMNON
"After two full years Absalom had sheepshearers at Baal-hazor, which is near Ephraim, and Absalom invited all the king's sons. And Absalom came to the king, and said, "Behold, your servant has sheepshearers; pray let the king and his servants go with your servant." But the king said to Absalom, "No, my son, let us not all go, lest we be burdensome to you." He pressed him, but he would not go but gave him his blessing. Then Absalom said, "If not, pray let my brother Amnon go with us." And the king said to him, "Why should he go with you"? But Absalom pressed him until he let Amnon and all the king's sons go with him. Then Absalom commanded his servants, "Mark when Amnon's heart is merry with wine, and when I say unto you, `Strike Amnon,' then kill him. Fear not; have I not commanded you? Be courageous and be valiant." So the servants of Absalom did to Amnon as Absalom had commanded. Then all the king's sons arose, and each mounted his mule and fled."
"After two full years" (2 Samuel 23). "This long delay clearly marked the murder as premeditated and indicated Absalom's ambition as much as any concern for his sister's honor."[23] Absalom's inability to induce King David to attend his feast might actually have frustrated Absalom's plan to kill David himself and all of the king's sons and take over the kingdom. Such a possibility, of course, is only a conjecture, but there was some urgent reason why Absalom so passionately desired the king's attendance. The sudden flight of all the king's sons immediately after Amnon's murder indicates that they recognized Absalom as a potential murderer of all of them.

"Absalom had sheepshearers at Baal-hazor" (2 Samuel 13:23). The exact location of this place is debated, but Willis is probably correct in his identification of the place as, "The modern el-Taiyibe about twelve miles north of Jerusalem."[24]
"Why should he (Amnon) go with you?" (2 Samuel 13:26). This question by the king indicates some suspicion on his part that Absalom might have intended some harm to Amnon. After much insistence on Absalom's part, the king consented. One cannot help wondering why Amnon willingly placed himself within Absalom's power. Can it be supposed that he actually thought that he had gotten away with his shameful rape of Absalom's sister? Certainly, he was an unqualified fool for accepting Absalom's invitation. H. P. Smith wrote, "That Absalom intended to secure the throne for himself by massacring all competitors would not be a remote inference."[25]
If Absalom had intended any other murders than that of Amnon, the swift flight of all the king's sons would have effectively prevented them.

"Each mounted his mule and fled" (2 Samuel 13:29). Several able scholars assert that this is the first place in the Bible where a mule is mentioned, but this writer believes that Genesis 36:24 also mentions this animal. The particular word in Genesis 36:24, found only there in the entire Bible. The KJV translated the word "mules," as favored by Jewish scholars; and besides that, the first use of "hot springs" as a translation did not occur until the times of Jerome. (For a more adequate discussion of this see Vol. 1 (Genesis) of my series of commentaries on the Pentateuch, p. 441.)

Leviticus 19:19 forbade the Jews to breed hybrids; but the Jews either traded for them or purchased them from those who bred them. There appears to have been an extensive use of mules as saddled animals for riding by royal families. David had "his own mule," (evidently a favorite) (1 Kings 1:33).

Verse 30
THE EXAGGERATED REPORT OF THE MURDER
"While they were on the way, tidings came to David, "Absalom has slain all the king's sons, and not one of them is left." Then the king arose, and rent his garments and lay on the earth; and all his servants who were standing by rent their garments. But Jonadab the son of Shemeah, David's brother, said, "Let not my lord suppose that they have killed all the young men the king's sons, for Amnon alone is dead, for by the command of Absalom this has been determined from the day he forced his sister Tamar. Now therefore let not my lord the king so take it to heart as to suppose that all the king's sons are dead; for Amnon alone is dead."
The amazing thing in this passage is that Jonadab should have had this information in advance of the event. Was he a collaborator with Absalom in the murder? How did he know? Or, was it merely a shrewd guess? "Jonadab does not seem to speak from conjecture; he is much too sure of what he says."[26]
Verse 34
THE KING'S SURVIVING SONS RETURNED TO JERUSALEM
"But Absalom fled. And the young man who kept the watch lifted up his eyes, and looked, and behold, many people were coming from the Horonaim roads by the side of the mountain. And Jonadab said to the king, "Behold, the king's sons have come; as your servant said, so it has come about." And as soon as he had finished speaking, behold, the king's sons came, and lifted up their voice and wept; and the king also and all his servants wept very bitterly."
Amnon, the heir apparent to David's throne, had been shamefully murdered by one of David's own sons; and the words of Nathan must have once more rung in David's ears, "Now therefore the sword shall never depart from your house" (2 Samuel 12:10). Furthermore, David could not have missed the similarity between Absalom's murder of Amnon and his own murder of Uriah. Both David and Absalom procured the help of others to bring about the murder. The great difference was that Uriah did not deserve to die, whereas Amnon most assuredly did. And look at Amnon's adulterous rape of Tamar. David could not have failed to note the resemblance of this to his own sin in taking Bathsheba. In both instances, the victim was brought to the residence of the adulterer. But these tragic events were by no means the end of God's punishments upon David. More, much more, was in store.

The Septuagint (LXX) has additional material concerning these terrible events; but, as Keil stated, "The additions made by the Septuagint (LXX) are nothing but worthless glosses, introduced from subjective conjectures and giving no foundation whatever for altering the Masoretic Text."[27]
As we study the tragic account of these deeds of blood and shame, our newspapers are filled every day with stories of sexual deviations and outrages similar to these in the Bible. "The circumstances vary, but the results are always the same - guilt, shame, hatred and murder."[28]
Verse 37
DAVID LONGED FOR ABSALOM TO RETURN
"But Absalom fled, and went to Talmai the son of Ammihud, king of Geshur. And David mourned for his son day after day. So Absalom fled and went to Geshur, and was there three years. And the spirit of the king longed to go forth to Absalom; for he was comforted about Amnon, seeing he was dead."
Absalom was no doubt welcomed at the court of his maternal grandfather, a pagan king who no doubt heartily approved of all that Absalom had done. David, at first, grieved bitterly over Amnon's death, but in time this grief was diminished, and David's heart once more longed for the return of Absalom. As Matthew Henry expressed it, "Time wore off David's grief for Amnon, but it also wore off entirely too much of his detestation of Absalom's terrible sin.[29]
This final little paragraph is difficult, and scholars tell us there are imperfections in the text; "But the sense must be that David gradually became resigned to Amnon's death and anxious to see Absalom again."[30] Keil seriously questioned this understanding of the place, pointing out that the sense as alleged here is at variance with the fact (as stated in 2 Samuel 24) that when Absalom was finally allowed back in Jerusalem, David did not allow him to come into his presence for years.[31] We believe that a more perfect knowledge of what is written here would resolve that difficulty.
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Verse 1
ABSALOM FORGIVEN AND BROUGHT BACK TO JERUSALEM
This chapter and through 2 Samuel 19 relate the tragic account of Absalom's rebellion against David, which ended in Joab's killing the evil rebel as he hung by that gorgeous head of hair tangled in the branches of a tree. Following his murder of Amnon, Absalom had fled to Geshur where he remained three years, and King David would have done very well to let him rot in Geshur, but one of the weaknesses of the great king was his sentimental attachment to his children, whose sins he would not punish and whose lives he refused to discipline. Joab detected the longing in David's heart for the return of Absalom and actually achieved it by the ruse described in this chapter.

JOAB ENLISTED THE HELP OF A WOMAN OF TEKOA
"Now Joab the son of Zeruiah perceived that the king's heart went out to Absalom. And Joab went to Tekoa, and fetched from there a wise woman, and said to her, "Pretend to be a mourner, and put on mourning garments; do not anoint yourself with oil, but behave like a woman who has been mourning many days for the dead; and go to the king, and speak to him." So Joab put the words in her mouth."
Joab's motivation here was very likely personal. "Absalom had the best prospect of succeeding David to the throne; and Joab thought that this action on his part would be the best way to secure himself against the punishment which he deserved for the murder of Abner."[1] Joab's procedure was similar to that of Nathan who brought before David an alleged court case, but which was actually a parable. A significant fact which emerges here is that any wronged person in the entire kingdom had the right to appeal to the king himself for judgment.

"The king's heart went out to Absalom" (2 Samuel 14:1). The KJV reads, "The king's heart went out toward Absalom," but, "The proposition here does not really mean either TO or TOWARD, but AGAINST, and it is so rendered in 2 Samuel 14:13."[2] Furthermore, David's refusal to see Absalom's face for two whole years after his return to Jerusalem is very difficult to reconcile with the common translations of this verse.

"Joab sent to Tekoa" (2 Samuel 14:2). "Tekoa is the modern Khirbet Taqua about ten miles south of Jerusalem. Since Joab was reared near Tekoa, he probably knew the wise woman whom he asked to help him, at least by reputation."[3] Tekoa was famous as the residence of the great prophet Amos.

"Pretend to be a mourner" (2 Samuel 14:2). Adam Clarke believed that, "The principal facts in the wise woman's story could have been real and that Joab found a person whose circumstances conformed to that which he wished to present."[4] Such opinions appear to be unacceptable because of Joab's instructions to the woman that she should PRETEND to be a mourner. We believe that her entire story was a clever fabrication.

Verse 4
THE STORY THAT THE WOMAN TOLD THE KING
"When the woman of Tekoa came to the king, she fell on her face to the ground, and did obeisance, and said, "Help, O king." And the king said to her, "What is your trouble"? She answered, "Alas, I am a widow; my husband is dead. And your handmaid had two sons, and they quarreled with one another in the field; there was no one to part them, and one struck the other and killed him. And now the whole family has risen against your handmaid, and they say, `Give up the man who struck his brother, that we may kill him for the life of his brother whom he slew'; and so they would destroy the heir also. Thus they would quench my coal which is left, and leave to my husband neither name nor remnant upon the face of the earth?"
"Now the whole family has risen against your handmaid" (2 Samuel 14:7). "This indicates that all the king's sons and the whole court were against Absalom, and that the knowledge of this was what hindered David from yielding to his affection and recalling him."[5]
Verse 8
DAVID GRANTED HER PETITION WITH AN OATH
"Then the king said to the woman, `Go to your house, and I will give orders concerning you.' And the woman of Tekoa said to the king, `On me be the guilt, my lord the king, and on my father's house; let the king and his throne be guiltless.' The king said, `If any one says anything to you, bring him to me, and he shall never touch you again.' Then she said, `Pray let the king invoke the Lord your God, that the avenger of blood slay no more, and my son be not destroyed.' He said, `As the Lord lives, not one hair of your son shall fall to the ground.'"
"On me be the guilt" (2 Samuel 14:9). This request of the woman recognized the guilt that rested upon any person avoiding the just punishment of murderers, but here, she stated her willingness to assume that guilt upon herself in order that it might not rest upon David and upon his throne. "The woman was here pleading for full forgiveness for the living son who had murdered his brother, which, of course, would be a violation of Levitical law. Anything less than full forgiveness would not help her plea for Absalom."[6]
"Pray let the king invoke the Lord your God" (2 Samuel 14:11). "The woman was not satisfied with David's mere promise, she requested that he reinforce it with an oath, which he did."[7] "The reason for the woman's demanding made up, before her application of the story to the case of Absalom."[8]
"That the avenger of blood slay no more" (2 Samuel 14:11). "The avenger of blood was the nearest of kin to the murdered man; and his duties are outlined in Numbers 35 and Deuteronomy 19."[9] The forgiveness of such a murderer was a violation of God's commandment, a fact which the woman frankly admitted here in volunteering to accept the guilt upon herself.

Verse 12
THE WOMAN APPLIED HER STORY TO DAVID HIMSELF
"Then the woman said, "Pray let your handmaid speak a word to my lord the king." He said, "Speak." And the woman said, "Why have you planned such a thing against the people of God? For in giving this decision the king convicts himself, inasmuch as the king does not bring his banished one home again. We must all die, we are like water spilt to the ground; but God will not take away the life of him who devises means not to keep his banished one an outcast. Now I have come to say this to my lord the king because the people have made me afraid; and your handmaid thought, `I will speak to the king; it may be that the king will perform the request of his servant. For the king will hear, and deliver his servant from the hand of the man who would destroy me and my son together from the heritage of God.' And your handmaid thought, `The word of my lord the king will set me at rest'; for my lord the king is like the angel of God to discern good and evil. The Lord your God be with you"!"
"Let your handmaid speak a word to my lord the king" (2 Samuel 14:12). David at this point had already decided the woman's case and confirmed his decision with an oath; and it was therefore incumbent upon her to get the king's permission to continue speaking to him. "Only at this point did she have David in just the right position to spring on him the personal application of her fictitious story."[10]
"Why then have you planned such a thing against the people of God" (2 Samuel 14:13)? Cook's paraphrase of this verse is: "If you have done right as regards my son, how is it that you harbor such a purpose of vengeance against Absalom as to keep him, one of God's people, an outcast in a heathen country, far from the worship of the God of Israel? Upon your own showing, you are guilty of a great fault in not allowing Absalom to return."[11]
"The last half of 2 Samuel 14:14 here is obscure";[12] and there is no certainty that the RSV in this place is correct. The KJV reads, "God doth not respect any person"; and the alternative reading in the margin is that, "God does not take away life" (in the case of every sin that deserves death). David himself was a conspicuous example of that very truth.

"The king is like the angel of God to discern good and evil" (2 Samuel 14:17). David deserved this compliment, as proved a moment later when he discerned the hand of Joab in this woman's appeal. "David's ability as a judge were God-given and God-like; Absalom's complaint (at a later time in 2 Samuel 15:4) was not leveled at David's ability but at his lack of time."[13]
Verse 18
DAVID DISCERNED JOAB'S HAND IN THE CASE
"Then the king answered the woman, `Do not hide from me anything I ask you.' And the woman said, `Let my lord the king speak.' The king said, `Is the hand of Joab with you in all this?' The woman answered and said, `As surely as you live, my lord the king, one cannot turn to the right hand or to the left from anything that my lord the king has said. It was your servant Joab who bade me; it was he who put all these words in the mouth of your handmaid. In order to change the course of affairs, your servant Joab did this. But my lord has wisdom like the wisdom of the angel of God to know all things that are on the earth.'"
"Is the hand of Joab ... in all this?" (2 Samuel 14:19). Willis suggested that David's suspicion that Joab might have been behind this appeal might have been due to the fact that, "Joab probably had attempted to accomplish this in other ways on previous occasions."[14]
"My lord has wisdom ... like that of the angel of God" (2 Samuel 14:20). The woman made effective use of flattery as she heaped compliment after compliment upon the king. This appeal was not only in line with what David actually wanted to do; but it was reinforced and enhanced by every possible device. No wonder that he granted it.

Verse 21
KING DAVID GRANTED JOAB'S PETITION
"Then the king said to Joab, "Behold, now I grant this; go, bring back the young man Absalom." And Joab fell on his face to the ground, and did obeisance, and blessed the king, and said, "Today your servant knows that I have found favor in your sight, my lord the king, in that the king has granted the request of his servant." So Joab arose and went to Geshur, and brought Absalom to Jerusalem. And the king said, "Let him dwell apart in his own house; he is not to come into my presence." So Absalom dwelt apart in his own house, and did not come into the king's presence."
"And the king said to Joab ... I grant this" (2 Samuel 14:21). It appears from this that Joab was present for this interview, and that the king at once transferred his attention from the woman to Joab, as Joab was the actual petitioner.

"I grant this" (2 Samuel 14:21). In this act, "David acted in the character of an Oriental despot rather than a constitutional king of Israel. His feelings as a father triumphed over his duty as a king, who, as the supreme magistrate over Israel, was bound to execute impartial justice on every murderer, according to the express commandment of God in Genesis 9:6; Numbers 35:30-31, and which David had utterly no power to dispense with (Deuteronomy 18:18; Joshua 1:8; and 1 Samuel 10:25).[15] There is no doubt whatever that David's consenting to bring Absalom back from exile was as stupid as it was sinful and contrary to God's law. He paid in full the bitter price of this sinful indulgence of his affection for Absalom.

"He is not to come into my presence" (2 Samuel 14:24). This prohibition is hard to explain. It nullified the principal reason for David's bringing Absalom back to Jerusalem. Cook explained it as due: "Possibly to Bathsheba's influence, which may have been exerted to keep Absalom in disgrace for the sake of her son Solomon."

Verse 25
STATEMENT REGARDING ABSALOM
"Now in all Israel there was no one so much to be praised for his beauty as Absalom; from the sole of his foot to the crown of his head there was no blemish in him. And when he cut the hair of his head (for at the end of every year he used to cut it; when it was heavy on him, he cut it), he weighed the hair of his head, two hundred shekels by the king's weight. There were born to Absalom three sons, and one daughter whose name was Tamar; she was a beautiful woman."
This little paragraph was apparently included here as preparatory to the account of Absalom's death when that tremendous head of hair provided the opportunity for Joab to kill him!

As for the weight of that hair, scholars give different figures. Payne gave it as "Three and one half or four pounds";[16] Cook estimated it as, "About 6 pounds."[17] He also suggested that the figure of two hundred shekels should probably be read as "twenty shekels." Caird gave the weight as "About three and one-half pounds";[18] and Josephus gave it as "five pounds."[19] From all this, it is perfectly evident that the scholars do not know what it weighed; and we can think of no better comment than that of R. P. Smith who said, "Undoubtedly Absalom's hair was something extraordinary"![20] The reason for all the uncertainty arises from the lack of knowledge concerning the shekels mentioned here. Another possible explanation by Keil alleges that, "There is an error in the text."[21] We also found a suggestion that shekels were also used as units of monetary value, and that the 200 shekels might have indicated the price rather than the weight of Absalom's hair.

"There were born to Absalom three sons and one daughter" (2 Samuel 14:27). Absalom later set up a pillar and stated that he had no sons (2 Samuel 18:18). This does not contradict what is written here, because, as Keil said, "All of Absalom's sons died in infancy, so their names are not given here."[22]
"And one daughter whose name was Tamar" (2 Samuel 14:27). This might have been mentioned here as proof of Absalom's love for his sister Tamar who had been violated by Amnon. The Septuagint (LXX) states that this Tamar became the wife of Solomon's son King Rehoboam; but "Maachah is mentioned as the favorite wife of Rehoboam and the mother of Abijah in 1Kings 15:2,2 Chronicles 11:20-22. Cook solved the problem by understanding Tamar's daughter as Rehoboam's wife[23] and another solution supposes that Tamar was also called Maachah. The problem, to us, appears to have little importance.

Verse 28
ABSALOM AND DAVID WERE FINALLY RECONCILED
"So Absalom dwelt two full years in Jerusalem, without coming into the king's presence. Then Absalom sent for Joab, to send him to the king; but Joab would not come to him. And he sent a second time, but Joab would not come. Then he said to his servants, "See, Joab's field is next to mine, and he has barley there; go and set it on fire." So Absalom's servants set the field on fire. Then Joab arose and went to Absalom at his house, and said to him, "Why have your servants set my field on fire"? Absalom answered Joab, "Behold, I sent word to you, `Come here, that I may send you to the king, to ask, "Why have I come from Geshur? It would be better for me to be there still." Now therefore let me go into the presence of the king; and if there is guilt in me, let him kill me.'" Then Joab went to the king and told him; and he summoned Absalom. So he came to the king, and bowed himself on his face to the ground before the king; and the king kissed Absalom."
The two-year confinement in his own house had been very effective, because even Joab was afraid to call on Absalom, but it galled the impatient Absalom. As long as he was prohibited from seeing the king's face, people would shun him, avoid him, and refuse to have anything to do with him. Absalom decided that he would rather die than to continue to live in that circumstance. He very properly concluded that the king would not have the guts to do his duty and execute him, as God had commanded. And, sure enough, the king restored him to his full position of trust and honor, as indicated by the king's kissing him. This was a shameful act on David's part!

As Matthew Henry noted:

"Three years in Geshur and two years in Jerusalem Absalom had been an exile from the presence of the king; yet his spirit was not humbled, his pride was not diminished. He was not grateful that his life had been spared, but only angry and frustrated that his honored place at court had not been restored. He pretended to love his father the king and to desire the privilege of again coming into his presence; but his pretensions were a base lie. He only wanted his honors restored in order to promote his campaign to replace his father as king of Israel."[24]
"If there is guilt in me, let him kill me" (2 Samuel 14:32). How could Absalom have believed that there was no guilt in himself? His cold-blooded premeditated murder of Amnon cried out to God for punishment, but Absalom admitted no crime, accepted no feeling of shame or guilt for himself and had the audacious arrogance to present himself to David as one worthy of his full confidence and trust. From the human aspect of it, David was a fool to have trusted him.

"And the king kissed Absalom" (2 Samuel 14:33). "It must have been a kiss of treachery on the part of Absalom. He never intended to keep the peace with his father."[25] This in another important particular in which David stands in the O.T. as a type of that Holy One, Jesus Christ himself, who was also betrayed by a kiss.
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Verse 1
ABSALOM KICKED OFF HIS REBELLION AGAINST DAVID
Promptly upon his being restored to favor by the king, Absalom initiated his campaign to seize the throne. It is hard to understand why David did not understand what Absalom was doing and terminate it, but he seems never to have been suspicious of Absalom's activities until his rebellious son had himself anointed king in Hebron.

ABSALOM'S CAMPAIGN AGAINST THE KING
"After this Absalom got himself a chariot and horses, and fifty men to run before him. And Absalom used to rise early and stand beside the way of the gate; and when any man had a suit to come before the king for judgment, Absalom would call to him, and say, "From what city are you"? And when he said, "Your servant is of such and such a tribe of Israel," Absalom would say to him, "See, your claims are good and right; but there is no man deputed by the king to hear you." Absalom said moreover, "Oh that I were judge in the land! Then every man with a suit or cause might come to me, and I would give him justice." And whenever a man came near to do obeisance to him, he would put out his hand, and take hold of him, and kiss him. This Absalom did to all of Israel who came to the king for judgment; so Absalom stole the hearts of the men of Israel."
"A chariot and horses, and fifty men to run before him" (2 Samuel 15:1). This ostentation by Absalom should have alerted David to his son's intentions. Throughout history, the first step of any man seeking to usurp power was to procure a bodyguard. Herodotus tells us how Pisistratus seized control of Athens by means of that very procedure.[1] It was unusual for Israelites to ride in chariots drawn by horses, and the practice was frowned upon by God's prophets. Samuel had warned Israel that their king which they demanded would, "Take your sons and appoint them to his chariots and to be horsemen, and to run before his chariots" (1 Samuel 9:11). "Absalom probably learned this kind of display from his grandfather the pagan king of Geshur, at whose court he had resided during the three years of his exile."[2]
By these bold actions, which were no doubt popular in Israel, Absalom was making a bid to become king eventually and to be received as the heir-apparent to David. "Fifty footmen running before him (in rich liveries we may suppose), thus giving notice of his approach, would highly gratify his pride and the people's foolish fancy."[3]
However, Absalom had no intention of waiting until his father's death in order to succeed him. "David had not taken any steps to designate a successor, and a rule of succession had not been established for the monarchy. The death of Saul and Jonathan had set a precedent against hereditary rule."[4]
"Oh that I were judge in the land" (2 Samuel 15:4). "He who himself should have been judged to death for murder had the impudence to aim at being the judge of others."[5] The arrogant conceit of this charlatan was not contained within any boundaries whatever.

"Then every man ... might come to me, and I would give him justice" (2 Samuel 15:4). "How much Absalom really cared for the rights of others may be seen in his arrogant and crooked dealings with Joab (2 Samuel 14:28-33)."[6]
"Whenever a man came to do obeisance ... he took hold of him ... and kissed him" (2 Samuel 15:5). This was Absalom's way of feigning an "equality" with the people; he interrupted their intentions to bow down before him by embracing and kissing them. No doubt this type of flattery won him many adherents to his cause.

"It is a mistake to suppose that David altogether neglected his judicial duties. We have just noted that the woman from Tekoa easily found access to the king's ears; and, besides that, the reason Absalom had to arise early is that it was an early hour when the king heard the suits brought before him. Note also that it was the plaintiffs who were on their way to the king's tribunal whom Absalom accosted, and whom he made to believe that he would have decided in their favor regardless of the merits of the various cases."[7] Absalom's conduct in this underhanded attack against his father was founded upon unscrupulous falsehood, deceit and hatred. Nevertheless, due to David's sins and the sorrows brought upon him by God's punishments, it must be considered very likely that to some degree David indeed had lost some of the concern and efficiency which once marked his efforts before the evil times fell upon him.

"Absalom stole the hearts of the men of Israel" (2 Samuel 15:6). His methods were the same as that of any demagogue; he promised everyone whom he met that he would give them what they wanted if only he were in authority. He pretended that he was interested in justice for every one. "He showed interest in the private lives of the people and made a pretence of protecting the poor and the lowly, insinuating that the government was incompetent and that if he were in power everything would be different."[8] All of this, of course, was as phony as similar pretensions by current seekers of political office, but the people were deceived by it, reminding us of the words of Voltaire who declared that, "The public is a ass"!

Verse 7
ABSALOM PROCLAIMED AS KING AT HEBRON
"And at the end of four years Absalom said to the king, "Pray let me go and pay my vow, which I have vowed to the Lord, in Hebron. For your servant vowed a vow while I dwelt at Geshur in Aram, saying, `If the Lord will indeed bring me back to Jerusalem, then I will offer worship to the Lord.'" Then the king said to him, "Go in peace." So he arose and went to Hebron. But Absalom sent secret messengers throughout all the tribes of Israel, saying, "As soon as you hear the sound of the trumpet, then say, `Absalom is king at Hebron'!" With Absalom went two hundred men from Jerusalem who were invited guests, and they went in their simplicity, and knew nothing. And while Absalom was offering the sacrifices, he sent for Ahithophel the Gilonite, David's counselor, from the city Giloh. And the conspiracy grew strong, and the people with Absalom kept increasing."
"At the end of four years" (2 Samuel 15:7). The KJV and other ancient versions have "forty years" here instead of "four"; but the RSV is doubtless correct here in following the Syriac and certain texts of the LXX.[9] This indicates that it took Absalom four years from the time he was reconciled with David to launch his attempted coup de etat.

"In Hebron" (2 Samuel 15:1,9,10). The reason for Absalom's choice of Hebron as the place to launch his rebellion might have been complex. He was born in Hebron and might have had many friends there. Young wrote that, "Hebron still bore a grudge against David because he had moved the seat of his government to Jerusalem. Also, the allied clans of the Negev, through whose good offices David first mounted the throne, were jealous of the northern tribes who had become the dominant partner in the united kingdom, and whose power had made them very influential with the king."[10]
"Absalom sent secret messengers throughout all the tribes of Israel" (2 Samuel 15:10). "It is evident that much more elaborate preparations had been made for this effort of Absalom to seize the throne than appears on the surface of this concise narrative."[11]
"With Absalom went two hundred men from Jerusalem" (2 Samuel 15:11). These were invited guests, probably the most influential and powerful men in Jerusalem; but they were not co-conspirators with Absalom. Although ignorant of Absalom's plans, they would have been supposed by the citizens of Hebron to be Absalom's partisans. Furthermore, if they had, in any manner, objected to Absalom's having himself proclaimed as king, they would have, at once, become his hostages. This was a clever maneuver indeed.

"He sent for Ahithophel the Gilonite, David's counselor, from his city Giloh" (2 Samuel 15:12). Ahithophel was a very wise man, and if Absalom had possessed enough intelligence to follow his counsel, he might easily have triumphed over David.

"From his city Giloh" (2 Samuel 15:12). Some have supposed this place was south or southwest of Hebron, but Willis identified it with, "The modern Khirbert Jala approximately five miles northwest of Hebron."[12] It is very significant that Ahithophel was available at the nearby city of Giloh when Absalom called for him, instead of being in the city of Jerusalem where he belonged as a confidential advisor of King David. From this Keil very logically concluded that, "Ahithophel had been previously initiated into Absalom's plans and had gone to his native city, merely that he might go to Absalom with greater ease."[13] It appears from this that Ahithophel himself might have been one of the principal architects of the rebellion. The reason usually assigned and which we mentioned earlier, is that Ahithophel was the grandfather of Bathsheba and that he hated David for David's treatment of her and for his murder of her husband Uriah. Of course, there could have been some truth in this.

However, Ahithophel was far too wise a man to have joined the conspiracy unless he had been quite sure of its success; and, no doubt, it would have been a success if his advice had been followed. But he knew that if David was given time to gather his forces the coup would fail; and when he saw that Absalom rejected his advice, he promptly committed suicide.

But if the coup had been successful, did not Ahithophel foresee that Bathsheba and her son Solomon, Ahithophel's great-grandson, would have been killed? "Even if Bathsheba had been spared (through Ahithophel's influence), there is no way that Absalom would have refrained from murdering Solomon."[14] From these considerations we still find it very difficult to imagine why Ahithophel consented to aid Absalom.

AND ALL THE WORLD WONDERED AFTER THE BEAST (Revelation 13:3)
To this writer, it seems that the above unrelated text from Revelation is an appropriate designation of the popularity that came to Absalom, as related in 2 Samuel 15:13 below.

Verse 13
"And a messenger came to David, saying, "The hearts of the men of Israel have gone after Absalom." Then David said to all his servants who were with him at Jerusalem, "Arise, and let us flee; or else there will be no escape for us from Absalom; go in haste, lest he overtake us quickly, and bring down evil upon us, and smite the city with the edge of the sword." And the king's servants said to the king, "Behold, your servants are ready to do whatever my lord the king decides." So the king went forth, and all his household after him. And the king left ten concubines to keep the house. And the king went forth, and all the people after him; and they halted at the last house. And all his servants passed by him; and all the Cherethites, and all the Pelethites, and all the six hundred Gittites who had followed him from Gath, passed on before the king."
"Lest he ... smite the city with the edge of the sword" (2 Samuel 15:14). Some have criticized David's forsaking Jerusalem; but, in all probability, it was precisely that maneuver that saved his life and his throne. If Absalom had promptly surrounded Jerusalem, David would have been trapped and eventually defeated; but in the open country Absalom had nothing that could stand against David and his men of war. "The fact that David's loyal followers did not question his decision to leave Jerusalem indicates that his decision was not based upon cowardice but upon the cold calculations of an experienced military specialist."[15]
Besides that, David loved Jerusalem and did not wish to see it subjected to the horrors of a siege. Also, Caird suggested that, "David must have been afraid of treachery from within Jerusalem."[16] In the terrible sorrows of this rebellion, David's character as "a man after God's own heart" is once more manifest, especially in the beautiful, heart-moving Psalms which he wrote during these hours of shame and grief.

"The six hundred Gittites" (2 Samuel 15:18). Some have questioned the identity of these; but Keil stated that, "It is dear enough that these are the six hundred old companions in arms of David who gathered around him during the days of his flight from Saul, who emigrated with him to Gath, and later to Ziklag."[17] These were the skilled soldiers who were capable of defeating an army ten times their size. "Such seasoned troops would find Absalom's levies an easy prey."[18] As a matter of fact, when it finally came down to fighting, Absalom lost tens of thousands of his troops.

"Passed on before the king" (2 Samuel 15:18). "This refers to their crossing the brook Kidron east of Jerusalem."[19]
Verse 19
ITTAI; A NEW ALLY; JOINED DAVID'S FORCES
"Then the king said to Ittai the Gittite, "Why do you also go with us? Go back and stay with the king; for you are a foreigner, and also an exile from your home. You came only yesterday, and shall I today make you wander about with us, seeing I go I know not where? Go back and take your brethren with you; and may the Lord show steadfast love and faithfulness to you." But Ittai answered the king, "As the Lord lives, and as my lord the king lives, wherever my lord the king shall be, whether for death or for life, there also will your servant be." And David said to Ittai, "Go then, pass on." So Ittai the Gittite passed, with all his men, and with all his little ones who were with him. And all the country wept aloud as all the people passed by, and the king crossed the brook Kidron, and all the people passed on toward the wilderness."
The picture that emerges here is that of David standing by the Brook Kidron, taking with him all of the city of Jerusalem who wished to accompany him. "David compelled none. Those whose hearts were with Absalom, to Absalom let them go, and so shall their doom be. They will soon have enough of him. Christ enlists none but volunteers."[20]
Apparently, David was surprised by the arrival of Ittai and his company who had come to Jerusalem only recently. That group should not be confused with the Gittites mentioned a moment earlier. Those first mentioned were the faithful six hundred veterans of many of David's victories; but Ittai's group included women, children and brethren of Ittai. It also included some powerful soldiers. Ittai himself was evidently a very powerful and skilled general, because David placed him in command of a third of the army that defeated Absalom and his forces (2 Samuel 18:2).

Verse 24
DAVID SENT THE ARK BACK TO JERUSALEM
"Abiathar came up, and lo, Zadok came also, with all the Levites, bearing the ark of the covenant of God; and they set down the ark of God, until the people had all passed out of the city. Then the king said to Zadok, "Carry the ark of God back into the city. If I find favor in the eyes of the Lord, he will bring me back and let me see both it and his habitation; but if he says, `I have no pleasure in you,' behold, here I am; let him do to me what seems good to him." The king also said to Zadok the priest, "Look, go back to the city in peace, you and Abiathar with your two sons, Ahimaaz your son, and Jonathan the son of Abiathar. See, I will wait at the fords of the wilderness, until word comes from you to inform me." So Zadok and Abiathar carried the ark of God back to Jerusalem; and they remained there."
David appears here as the giant of faith which he was. How he had grown spiritually! He relied upon the power and lovingkindness of God as totally distinct from such a talisman as the ark of the covenant, important as that ark was. Furthermore, David courageously faced the truth that it might indeed be God's will to punish him with death for the terrible sins which had marred his life; but David would willingly submit to that, if it should be God's will. "Let him do to me what seems good to him." His whole attitude here was one of submission to God; he would fearlessly trust the outcome of Absalom's rebellion to the Lord. Let God's will be done.

"I will wait at the fords ... until word comes from you to inform me" (2 Samuel 15:28). There was also an excellent practical reason why David sent the ark and its priestly and Levitical attendants back to Jerusalem. David would require accurate and confidential information on Absalom's movements and other developments of the rebellion; and he promptly arranged to procure such information via the sons of the two priests mentioned here.

"May the Lord show steadfast love and faithfulness to you" (2 Samuel 15:20). This is an unwelcome change from the text as given in ASV; KJV and NIV; and Willis noted, "The last line of 2 Samuel 15:20 should read, `Mercy and truth be with thee,' as in KJV, ASV, and NIV."[21]
"And Abiathar came up, and lo, Zadok came also, with all the Levites bearing the ark of the covenant of God" (2 Samuel 15:24). We are pleased indeed that the RSV has retained these words, thus effectively checkmating the old critical dictum advanced in the last century to the effect that, "The Levites are unknown to the Books of Samuel, so obviously (this mention of Levites) is a late insertion."[22] Such opinions, of course, are unacceptable. The Levites are mentioned in both Samuels, here and in 1 Samuel 6:15. Parallel accounts also which are found in Kings and Chronicles indicate most emphatically that the Levites during the reign of David fulfilled their usual purpose regarding the ark of the covenant; and there is no good reason for supposing that they were not involved here.

Verse 30
DAVID RECEIVED THE BAD NEWS ABOUT AHITHOPHEL
"But David went up the ascent of the mount of Olives, weeping as he went, barefoot, and with his head covered; and all the people who were with him covered their heads, and they went up, weeping as they went. And it was told David, `Ahithophel is among the conspirators with Absalom.' And David said, `O Lord, I pray thee turn the counsel of Ahithophel into foolishness.'"
This account of David's leaving the city of Jerusalem, barefoot and with his head covered, weeping as he went was called by Tatum, "One of the saddest passages in the Bible."[23]
"Ahithophel is among the conspirators with Absalom" (2 Samuel 15:31). This was a terrible blow indeed to David, as indicated by David's pouring out his heartbreak in one of the Psalms written on this occasion. He responded to the sad news with a prayer.

"O Lord turn the counsel of Ahithophel into foolishness" (2 Samuel 15:31). God answered his prayer at once. Hushai agreed to return to Jerusalem to keep David informed of things he might hear there concerning Absalom's strategy,"[24] and also to frustrate, if possible, the counsel of Ahithophel.

Verse 32
HUSHAI PLANNED TO FRUSTRATE THE COUNSEL OF AHITHOPHEL
"When David came to the summit, where God is worshipped, behold, Hushai the Archite came to meet with him with his coat rent and earth upon his head. David said to him, "If you go with me, you will be a burden to me. But if you return to the city, and say to Absalom, `I will be your servant, O king; as I have been your father's servant in time past, so now I will be your servant,' then you will defeat for me the counsel of Ahithophel. Are not Zadok and Abiathar the priests with you there? So whatever you hear from the king's house, tell it to Zadok and Abiathar the priests. Behold, their two sons are with them there, Ahimaaz, Zadok's son, and Jonathan, Abiathar's son; and by them you shall send to me everything you hear." So Hushai, David's friend, came into the city, just as Absalom was entering Jerusalem."
"When David came to the summit where God was worshipped" (2 Samuel 15:32). The words `where God was worshipped,' refer to the fact that David and his company paused there to worship God, despite the fact of their lives all being in the most serious jeopardy. DeHoff said, "David was in danger of his life, but he stopped on Mount Olivet for prayer,"[25] a prayer, incidentally, which was answered by the events in this paragraph almost instantaneously. Yes, God was with David even in the manifold sorrows of this dreadful experience.

THE ECHO OF ALL THESE EVENTS IN THE PSALMS
"The rebellion of Absalom and the humiliating flight of David brought out all the better parts of the king's character and set him once more before us as a man after God's own heart; and this part of his life is richly illustrated by the Psalms which he wrote during the pressure of this great affliction. Psalms 41 shows how poignant was his anguish over Ahithophel's treachery."[26]
"Psalms 3 and Psalms 4 were David's morning and evening songs `when he fled from Absalom his son.' David's grief at the loss of his privileges of worship in Jerusalem. In Psalms 27, we have the contrast between Jehovah's abiding goodness and the inconstancy of man; and Psalms 61 and Psalms 62 were probably written at Mahanaim when David's anguish of mind had been assuaged."[27] In our commentary on the Psalms, we have explored many such thoughts as these.
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Verse 1
ABSALOM TOOK OVER JERUSALEM
The rebellion at first looked like a great success. With King David out of the city and fleeing toward the Jordan River, Absalom found it easy to occupy Jerusalem, seize the palace, have sex relations with the ten concubines of the king which David had left in charge of the palace, and to set up his government without any opposition whatever. At that point, it certainly looked like the rebellion had turned into a revolution.

MEPHIBOSHETH'S SERVANT ZIBA DECEIVED DAVID
"When David had passed a little beyond the summit, Ziba the servant of Mephibosheth met him, with a couple of asses saddled, bearing two hundred loaves of bread, a hundred bunches of raisins, a hundred of summer fruits, and a skin of wine. And the king said to Ziba, `Why have you brought these?' Ziba answered, `The asses are for the king's household to ride on, the bread and summer fruit for the young men to eat, and the wine for those who faint in the wilderness to drink.' And the king said, `And where is your master's son?' Ziba said to the king, `Behold, he remains in Jerusalem; for he said, "Today the house of Israel will give me back the kingdom of my father."' Then the king said to Ziba, `Behold, all that belonged to Mephibosheth is now yours.' And Ziba said, `I do obeisance; let me ever find favor in your sight, my lord the king.'"
"One inevitable result of troubled times is that unscrupulous men use them for selfish purposes, aided by the fact that those in danger have no time for careful examination and are unable to make calm and impartial judgment, but act on first impressions."[1] This timely gift from Ziba completely deceived David, and he promptly gave Ziba all of Mephibosheth's property, which must have pleased Ziba immensely. He had achieved his purpose completely. Later, when David heard Mephibosheth's account of what happened, he was ashamed of his decision. "He did not know whom to believe and offered half the possessions to each man."[2] Understandable as David's decision is, "He had pronounced a rash and unrighteous judgment, inflicting a great injury upon the character and interests of a devoted friend."[3]
"Two asses saddled" (2 Samuel 16:1). These had most likely been saddled for Ziba and for Mephibosheth; but the crafty Ziba left his crippled master behind and took them to David.

"A skin of wine" (2 Samuel 16:1). "This was a large goat-skin vessel."[4]
"Today, ... Israel will give me back the kingdom of my father" (2 Samuel 16:3). That Mephibosheth actually said anything like this is extremely unlikely. "Ziba, for the purpose of advancing himself, made unfounded and false accusations against his master."[5] This is the opinion, not only of current scholars, but also of those in other generations. "The explanation later given by Mephibosheth sufficiently accounts for his remaining in Jerusalem, and we must suppose that Ziba's accusations were slanderous."[6]
Verse 5
SHIMEI CURSED DAVID; THROWING STONES AT HIM
"When King David came to Bahurim, there came out a man of the family of the house of Saul, whose name was Shimei, the son of Gera; and as he came, he cursed continually. And he threw stones at David, and at all the servants of King David; and all the people and all the mighty men were on his right hand and on his left. And Shimei said as he cursed, "Begone, begone, you man of blood, you worthless fellow! The Lord has avenged upon you all the blood of the house of Saul, in whose place you have reigned; and the Lord has given the kingdom into the hand of your son Absalom. See, your ruin is upon you; for you are a man of blood."
"When King David came to Bahurim" (2 Samuel 16:5). "This tiny highway village some distance east of Mount Olivet is the place where Phalti turned back from following Michal as she was returned to David (2 Samuel 3:15-16), where Shimei's cursing of David occurred, and where the sons of the priests (Jonathan and Ahimaaz) were hidden in a well (2 Samuel 17:18) during their mission of carrying information to David."[7]
"There came out a man ... of the house of Saul, whose name was Shimei" (2 Samuel 16:5). Cook identified this character as "Cush the Benjamite,"[8] the person who is mentioned in the superscription of Psalms 7.

"Begone, you man of blood" (2 Samuel 16:7). "This expression `man of blood' was applied to David by God Himself (1 Chronicles 22:8); and here, Shimei who probably knew what the Lord said, casts the same words into David's teeth."[9]
H. P. Smith's paraphrase of Shimei's words here is: "Get thee gone, get thee gone, vile and cruel man! Yahweh has brought back upon thee all the blood of the house of Saul."[10]
"The blood of the house of Saul" (2 Samuel 16:8). Shimei's sentiments were probably the same as that of many other people in the tribe of Benjamin. They no doubt blamed David for the death of Saul and his sons on Mount Gilboa (1 Samuel 31:1-6), Abner (2 Samuel 3:22-39), Ishbosheth (2 Samuel 4:5-12), and particularly, "The seven descendants of Saul whom David handed over to the Gibeonites (2 Samuel 21:1-14)."[11]
SHIMEI FOLLOWED DAVID'S COMPANY; CURSING HIM
David continued on his way to the fords of the Jordan River, with Shimei following him for some distance, cursing all the way. Shimei maintained some distance away from the company, throwing stones from hillsides.

Verse 9
"Then Abishai the son of Zeruiah said to the king, "Why should this dead dog curse my lord the king? Let me go over and take off his head." But the king said, "What have I to do with you, you sons of Zeruiah? If he is cursing because the Lord has said to him, `Curse David,' who then shall say, `Why have you done so'"? And David said to Abishai and to all his servants, "Behold, my own son seeks my life; how much more now may this Benjamite! Let him alone, and let him curse; for the Lord has bidden him. It may be that the Lord will look upon my affliction, and that the Lord will repay me with good for this cursing of me today." So David and his men went on the road, while Shimei went along on the hillside opposite him and cursed as he went, and threw stones at him and flung dust. And the king, and all the people who were with him, arrived weary at the Jordan, and there he refreshed himself."
"Abishai the son of Zeruiah" (2 Samuel 16:9). It is of interest that David addressed Abishai a moment later as, "You sons of Zeruiah," thus classifying all three of them, Asahel, Joab and Abishai, as men of a different temperament from himself. These sons of David's sister wanted to solve every problem violently. If one says something distasteful, go over and take his head off!

"Let me go over and take off his head" (2 Samuel 16:9). David would not allow Abishai to take vengeance on Shimei; and, perhaps, as Tatum suggested, "David left vengeance to the Lord,"[12] according to Deuteronomy 32:35, the prior existence of that commandment being quite evident in David's honoring of it in this episode.

"The Lord has bidden him" (2 Samuel 16:11). It is remarkable that David took this view of Shimei's actions; and Jamieson's explanation of it is probably correct. "David was guiltless of the crimes of which Shimei accused him, but his conscience reminded him of other flagrant sins in his lifem and he therefore regarded the cursing of Shimei as a chastisement from heaven."[13]
"The king ... arrived ... at the Jordan; and there he refreshed himself" (2 Samuel 16:14). The first part of his flight from Absalom was concluded. David would rest and refresh himself there and wait until word arrived from Jonathan and Ahimaaz concerning the intentions of Absalom.

Verse 15
DAVID'S FRIEND HUSHAI DECEIVES ABSALOM
"Now Absalom and all the people, the men of Israel, came to Jerusalem, and Ahithophel with him. And when Hushai the Archite, David's friend, came to Absalom, Hushai said to Absalom, `Long live the king! Long live the king!' And Absalom said to Hushai, `Is this your loyalty to your friend? Why did you not go with your friend?' And Hushai said to Absalom, `No; for whom the Lord and this people and all the men of Israel have chosen, his I will be, and with him I will remain. And again, whom should I serve? Should it not be his son? As I have served your father, so I will serve you.'"
Right here is where Absalom lost his chance to be king of Israel. Conceited though he was, he was completely taken in by Hushai's deceitful flattery. Hushai was in Absalom's presence upon David's specific orders with the sole purpose of defeating the counsel of Ahithophel; and once he gained Absalom's confidence, the rest of his assignment was easy. It must not be thought that Hushai's lying flattery of Absalom was approved by the Lord. The deeds of sinful people are frequently used and overruled by the Providence of God in the achievement of his eternal purpose.

Hushai's deception of Absalom was a masterpiece. "He was naturally suspect (being David's friend), but he cleverly ingratiated himself; the (deliberate) flaw in his appeal was the suggestion that Absalom, in any sense whatever, was `chosen' (2 Samuel 16:18) by `all the men of Israel.'"[14]
ABSALOM RAVAGED THE TEN CONCUBINES OF DAVID
Incredible as it may seem, the man who murdered his brother for the rape of a half sister was now guilty on ten counts of incest, a capital offense, because the Lord had commanded that. "Any man who lies with his father's wife ... shall be put to death" (Leviticus 20:11). The apostle Paul spoke of this particular sin as so detestable that it was not even named among the Gentiles (1 Corinthians 5:1). "The entire history of the East affords only one parallel to the infamous outrage by Absalom."[15]
Verse 20
"Then Absalom said to Ahithophel, "Give your counsel; what shall we do?" Ahithophel said to Absalom, "Go in to your father's concubines, whom he has left to keep the house; and all Israel will hear that you have made yourself odious to your father, and the hands of all who are with you will be strengthened." So they pitched a tent for Absalom on the roof; and Absalom went in to his father's concubines in the sight of all Israel. Now in those days the counsel which Ahithophel gave was as if one consulted the oracle of God; so was all the counsel of Ahithophel esteemed, both by David and by Absalom."
We are astounded that any scholar would diminish the guilt of Absalom's actions here with the claim that, "It was not a mere act of wantonness."[16] However, as Matthew Henry more accurately understood it:

"Absalom's immediate compliance with the Devil's counsel as spoken by Ahithophel entirely suited Absalom's lewd and wicked mind. Absalom even went beyond the evil counsel of Ahithophel who had advised that shameful action so that `all Israel might hear of it'; but, as if that were not enough, so completely lost to all honor and virtue was Absalom that he will do it under a tent on top of the palace so that `all Israel will see it.'"[17]
Yes, of course, Absalom's ravishing ten of his father's concubines was also a political action, corresponding to the ancient pagan dictum that a succeeding king was entitled to the harem of his predecessor, but that in no manner whatever changed that type of debauchery from its inherent nature as a vulgar gratification of animal lust.

"Give your counsel; what shall we do" (2 Samuel 16:20). Willis tells us that, "The word "your" in this passage is plural,"[18] indicating perhaps that Hushai himself might also have been among the counselors addressed.

"Israel will hear that you have made yourself odious to your father" (2 Samuel 16:21). This action by Absalom forever removed any possibility of David and Absalom being reconciled. The attitude of David toward Absalom was such that, without this, in case events had gone against him, Absalom might have appealed to his father for clemency and have received it, but following this, such was an impossibility. Ahithophel alone was served by Absalom's compliance with his advice, because it committed Absalom to prosecute his rebellion to the end. Ahithophel was shrewd enough to know that, if things became difficult for Absalom, he might have called the rebellion off and pleaded for forgiveness from David, in which case Ahithophel would surely have been executed. Now, Ahithophel had secured himself against that eventuality. "For his own selfish purposes, therefore, Ahithophel led Absalom into a crime that made a reconciliation with David impossible."[19]
"So they pitched a tent for Absalom on the roof" (2 Samuel 16:22). This was the roof of the palace, as conspicuous a place as there was in Jerusalem. "This tent was the `wedding tent' common to all Semitic peoples. It is mentioned in Psalms 19:5 and in Joel 2:16, and still survives in the Jewish wedding canopy."[20] "This public deed was the greatest possible insult to David."[21]
Of course, this public violation of David's wives had been specifically prophesied by Nathan who gave the Word of God as saying, "I will take your wives ... and give them to your neighbor; and he shall lie with your wives in the sight of this sun" (2 Samuel 12:11). This blazing example of predictive prophecy and its exact fulfillment runs the radical critics crazy, so they try to get rid of it by making Nathan's prophecy an interpolation. And what is their proof of such a preposterous proposition? Here it is: "The author of Second Samuel cannot have known that part of Nathan's prophecy which alludes to this event (2 Samuel 12:11), or he would have mentioned it here. Thus, our verdict of an interpolation in that passage (2 Samuel 12:11) is confirmed."[22] Of course, the omission of any reference to Nathan's prophecy here most emphatically does not confirm anything. It was simply unnecessary to mention it, because even a fool can see the fulfillment of Nathan's prophecy here without any additional mention of it!

This claim regarding "no mention" of Nathan's prophecy here is more than a century old, having been made by H. P. Smith back during the 1800's,[23] but all radical critics just keep on shouting their old, outmoded so-called "proofs" no matter how often they have been exposed and discredited.'

"The counsel which Ahithophel gave was as if one consulted the oracle of God" (2 Samuel 16:23). Smith called this, "A public panegyric (laudation, or praise)"[24] of Ahithophel's evil counsel, but it is no such thing. It is plain enough that this is not an expression of divine approval of Ahithophel's counsel, but a statement of the way it was received "in those days" (2 Samuel 16:23), particularly a report of the way in which David and Absalom received it. Actually, Ahithophel's counsel, from the worldly viewpoint was indeed wise, but in reality it was the counsel of Satan himself as it regarded Absalom's outrageous incest. In that particular, "Ahithophel's cursed counsel was an oracle of the Devil, not of God."[25]
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Verse 1
PREPARATIONS FOR THE ULTIMATE AND DECISIVE BATTLE
This chapter recounts the maneuvers both of Absalom and his partisans and that of David and his supporters as they got ready for the final resolution of the conflict initiated by Absalom's attempt to seize the throne of Israel. There was no device by which a conflict of this nature could have been resolved without bloodshed.

AHITHOPHEL'S COUNSEL TO STRIKE AT ONCE
"Moreover Ahithophel said to Absalom, "Let me choose twelve thousand men, and I will set out and pursue David tonight. I will come upon him while he is weary and discouraged, and throw him into a panic; and all the people who are with him will flee. I will strike down the king only, and I will bring all the people back to you as a bride comes home to her husband. You seek the life of only one man, and all the people will be at peace." And the advice pleased Absalom and all the elders of Israel."
"Let me choose twelve thousand men" (2 Samuel 17:1). This line in all probability gives us the clue to Ahithophel's defection from David. He simply desired to usurp the kingdom himself. If Absalom had consented to this request, then Ahithophel, with the pick of Absalom's army, would quickly have destroyed David and then would himself have been the supreme power in Israel.

Furthermore, this is the only possible way in which the lives of Bathsheba and Solomon could have been saved. It should be remembered that they were, respectively, the grand-daughter and the great-grandson of Ahithophel; and if Absalom had indeed succeeded David, nothing on earth could have saved their lives. Therefore, we believe that Ahithophel probably hated Absalom even more than he hated David and that, given the twelve thousand men he requested here, he would quickly have disposed of Absalom also.

Of course, we cannot prove such a theory as this, but it also explains another reason for Ahithophel's counsel for Absalom to take David's concubines. This was the "bait" intended by Ahithophel to keep Absalom occupied in the opening days of the mortal confrontation between Absalom and his father. As we shall see, a moment later, there was only one thing that kept Absalom from yielding to that temptation.

"I will set out and pursue David tonight" (2 Samuel 17:1). Scholars generally agree that tonight in this passage was the night of that day when David fled Jerusalem, but it is by no means certain that Ahithophel's advice regarding Absalom's violating the king's ten concubines had as yet been followed by Absalom. This writer's opinion is the same as that of H. P. Smith who wrote that, "The debate between Ahithophel and Hushai (as in this chapter) was held on the day of Absalom's arrival in Jerusalem, after the appropriation of the concubines had been decided upon and before it had been consummated."[1] This appears to be a key factor in Absalom's choice of a delay in the attack on David.

"Ahithophel's advice here shows his political sagacity; if it had been adopted, it would have extinguished the cause of David."[2]
"You seek the life of only one man, and all the people will be at peace" (2 Samuel 17:3). What this said to Absalom was that, "If we can only kill David, there will be no war."[3]
"And the advice pleased Absalom and all the elders of Israel" (2 Samuel 17:4). "That Absalom was prepared to adopt this advice to kill his father that very night without any qualm of conscience or feeling for his father shows how far he had degenerated into his depravity."[4] "That, a moment later, he was so easily convinced to reject this plan indicates the shallowness of his perception and his inability to reach a decision."[5]
The heartless ingratitude of the beast Absalom was mentioned by Henry: "It was not long since Absalom himself had fled from Jerusalem because of his murder of Amnon; but David contented himself to allow Absalom to live as an exile, although Absalom surely deserved to be brought home and executed. However, so void of all natural affection is Absalom that now, when his father had fled Jerusalem, not for any crime, but for fear, Absalom eagerly thirsts for his father's blood."[6]
Verse 5
AHITHOPHEL'S COUNSEL DEFEATED
"Then Absalom said, "Call Hushai the Archite, and let us hear what he has to say." And when Hushai came to Absalom, Absalom said unto him, "Thus hath Ahithophel spoken; shall we do as he advises? If not, speak." Then Hushai said to Absalom, "This time the counsel which Ahithophel has given is not good." Hushai said moreover, "You know that your father and his men are mighty men, and that they are enraged, like a bear robbed of her cubs in the field. Besides your father is expert in war; he will not spend the night with the people. Behold, even now he has hidden himself in one of the pits, or in some other place. And when some of the people fall at the first attack, whoever hears it will say, "There has been a slaughter among the people who follow Absalom. Then even the valiant man, whose heart is like the heart of a lion, will utterly melt with fear; for all Israel knows that your father is a mighty man, and that those who are with him are valiant men. But my counsel is that all Israel be gathered to you, from Dan to Beersheba, as the sand by the sea for multitude, and that you go to battle in person. So we shall come upon him in some place where he is to be found, and we shall light upon him as the dew falls on the ground; and of him and all the men with him not one will be left. If he withdraws into a city, then all Israel will bring ropes to that city, and we shall drag it into the valley, until not even a pebble is to be found there." And Absalom and all the men of Israel said, "The counsel of Hushai the Archite is better than the counsel of Ahithophel." For the Lord had ordained to defeat the good counsel of Ahithophel, so that the Lord might bring evil upon Absalom."
We cannot agree with the opinion that, "One reason why Absalom adopted the counsel of Hushai may have been his reluctance to kill his father, because clearly the main purpose of Ahithophel was David's death."[7] This cannot be correct, because Hushai's advice also was designed to kill not only King David, but also "all of the men who were with him; not one will be left" (2 Samuel 17:12).

"This time the counsel which Ahithophel has given is not good" (2 Samuel 17:7). The appearance of the words this time at the head of the sentence means that, "Hushai concurred with Ahithophel's counsel regarding the concubines, that it was good."[8]
All the commentators have been profuse in their praise of Hushai's speech here. Indeed it was a masterpiece. "It was: (a) eloquent; (b) appealing; and (c) flattering."[9] Furthermore, there was much cleverness in it. Ahithophel's notion, for example, that he might take David by surprise, although apparently true enough in the light of David's taking a rest at Bahurim, was refuted by Hushai's claim that, "David was not such a fool as to expose himself unnecessarily to danger and that even at that moment he was probably hiding in some cave or other secret place."[10]
"They are enraged, like a bear robbed of her cubs in the field ... Your father is expert in war ... He is a mighty man ... The men with him are valiant men" (2 Samuel 17:8-10). No one in Israel would have denied such truth as this, with which Hushai loaded his appeal. "All that Hushai said about the bravery and heroism of David and his men was well founded,"[11] and universally known in Israel.

However, there were also some bold, flattering implications and outright lies in Hushai's appeal.

"My counsel is that all Israel from Dan to Beersheba be gathered to you" (2 Samuel 17:11). "The deception lay in this very assumption."[12] There was never the slightest possibility of anything like that ever happening on behalf of Absalom.

The skillful flattery of Hushai is evident in the glorious picture of Absalom riding in majesty at the head of a vast army, and in his boastful description of how "we" (yes, he included himself in Absalom's service) would destroy any city where David may try to defend himself.

"That you go to battle in person" (2 Samuel 17:11). This word-picture of Absalom riding in his royal clothing at the head of a mighty army most certainly appealed to Absalom, especially, if there had been any suspicion on his part of Ahithophel's suggestion that he lead twelve thousand, hand-picked soldiers of Absalom's troops.

The eloquence of Hushai appeared in his simile of the bear robbed of her cubs in the field, and in that of the dew.

"We shall light upon him as the dew falls on the ground" (2 Samuel 17:12). This was a glorying picture of Absalom's triumph, "Like the drops of dew, in vast numbers, as our irresistible host falls in their unavoidable descent upon our enemies."[13] One must admit that Hushai was able to talk an overwhelmingly victorious military campaign!

"The Lord had ordained to defeat the good counsel of Ahithophel, so that the Lord might bring evil upon Absalom" (2 Samuel 17:14). Yes, Ahithophel's plan was not perfect; and Hushai had expertly pointed out some flaws in it; but, "It was still by far the best option that was open to him."[14] R. P. Smith pointed out that, "It was so plain to the sacred author here that Absalom's success depended absolutely upon his taking Ahithophel's advice for rapid action, that nothing less than the direct intervention of the Divine Providence itself could account for Absalom and his `elders of all Israel' rejecting it.[15]
Why, actually, did Absalom reject the advice that could have given him the victory? Of course, it was the will of God that he should have done so. The flattering counsel of Hushai was one link in the chain of events that caused it, but only one link. David's prayer (2 Samuel 15:31) was another link. We also believe that the temptation of Absalom regarding his sexual gratification of his lust with those ten concubines of David was another link. As we noted above, that temptation was probably the bait by which Ahithophel would have detained Absalom in Jerusalem while he got control of the army.

However, much as Absalom desired to gratify his lust with the concubines, he also desired to gratify his pride as the royal conqueror riding in front of an immense army gathered all the way from Dan to Beersheba, a conceit conveyed to him in the clever words of Hushai; so naturally, he decided on the option that would gratify both lusts. Ahithophel completely overlooked that possibility. If Ahithophel had not injected that maneuver regarding the concubines, it is not improbable that Absalom would have accepted Ahithophel's counsel for military action that very night. Thus, Ahithophel's evil counsel itself, along with the evil nature of Absalom, must be reckoned as other links in the providential chain of events that destroyed Absalom. Thus, as the Lord has said, "He taketh the wise in their own craftiness" (Job 5:13).

It is amazing to us that none of the commentaries we have consulted explored the possibilities we have suggested here. Given the evil nature, both of Ahithophel and of Absalom, there is no logical reason for denying these possibilities.

Verse 15
DAVID'S LINE OF COMMUNICATIONS WITH JERUSALEM
"Then Hushai said to Zadok and Abiathar the priests, "Thus and so did Ahithophel counsel Absalom and the elders of Israel; and thus and so have I counseled. Now therefore send quickly and tell David, `Do not lodge tonight at the fords of the wilderness, but by all means pass over; lest the king and all the people who are with him be swallowed up.'" Now Jonathan and Ahimaaz were. waiting at En-rogel; a maidservant used to go and tell them, and they would go and tell David; for they must not be seen entering the city. But a lad saw them, and told Absalom; so both of them went away quickly, and came to the house of a man at Bahurim, who had a well in his courtyard; and they went down into it. And the woman took and spread a covering over the well's mouth and, scattered grain upon it; and nothing was known of it. When Absalom's servants came to the woman at the house, they said, "Where are Ahimaaz and Jonathan"? And the woman said to them, "They have gone over the brook of water." And when they had sought and could not find them, they returned to Jerusalem."
"Do not lodge tonight at the fords" (2 Samuel 17:15). This stern warning to David from Hushai indicates that, "Although Hushai had been invited to give his advice to Absalom, he was not a part of the final session in which the decision was made. He did not know which plan would be followed, so he warned David on the assumption that Ahithophel's counsel might actually be followed."[16]
"These verses reveal how the underground worked to keep David informed of events in Jerusalem."[17]
"A maidservant used to go and tell them ... they would go and tell King David" (2 Samuel 17:17). "The verbs here are frequentative, indicating that this system of communication was used continually. It must have taken Absalom a long time to have mustered the large force Hushai had recommended (and also to exhaust his pleasure with the ten concubines); and all the while David was kept well informed of what was happening in Jerusalem."[18]
"En-Rogel" (2 Samuel 17:17). "This place was called the fuller's well in the neighborhood of Jerusalem below the junction of the valley of Hinnom with that of Jehoshaphat."[19] "The woman mentioned in this same verse was either a servant of one of the priests, or possibly one employed in the tabernacle service."[20] Her going to that well would have aroused no suspicion, because the carrying of water from wells was normally done by the women in those times.

From this it is clear that the event described in 2 Samuel 17:18-20 occurred on the first day that David's communications system was put in use, as indicated in 2 Samuel 17:21. However, the messengers lost little time; because David got the message in plenty of time to move his whole party across the Jordan before daylight. Apparently, the system worked perfectly after that.

"The woman ... scattered grain upon it" (2 Samuel 17:19). Keil tells us that the Vulgate explains this, "As if drying peeled barley."[21]
"They have gone over the water brook" (2 Samuel 17:20). This is not a reference to the Jordan River, which would never have been referred to as a mere brook, but to a small stream of water near Bahurim.

Verse 21
DAVID HEEDED WARNING AND CROSSED THE JORDAN
"And after the men had gone, the men came up out of the well, and went and told King David. "Arise, and go quickly over the water; for thus and so has Ahithophel counseled against you." Then David arose, and all the people who were with him, and they crossed the Jordan; by daybreak, not one was left who had not crossed the Jordan."
Moving twelve thousand men with their supplies and equipment across the Jordan would have required a great deal of time, and with this maneuver David bought the time that he needed to rally his forces for the final showdown. Matthew Henry and others have supposed that upon that occasion after David crossed the Jordan, "He penned Psalms 42 and Psalms 43, `Looking back upon Jerusalem from the land of the Jordan' (Psalms 42:6)."[22]
THE SUICIDE OF AHITHOPHEL
Not only had Absalom's acceptance of Hushai's counsel assured the failure of Absalom's rebellion, it also spelled the end of Ahithophel's hope of getting control of the army, and, as far as he was concerned, that ended any reason he might have had for continuing to live. If Absalom lost his bid for the throne, Ahithophel would surely have been executed by David, and even if he had won, Ahithophel could never have prevented the execution of all David's sons, including his own beloved great-grandson Solomon. He simply decided to end it all by committing suicide.

Verse 23
"When Ahithophel saw that his counsel was not followed, he saddled his ass and went off home to his own city. And he set his house in order, and hanged himself; and he died, and was buried in the tomb of his father."
Along with Judas Iscariot (Matthew 27:5), Zimri (1 Kings 16:18), and King Saul (1 Samuel 31:5). Ahithophel is one of only four suicides mentioned in the Bible. The fact that he was buried in the family tomb is supposed by some to indicate that the Jews of that period accepted suicide much as any other death was accepted. We do not know if that is true or not. Many have pointed out that Ahithophel was somewhat a type of Judas Iscariot.

Verse 24
THE DEPLOYMENT OF DAVID'S AND ABSALOM'S FORCES
"Then David came to Mahanaim. And Absalom crossed the Jordan with all the men of Israel. Now Absalom had set Amasa over the army instead of Joab. Amasa was the son of a man named Ithra the Ishmaelite, who had married Abigal the daughter of Nahash, sister of Zeruiah, Joab's mother. And Israel and Absalom encamped in the land of Gilead."
"David came to Mahanaim" (2 Samuel 17:24). This city was well located for a temporary capital, being situated in the midst of a very productive and fruitful area. Besides that, Abner had chosen it as the capital for Mephibosheth, indicating that it could easily be defended from attack and that it was strategically located. The same reasons commended it to David as his choice of a temporary location.

"Amasa ... the son of a man named Ithra the Ishmaelite who had married Abigal the daughter of Nahash, the sister of Zeruiah, Joab's mother" (2 Samuel 17:25). "Both Abigal and Zeruriah were David's sisters, daughters of Jesse; and the only probable way of reconciling this with 1 Chronicles 2:16-17 is to suppose that Nahash was Jesse's wife. If Zeruiah and Abigal were David's sisters only by the mother, then Nahash might be the name of her first husband."[23] There are many problems of this nature in the O.T. that defy any dogmatic solution because of the limited nature of the information provided.

As Payne noted, "These last two paragraphs show how everything was going David's way. He had plenty of time to organize and received ample provisions from the people; whereas, Absalom lost his most competent advisor and had to put up with an incompetent as his general."[24]
Due to the foolish decision of Absalom, a bloody war was now inevitable, involving all the people.

MANY OF THE PEOPLE RALLIED TO DAVID AT MAHANAIM
Absalom's popularity was not nearly as universal as he probably supposed, as indicated by the following:

Verse 27
"When David came to Mahanaim, Shobi the son of Nahash from Rabbah of the Ammonites, And Machir the son of Amiel from Lodebar, and Barzillai the Gileadite from Rogelim, brought beds, basins, and earthen vessels, wheat, barley, meal, parched grain, beans and lentils, honey and curds and sheep and cheese from the herd, for David and the people with him to eat; for they said, `The people are hungry and weary and thirsty in the wilderness.'"
All of the men mentioned here were powerful princes of Israel who had the grace and the ability to supply David's company with much-needed provisions. "This reaction of David's friends to his misfortunes bears strong testimony to the remarkable power he had for winning the affections of men. If a man is to be judged by the opinion of his friends, David must stand high in the judgment of history."[25]
"Shobi ... of the Ammonites" (2 Samuel 17:27). "Shobi's father may have been the king of the Ammonites; and David may have appointed him as a vassal king or governor of Ammon after he took Rabbah (2 Samuel 12:29)."[26] In any event, "He was one of the men of Rabbah to whom David had shown kindness after his capture of that city."[27]
"Amiel of Lo-debar" (2 Samuel 17:27). This man was a son of Ahithophel and the father of Bathsheba. Thus, Machir was Bathsheba's brother.

"Barzillai the Gileadite from Rogelim" (2 Samuel 17:27). "This man was an ancestor through a daughter of a family of priests, who were called after him, `Sons of Barzillai.' They returned from the Babylonian captivity with Ezra (Ezra 2:61-63)."[28]
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Verse 1
ABSALOM'S DISASTROUS DEFEAT AND DEATH
Absalom had crossed the Jordan River with an immense force of more than forty thousand men, referred to as "all Israel" in the text. He was riding at the forefront of this great army in royal style on a mule, probably the favorite mule that belonged to David. He had abandoned the chariot with fifty young men running before him and was riding in state anticipating the approaching overthrow of David, whom he supposed to be hiding in terror within the walls of Mahanaim. Strung out behind him for many miles were his soldiers. Absalom had probably rushed on ahead in order to find a good camping place not too far from Mahanaim, where his great army would pause and get ready for the final and fatal assault upon David's headquarters. It is simply incredible how much of this procedure was an enactment of the fanciful vision of Hushai who had filled Absalom's mind with this "victorious scenario," which was as utterly unrealistic as anything ever imagined!.

Amasa, the general whom Absalom had placed in control of so vast a force, made no effort whatever to guard against a surprise attack. Neither he nor Absalom had supposed for a moment that David would dare to attack such a tremendous military force as Absalom had brought together.

And what kind of military support had gathered around David? Josephus has this comment on that. "But when David had numbered his men and found them to be about four thousand, he resolved not to wait until Absalom attacked him";[1] but he organized his forces under three commanders and launched a devastating attack upon Absalom's army in such a manner that Absalom's forces were taken by surprise and slaughtered with a great slaughter.

DAVID ORGANIZED AND MUSTERED HIS MEN UNDER THREE COMMANDERS AND ORDERED THE ATTACK
"Then David mustered the men who were with him, and set over them commanders of thousands and commanders of hundreds. And David sent forth the army, one-third under the command of Joab, one-third under the command of Abishai the son of Zeruiah, Joab's brother, and one-third under the command of Ittai the Gitate. And the king said to the men, "I myself will also go out with you." But the men said, "You shall not go out. For if we flee, they will not care about us. If half of us die, they will not care about us. But you are worth ten thousand of us; therefore it is better that you send us help from the city." The king said to them, "Whatever seems best to you I will do." So the king stood at the side of the gate, while all the army marched out by hundreds and by thousands. And the king ordered Joab and Abishai and Ittai, "Deal gently for my sake with the young man Absalom." And all the people heard when the king gave orders to all the commanders about Absalom."
"One third under the command of Joab, one third under the command of Abishai ... and one third under the command of Ittai" (2 Samuel 18:2). "It was common war strategy in ancient times to divide the army into three bodies (Judges 7:16; 9:43; 1 Samuel 11:11; 13:17; and 2 Kings 9:5-6)."[2] In this particular case, however, there was another good reason. "Ittai had brought his clan of foreigners with him, and they would have been reluctant to fight under an Israelite commander, so David placed the foreigners under Ittai and the native troops under his nephews Joab and Abishai."[3]
"It is better that you send us help from the city" (2 Samuel 18:3). The men of David persuaded him not to go into battle for fear that his life might be taken away, but Absalom's men had taken no such precaution upon his behalf. In fact, it was Absalom's secret enemy Hushai who persuaded him to lead the army, "Thus serving Absalom's pride better than his prudence."[4] The argument of David's men here was that in case reinforcements were needed, David should remain behind at Mahanaim in order to send them if the situation required it.

"Deal gently for my sake with the young man Absalom" (2 Samuel 18:5). "Apparently, David still looked upon Absalom as merely a bad boy, and treated his rebellion as a youthful escape which he could forgive rather easily."[5] David seems not to have been able to understand that nothing on earth could resolve the conflict except either his own death, or that of Absalom. "This order of David put his military men in an impossible dilemma. How could they win the victory for David, and at the same time deal gently with Absalom"?[6]
Verse 6
THE SLAUGHTER OF ABSALOM'S ARMY IN THE FOREST OF EPHRAIM
"So the army went out into the field against Israel; and the battle was fought in the forest of Ephraim. And the men of Israel were defeated there by the servants of David, and the slaughter was great on that day, twenty thousand men. The battle spread over the face of all the country; and the forest devoured more people that day than the sword."
"The forest of Ephraim" (2 Samuel 18:6). "This place is not otherwise known to us."[7] Keil was certain that `the forest of Ephraim' was west of the Jordan river;[8] Willis located it east of Jordan,[9] and there are excellent arguments that may be advanced supporting either view. My own opinion favors an east of Jordan site, because Absalom had crossed the Jordan with all those men (2 Samuel 17:24). And furthermore, David's men returned to Mahanaim that day after the battle ended; and that was east of Jordan.

If we may hazard a guess as to how the `forest of Ephraim' received its name and yet lay outside of Ephraim's territory (which was west of Jordan), it was from that disastrous defeat of Ephraim in that very forest by the troops of Jephthah, which slew forty-two thousand Ephraimites there (Judges 12:1-6).

"The slaughter there was great ... twenty thousand men" (2 Samuel 18:7). It is not difficult to account for this awful butchery of Absalom's men. They were surprised by the three detachments of David's army which fell upon them as they were marching, their weapons perhaps still in wagons for their conveyance, and David's hardened veterans simply butchered them by the thousands.

"The battle spread over the face of all the country" (2 Samuel 18:8). The panic which seized Absalom's forces scattered them for miles in all directions, but David's well-organized and disciplined men merely pursued them and executed them by the sword.

"The forest devoured more people that day than the sword" (2 Samuel 18:8). It is difficult to know how this verse should be understood. It may mean that another twenty thousand men were destroyed by the forest in addition to the twenty thousand men destroyed by the sword. Another possible understanding of it is that the forest destroyed so many because of the advantages it gave to David's men. "Because of the pits, precipices, and unevenness of the ground, more were slain in the pursuit through the forest than were slain in the battle itself."[10] Bennett understood the passage as meaning that, "Many fugitives lost their lives by falling headlong in the broken rocky country; and some, perhaps many of the wounded, died of hunger, thirst, and exhaustion."[11] Matthew Henry placed the total number of deaths at "More than 40,000; as the Chaldee paraphrast understands it, `the wild beasts of the forest were probably the death of multitudes of the dispersed and distracted Israelites.'"[12] However, one reads the place, the slaughter that day was indeed great.

Verse 9
THE AMAZING MANNER OF ABSALOM'S DEATH
"And Absalom chanced to meet the servants of David. Absalom was riding upon his mule, and the mule went under the thick branches of a great oak, and his head caught fast in the oak, and he was left hanging between heaven and earth, while the mule that was under him went on.. And a certain man saw it and told Joab, "Behold, I saw Absalom hanging in an oak." Joab said to the man who told him, "What, you saw him! Why then, did you not strike him there to the ground? I would have been glad to give you ten pieces of silver and a girdle." But the man said to Joab, "Even if I held in my hand the weight of a thousand pieces of silver, I would not put forth my hand against the king's son; for in our hearing the king commanded you and Abishai and Ittai, `For my sake, protect the young man Absalom.' On the other hand, if I had dealt treacherously against his life (and there is nothing hidden from the king), then you yourself would have stood aloof." Joab said, "I will not waste time like this with you." And he took three darts in his hand, and thrust them into the heart of Absalom, while he was still alive in the oak. And ten young men, Joab's armor bearers, surrounded Absalom and struck him and killed him."
"His head caught fast in the oak" (2 Samuel 18:9). We are indebted to Josephus for the tradition that Absalom's hair was a factor in this episode. He wrote that, "He entangled his hair greatly in the large boughs of a knotty oak tree, but the beast went swiftly on; and there he hung after a surprising manner."[13] The sacred text does not support Josephus' account of what happened. Absalom was caught, not by his hair, but by his head. "Absalom, riding headlong on uneven ground, was carried with force into an oak tree, so that his head stuck in a fork between two branches, and he perhaps lost consciousness."[14] This is likely true, because there is no account of his trying to dislodge himself. Of course, the mule went on, leaving his rider suspended between heaven and earth.

"Thus the most notable victim of the forest was Absalom himself."[15] Matthew Henry noted that for especially notorious rebels against God's will, the Lord often provided some SPECTACULAR manner of taking them from the face of the earth, as in the rebellion of Korah, and here in the case of Absalom.

"If I had dealt treacherously against his life ... then you yourself would have stood aloof" (2 Samuel 18:13). "The man who thus answered Joab was not only loyal to King David, but he also thoroughly understood the unscrupulous character of Joab."[16]
"And he (Joab) took three darts ... and thrust them into the heart of Absalom, while he was still alive" (2 Samuel 18:14). The last clause here shows that the darts did not kill Absalom. "These weapons were inferior, being merely wooden stakes sharpened and hardened in the fire."[17] Joab evidently used these since they were the only weapons immediately at hand. "Absalom's heart, mentioned here, is not a reference to the blood pump, but refers to the midst of Absalom's body."[18] That this is indeed true appears from the fact that. "The word "heart" occurs in 2 Samuel 18:14, which in the KJV is rendered, while he was still alive in the midst of the oak."[19] Therefore, if heart means "midst of the oak" in this same passage, it has to mean in the midst of Absalom's body in the previous verse.

Was it right for Joab to kill Absalom? No! However, his action is understandable in the light of his knowledge that, in all probability, David would have spared Absalom's life, if he had been captured. Joab should have captured him and have carried him to David for the decision. Joab was not king and did not have the right to take a decision of this kind into his own hands.

Verse 16
THE FIGHTING ENDED; ABSALOM WAS BURIED
"Then Joab blew the trumpet, and the troops came back from pursuing Israel; for Joab restrained them. And they took Absalom, and threw him into a great pit in the forest, and raised over him a very great heap of stones; and all Israel fled every one to his own home. Now Absalom in his lifetime had taken and set up for himself the pillar which is in the King's Valley, for he said, "I have no son to keep my name in remembrance"; he called the pillar after his own name, and it is called Absalom's monument to this day."
"They threw him ... into a great pit in the forest" (2 Samuel 18:17). The use of the definite article here (`THE' great pit, as in the Masoretic Text ) seems to indicate that it was well known."[20]
"The King's Valley" (the King's Dale in the KJV) (2 Samuel 18:18). "This is the same as the Vale of Shaveh (Genesis 24:17 ASV). Here the king of Sodom met Abraham, but the exact location of the place is unknown."[21] Young also pointed out that, "Absalom's Tomb which is today pointed out in the valley of the Kidron is of Roman manufacture and probably resulted from a later tradition."[22] Bennett thought that the purpose of introducing this word about the monument in this passage was that of showing the contrast between the monument Absalom wanted and the one he actually received.[23] Payne conjectured that, "Absalom had erected that monument in the King's Valley upon the occasion of the death of his three sons (1 Samuel 14:27)."[24]
THE NEWS OF THE GREAT VICTORY SENT TO DAVID
By Joab's having taken charge of the line of communications with David, it is evident that he was the supreme commander of the three divisions of David's Army.

Verse 20
"Then said Ahimaaz the son of Zadok, "Let me run and carry tidings to the king that the Lord has delivered him from the power of his enemies." And Joab said to him, "You are not to carry tidings today; you may carry tidings another day, but today you shall carry no tidings, because the king's son is dead." Then Joab said to the Cushite, "Go tell the king what you have seen." The Cushite bowed before Joab and ran. Then Ahimaaz the son of Zadok said again to Joab, "Come what may, let me also run after the Cushite." And Joab said to him, "Why will you run, my son, seeing you have no reward for the tidings"? "Come what may," he said, "I will run." So he said to him. "Run." Then Ahimaaz ran by way of the plain, and outran the Cushite."
David had executed the messenger who brought him the news of Saul's death, and also the ones who brought him the news of the death of Ishbosheth (2 Samuel 1:15-16; 4:5-12), and Joab wanted to spare Ahimaaz the danger he would encounter if he brought David the news of the death of his son Absalom. For that reason, he sent a negro slave, called here "The Cushite" with the news that he knew would break the king's heart. "Cushite was not the man's personal name, but signifies that he was an Ethiopian, that is, a negro slave in the service of Joab."[25]
Verse 24
DAVID RECEIVED THE NEWS OF THE VICTORY AND OF ABSALOM'S DEATH
"Now David was sitting between the two gates; and the watchman went up to the roof of the gate by the wall, and when he lifted up his eyes and looked, he saw a man running alone. And the watchman called out and told the king. And the king said, `If he is alone, there are tidings in his mouth.' And he came again and drew near. And the watchman saw another man running; and the watchman called to the gate and said, `See, another man running alone!' The king said, `He also brings tidings.' And the watchman said, `I think the running of the foremost is like the running of Ahimaaz the son of Zadok.' And the king said, `He is a good man, and comes with good tidings.'"
"This passage is superb literature, intensely dramatic, and so unmistakably the account of an eye-witness that some have concluded from this that Ahimaaz himself might have been the author of this account as well as the author of 2 Samuel 9-20 also."[26]
Verse 28
AHIMAAZ; SON OF ZADOK; TOLD DAVID OF THE VICTORY
"The Ahimaaz cried out to the king, "All is well." And he bowed before the king with his face to the earth, and said, "Blessed be the Lord your God, who has delivered up the men who raised their hand against my lord the king." And the king said, "Is it well with the young man Absalom?" And Ahimaaz answered, "When Joab sent your servant, I saw a great tumult, but I do not know what it was." And the king said, "Turn aside, and stand here." So he turned aside, and stood still."
"I do not know what it was" (2 Samuel 18:29). Of course, Ahimaaz lied about this, because Joab had plainly told him that Absalom was dead (2 Samuel 18:20). "He realized that the king might kill him for bringing that kind of news."[27]
Verse 31
O MY SON ABSALOM; MY SON; MY SON ABSALOM!
"And behold, the Cushite came; and the Cushite said, `Good tidings for my lord the king! For the Lord has delivered you this day from the power of all who rose up against you.' The king said to the Cushite, `Is it well with the young man Absalom?' And the Cushite answered, `May the enemies of my lord the king, and all who rise up against you for evil, be like that young man.' And the king was deeply moved, and went up to the chamber over the gate and wept; and as he went, he said, `O my son Absalom, my son, my son Absalom! Would I had died instead of you, O Absalom, my son, my son.'"
There is no more pitiful a picture of David in the whole Bible than this one! Tatum called this passage, "One of the saddest in the Bible."[28] But the sadness pertains not so much to David's love for Absalom as it does to David's agonizing grief over his own sins which he surely recognized as having precipitated all of the evil that had come upon him in such a dreadful fulfillment of God's warning to him through Nathan (1 Samuel 12:10).

"Would I had died instead of you" (2 Samuel 18:33). Here David takes upon himself the blame (because of his sins) for the outrageous crimes of Absalom, and the simple truth is that David might have fully expected that God would execute upon him the death which his sins most certainly deserved. Therefore, bound up with his willingness to forgive Absalom was the hope that God would also forgive him. "David's lamentation is deeply pathetic, and the sincerity of it is beyond any doubt. To such a state had his own sins brought him."[29]
"It was David's conscience which smote him here, for his own sin `had found him out.' In Psalms 38 and Psalms 40 he made the confession that it was his own iniquity that was now surging over his head."[30]
"To understand this passionate utterance of David's anguish, we should bear in mind, not only David's excessive tenderness and weakness toward his son, but also his anger that Joab should have paid so little attention to his command to deal TENDERLY with the young man Absalom."[31]
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Verse 1
Following such a serious rebellion as that of Absalom, David's kingdom could not avoid a significant period of strife and confusion. David himself was part of the problem, because in this chapter, it appears that he made stupid and even sinful decisions. If it had not been for the heroic action of Joab, David might indeed have lost his kingdom to some other usurper. Our first paragraph here tells of Joab's truthful, but even rude and disrespectful, rebuke of his cousin, King David.

DAVID'S CRY-BABY ACT OVER ABSALOM; JOAB'S REBUKE
"It was told Joab, "Behold, the king is weeping and mourning for Absalom." So the victory that day was turned into mourning for all the people; for the people heard that day, "The king is grieving for his son." And the people stole into the city that day as people steal in who are ashamed when they flee in battle. The king covered his face, and the king cried with a loud voice, "O my son Absalom, O Absalom, my son, my son"! Then Joab came into the house to the king and said, "You have today covered with shame the faces of all your servants,, who have this day saved your life, and the lives of your sons and your daughters, and the lives of your wives and your concubines, because you love those who hate you and hate those who love you. For you have made it clear today that commanders and servants are nothing to you; for today I perceive that if Absalom were alive and all of us were dead, then you would be pleased. Now therefore arise, go out and speak kindly to your servants; for I swear by the Lord, if you do not go, not a man will stay with you this night; and this will be worse for you than all the evil that has come upon you from your youth until now." Then the king arose and took his seat in the gate. And the people were all told, "Behold, the king is sitting in the gate"; and all the people came before the king."
"The victory that day was turned into mourning for all the people" (2 Samuel 19:2). Valiant solders who had risked their lives for the life and honor of their king were entitled to be appreciated and applauded for their deeds. But when they returned to Mahanaim, they found that their king was bawling out loud like a baby and with his head covered. The natural understanding of that by the returning troops was the implication that the king was sorely displeased with them. Therefore, they stole into the city as if ashamed of themselves. However, they should have been ashamed of their king.

"O my son Absalom, O Absalom, my son, my son" (2 Samuel 19:4). There can be no doubt whatever that David's grief here was sinful, contrary to the will of God and detrimental to every interest pertaining to the king. Did not God Himself warn Samuel, "How long will you grieve over Saul, seeing I have rejected him from being king over Israel?" (1 Samuel 16:1); and when the sons of Aaron the High Priest were slain for their disobedience of God's law, Moses, the great Lawgiver, commanded Aaron: "Do not let the hair of your heads hang loose, and do not rend your clothes, lest you die, but your brethren may bewail them (Leviticus 10:6). David's ostentatious wailing for Absalom was a direct violation of God's law.

We could not understand this at all, "Did we not find in the Psalms composed by David at this time that he was suffering extreme and even excessive self-reproach and mental anguish over his past sins."[1] In spite of this, however, "It was clearly David's duty to master his feelings,"[2] and to get on with the business of honoring the men who, at the risk of their lives, had saved the king's life and his kingdom also.

"In this passionate and sinful sorrow on account of Absalom, David not only forgot altogether what it was his duty to do, ... but he even allowed himself to be carried away into making some very inconsiderate and unjust promises and decisions."[3]
The fact is that David's earthly life at this juncture reads almost like an anthology of evil, again revealing the infinite grace and mercy of the Lord that such an individual is justly hailed as "a man after God's own heart." And how may we understand this as a just designation? WITH ALL HIS SINS; DAVID WAS STILL THE BEST REPRESENTATIVE OF HUMANITY THAT GOD COULD HAVE CHOSEN AS A TYPE OF THE SON OF GOD. The wretched wickedness of Adam's rebellious race appears dramatically in this.

"The king covered his face" (2 Samuel 19:4). "Veils worn by mourning widows are a modernization of this old custom. The implication is that one desires to be alone when grieving. For the same reason, at funerals, members of the family are seated in a separate room."[4]
"Your servants ... this day have saved your life, the lives of your sons and your daughters ... your wives and your concubines" (2 Samuel 19:5). These words of Joab were true even in a far greater degree than is stated here. "If Absalom had won, the massacre would not have stopped with killing the people Joab mentioned here. No! The officers of David's court, the commanding officers of his army, all of the mighty men who surrounded him, including, of course, Joab and Abishai, - all would have been mercilessly and brutally murdered.[5] One may wonder if Joab's perfect knowledge of such facts did not steel his hand when he thrust the darts into the heart of Absalom.

"You love those who hate you and hate those who love you" (2 Samuel 19:6). "Joab was evidently angry and spoke harshly to the king."[6] The whole tenor of Joab's rebuke of David was totally lacking of any respect for the king, and some have called it rude. However, the situation was desperate and called for drastic action. It is no credit to David that he was apparently deeply offended by Joab's rebuke, despite the fact that he recognized the justice of it and promptly mended his behavior.

"Not a man will stay with you this night" (2 Samuel 19:7). As the supreme commander of David's military, Joab could himself easily have engineered such a desertion. Joab's duty was to warn David of his conduct which was so freighted with all kinds of evil consequences; "But he did so in such a heartless and lordly manner that the king was deeply hurt by it."[7] It is by no means impossible to suppose that Joab himself might have been tempted to lead an insurrection against David, in case David had not consented at once to change his sinful attitude.

"Behold, the king is sitting in the gate" (2 Samuel 19:8). "David recognized the wisdom of Joab's words and took his seat at the gate of Mahanaim to watch his victorious troops file by. In this manner they were assured of the king's recognition, gratitude and approval."[8]
Verse 8
STRIFE AND UNCERTAINTY COME TO ALL ISRAEL
"Now Israel had fled every man to his own home. And all the people were at strife throughout all the tribes of Israel, saying, "The king delivered us from the hand of our enemies, and saved us from the hand of the Philistines; and now he has fled out of the land from Absalom. But Absalom whom we anointed over us, is dead in battle. Now therefore why do you say nothing about bringing the king back?"
This is a glimpse of the distressing uncertainty that settled over Israel after the death of Absalom. It was indeed a time of grief and perplexity. They had buried forty thousand of their fellow-countrymen, and their romance with Absalom had ended in that great pile of stones in the forest of Ephraim. Suddenly, some of them remembered the great blessing of David's deliverance of the people from the hands of their enemies, especially the hated Philistines. Anarchy and chaos threatened the ruin of the whole nation; and a spontaneous cry for the restoration of David to his throne suddenly was heard in Israel.

David was aware of this movement to bring him back which developed in Israel, that is, in the ten northern tribes; but Judah, David's own tribe, had not indicated any similar willingness to restore David. The reason for this reluctance in Judah is plain. Judah was the seat of Absalom's rebellion. However, David moved at once to procure the approval and cooperation of Judah.

"Absalom whom we anointed over us" (2 Samuel 19:10). Only here in the Bible is the anointing of Absalom mentioned; but there can be no doubt of their having done it. This very probably took place in Hebron, one of Judah's cities. Also, Ahithophel was from Gilo a neighboring city of Hebron. It is clear enough that Judah was the leader in the rebellion.

DAVID'S FOOLISH AND SINFUL PROMISE TO REMOVE JOAB
Still smarting under the well-deserved rebuke of Joab, David decided to remove him as supreme commander of the army, and, as one of the inducements offered to Judah for their rejoining David's cause, he promised that the incompetent traitor-general Amasa would be appointed supreme commander in Joab's place. There is no device by which that decision could have been justified. With all his faults, Joab was loyal to David, and Amasa was David's enemy. Besides that, Amasa was incompetent. Although he commanded forty thousand men, he had just been defeated by one-tenth of that number under Joab. In this situation, David came very near to demonstrating that the old man had "lost his marbles."

Verse 11
"And King David sent this message to Zadok and Abiathar the priests, "Say to the elders of Judah, `Why should you be the last to bring the king back to his house, when the word of all Israel has come to the king? You are my kinsmen, you are my bone and my flesh; why then should you be the last to bring back the king'?. And say to Amasa, `Are you not my bone and my flesh? God do so to me and more also, if you are not commander of my army henceforth in the place of Joab.'" And he swayed the heart of Judah as one man; so that they sent word to the king, "Return, both you and all your servants." So the king came back to the Jordan; and Judah came to Gilgal to meet him and to bring the king over the Jordan."
"Say to Amasa, Are you not my bone and my flesh" (2 Samuel 19:12). "This was an amazing reason, seeing that it was also shared by Joab."[9] As a matter of fact, Amasa's father was not even an Israelite. Thus Joab was more closely akin to David than was Amasa, but at this point David had not returned completely to normal senses.

Willis pointed out that David's reasons for this maneuver were: (1) to provide an inducement to Judah; (2) to punish Joab for killing Absalom; and (3) to punish him for his stern rebuke.[10] We consider these reasons absolutely inadequate as grounds for appointing a known incompetent traitor as his supreme general. Besides that, Judah needed no inducement whatever.

"It was not only unwise but unjust to give to the traitor general of the rebels a promise with an oath that he should be commander-in-chief instead of Joab. ... However Joab might have offended David by killing Absalom and by the offensive manner in which he reproved the king for his giving way to his grief, David should have suppressed his anger in the circumstances and should not have rendered evil for evil, especially as he was extending pardon to his sworn enemy Amasa for a far greater crime and swearing with an oath to reward him magnificently by making him commander-in-chief."[11]
We might add that this action by David sealed the doom of Amasa, because there was no way that Joab would have let him live to supplant him.

"And he swayed the heart of all the men of Judah as one man" (2 Samuel 19:14). Some scholars have misunderstood this completely. "The subject of this sentence is David, not Amasa."[12] "It was not Amasa, but David, who made all the members of the tribe of Judah unanimous in his recall ... David was fight in this policy; because following the solemn anointing of Absalom as king (2 Samuel 19:10), it was necessary for him to wait until some equally public and national act authorized his resumption of the royal power."[13]
Verse 16
KING DAVID SPARED THE LIFE OF SHIMEI
"And Shimei the son of Gera, the Bejaminite, from Bahurim, made haste to come down with the men of Judah to meet King David; and with him were a thousand men from Benjamin. And Ziba the servant of the house of Saul, with his fifteen sons and his twenty servants, rushed down to the Jordan before the king. And they crossed the ford to bring over the king's household, and to do his pleasure. And Shimei the son of Gera fell down before the king, as he was about to cross the Jordan, and said to the king, "Let not my lord hold me guilty nor remember how your servant did wrong on the day my lord left Jerusalem; let not the king bear it in mind. For your servant knows that I have sinned; therefore, behold, I have come this day, the first of all the house of Joseph, to come down to meet my lord the king." Abishai the son of Zeruiah answered, "Shall not Shimei be put to death for because he cursed the Lord's anointed"? But King David said, "What have I to do with you, you sons of Zeruiah, that you should this be day as an adversary to me? Shall any one be put to death in Israel this day? For do not I know that I am this day king over Israel"? And the king said to Shimei, "You shall not die." And the king gave him his oath."
"Shimei the son of Gera ... and Ziba with his fifteen sons and twenty servants" (2 Samuel 19:16-17). "The fact that Shimei was attended by a thousand men of Benjamin is proof that he was a man of great influence and that he had exerted himself to enlist his tribesmen in the support of David. His coming was therefore of importance to David. Likewise Ziba also virtually represented the entire house of Saul; and his presence was also important."[14] The motives of both Shimei and Ziba were clearly selfish and their actions hypocritical, but David was correct in receiving all actions toward reconciliation, because it was a day of rejoicing and not a day of bloodshed. The victory had been won by Joab and his men, and the healing of all wounds properly received the priority to which it was entitled.

"They crossed the ford to bring over the king's household" (2 Samuel 19:18). We do not know exactly how Ziba and his men aided the king's household, whether by physically carrying them over the Jordan fords or by bringing boats, but that was a valuable service indeed. Ziba, of course, knew that David would learn of Ziba's unscrupulous lie against Mephibosheth; and his activity here was designed to ameliorate the king's response to it. "The Jerusalem Bible states that, `Ziba and his men worked manfully ferrying the king's family across.'"[15]
"I have come this day, the first of all the house of Joseph, to come down to meet my lord the king" (2 Samuel 19:20). The house of Joseph is here used as in Amos 5:6 for the Ten Northern Tribes. The hatred and jealousy between Judah and the northern Israel existed long before the formal division of the Chosen People in the times following the death of Solomon into the separate kingdoms of Judah and Israel. In fact, the rebellion of Absalom was probably fueled by the fierce jealousy of Judah over the influence of the northern tribes with David.

Shimei was a weak and selfish hypocrite; and there is no doubt that, "His reviling the king expressed his real thoughts."[16]
"Shall not Shimei be put to death for this, because he cursed the Lord's anointed?" (2 Samuel 19:21). It was an extremely serious crime either to kill or to curse the Lord's anointed as indicated in 1 Samuel 24:6,10; 26:9. If David had allowed Abishai to kill Shimei, which he undoubtedly wanted to do, he could easily have precipitated a battle with great slaughter. Some scholars have suggested that Shimei's thousand men were actually a contingent of soldiers over whom Shimei was the chiliarch. Abishai is another example of how satanic temptations are able to reach any of us through our loved ones and associates.

"What have I to do with you ... that you should this day be an adversary to me" (2 Samuel 19:22). "The last clause here is in the Hebrew literally, `that ye be to me for a satan.'" Thus, in this particular, David fulfilled his role as a typical forerunner of the Christ who said to one of his close associates, "Get thee behind me Satan" (Matthew 16:23).

"You shall not die. And the king gave him his oath" (2 Samuel 19:23). Willis pointed out that, "As long as David lived, he kept his oath not to put Shimei to death, but near the end of his reign he instructed Solomon to take vengeance on Shimei "(1 Kings 2:8-9,36-46).[17] "We can hardly acquit David of breaking his oath."[18]
Verse 24
DAVID LEARNED THE TRUTH FROM MEPHIBOSHETH
"And Mephibosheth the son of Saul came down to meet the king; he had neither dressed his feet nor trimmed his beard, nor washed his clothes, from the day the king departed until the day he came back in safety. And when he came from Jerusalem to meet the king, the king said to him, "Why did you not go with me, Mephibosheth"? He answered, "My lord, O king, my servant deceived me; for your servant said to him, `Saddle an ass for me, that I may ride upon it and go with the king.' For your servant is lame. He has slandered your servant to my lord the king. But my lord the king is like the angel of God; do therefore what seems good to you. For all my father's house were but men doomed to death before my lord the king; but you set your servant among those who eat at your table. What further right have I to cry to the king. And the king said to him, `Why speak any more of your affairs? I have decided: you and Ziba shall divide the land.' And Mephibosheth said to the king, `Oh, let him take it all, since my lord the king has come safely home.'"
"And Mephibosheth the son of Saul" (2 Samuel 19:24). Of course, Mephibosheth was the son of Jonathan and the grandson of Saul, but the use of the term "son" in the Bible is very flexible: (1) It may mean simply descendant of (Matthew 1:1); (2) grandson as here; (3) Levirate son; (4) adopted son (Luke 3:23); (5) actual son; (6) son by creation (Luke 3:38); (7) a possessor of the Holy Spirit (Romans 8:14); (8) merely a follower of as in Acts 13:10; or (9) son-in-law (Luke 3:23).

"He had neither dressed his feet, nor trimmed his beard, nor washed his clothes" (2 Samuel 19:24). Here was the only proof David needed that Mephibosheth was telling the truth. His personal appearance indicated quite plainly that he had been in mourning ever since David left Jerusalem. "There is no ground for Winer's statement that it is now impossible to determine whether or not Mephibosheth was innocent. That Mephibosheth had indeed been calumniated by Ziba was placed beyond any doubt by Mephibosheth's remaining in mourning throughout the period of David's absence."[19]
This confronted David with a real dilemma. He had already given "all of Saul's property" to Mephibosheth; and then he had given all of it to Ziba. He decided to divide the property between them. It may be that David did not have the courage to reverse his decision completely; and, as the property was very extensive, he simply decided to divide it equally.

Payne pointed out that this decision to divide the property, "Is reminiscent of the proverbial judgment of Solomon in 1 Kings 3:16-28; and Mephibosheth's response is not unlike the reply of the harlot (who was the real mother of the child)."[20]
"Let him take the whole" (2 Samuel 19:30). "These words, spoken in the usual exaggeration of Eastern courtesy, were never intended to be taken literally."[21] The king's decision to divide the property stood as it had been spoken.

Verse 31
BARZILLAI ACCOMPANIED DAVID TO THE JORDAN RIVER
"Now Barzillai the Gileadite had come down from Rogelim; and he went on with the king to the Jordan, to escort him over the Jordan. Barzillai was a very aged man, eighty years old; and he had provided the king with food while he had stayed at Mahanaim; for he was a very wealthy man. And the king said to Barzillai, "Come over with me, and I will provide for you in Jerusalem." But Barzillai said to the king, "How many years have I still to live, that I should go up with the king to Jerusalem? I am this day eighty years old; can I discern what is pleasant and what is not? Can your servant taste what he eats or what he drinks? Can I still listen to the voice of singing men and singing women ? Why then should your servant be an added burden to my lord the king? Your servant will go a little way over the Jordan with the king. Why should the king recompense me with such a reward? Pray let your servant return, that I may die in my own city, near the grave of my father and my mother. But here is your servant Chimham; let him go over with my lord the king; and do for him whatever seems good to you." And the king answered, "Chimham shall go over with me, and I will do for him whatever seems good to you; and all that you desire of me I will do for you." Then all the people went over the Jordan, and the king went over; and the king kissed Barzillai and blessed him, and he returned to his own home. The king went on to Gilgal, and Chimham went on with him; all the people of Judah, and also half the people of Israel, brought the king on his way."
"This invitation of David for Barzillai to spend the rest of his life at David's court in Jerusalem naturally included his family, so that David's offer was far greater than appears at first sight."[22] This was appropriate on David's part, because, without the support of a very wealthy person in Mahanaim, David and his followers would have been greatly handicapped and hindered.

Barzillai's declining to accept David's offer was due to his age, which Barzillai emphasized with a series of questions, each of which implied a negative. To summarize their meaning: Barzillai, at age eighty, was practically at the end of his life; the infirmities of age such as loss or impairment of hearing, eyesight, the sense of taste, etc., made it impossible for him really to enjoy all of the joys and pleasures that would have been available to him in the house of the king. For those reasons, Barzillai requested that the king would allow him to return to his own city where he anticipated that he would soon be buried by the side of his father and mother.

"But here is your servant Chimham; let him go over with my lord the king; and do for him whatever seems good to you" (2 Samuel 19:37). Josephus tells us that Chimham was Barzillai's son,[23] which is supported by the inference in 1 Kings 2:7. David not only honored this request but he told Barzillai that he would do for Chimham. "Whatever seems good to you (Barzaillai), and also that anything Barzillai might desire, David would do for him (2 Samuel 19:38).

After this, David kissed Barzillai and blessed him, and Barzillai returned.

"All the people of Judah, and also half the people of Israel" (2 Samuel 19:40). These are ominous words, indicating the fundamental separation of the two Israels, Judah and Joseph. It did not begin here. It existed in the times of Joshua, during the times of the Judges, and was prominent in the period of David's rise to the throne. It reached all the way back to the rivalry between Leah and Rachel, the wives of Jacob, and to the partiality of Jacob toward Joseph. The seat of their mutual hatred lay in the polygamous marriages of Jacob and in his unwise partiality to the children of Rachel. The sinful idolatry of Laban, Jacob's father-in-law, was also a contributing factor.

Verse 41
THE DIVISION BETWEEN JUDAH AND ISRAEL
"Then all the men of Israel came to the king, and said to the king, "Why have our brethren the men of Judah stolen you away, and brought the king and his household over the Jordan, and all David's men with him"? All the men of Judah answered the men of Israel, "Because the king is near of kin to us. Why then are you angry over this matter? Have we eaten at all at the king's expense? Or has he given us any girl"? And the men of Israel answered the men of Judah, "We have ten shares in the king, and in David also we have more than you. Why then did you despise us? Were we not the first to speak of bringing back our king"? But the words of the men of Judah were fiercer than the words of the men of Israel."
David's return to Jerusalem was marked by the quarreling factions of Northern and Southern Israel, each being jealous of the king's favor. There was something in that situation which is reminiscent of the quarrels initiated by the tribe of Joseph, first against Gideon, and later against Jephthah, the latter erupting in a bitter war that destroyed forty-two thousand of the tribe of Joseph (Judges 8:1-3; 12:1-6).

This tribal jealousy and bitterness marred what otherwise would have been a happy ending to the rebellion. "A great catastrophe like Absalom's rebellion could not end without leaving profound effects."[24] Here we see one of those effects. The long standing mistrust between Ephraim and Judah, North Israel and South Israel, again broke into the open; and the fierce words that followed eventually issued in the divided kingdom. That the origin of their mutual animosity reached all the way back to Jacob, as we suggested above, is confirmed by the words of the LXX. "The Septuagint (LXX) has, `And I also am the firstborn rather than thou'; that is, compared to Israel (which included the tribe of Reuben the first-born), Judah is a late and inferior addition to the community."[25] As Keil wrote, "The division did not come with the divided kingdom, which only confirmed a permanent distinction,"[26] going all the way back to Leah and Rachel.

These last three verses of the chapter bring home to us the seriousness of the situation. When brethren hate each other, terrible things can happen. "Only half the Northern Israelites had welcomed David back to Jerusalem (2 Samuel 19:40). This indicates that, "David's appeal to the men of his own tribe (2 Samuel 19:11-14) and their response (2 Samuel 19:15) had caused no little offense to the rest of the nation. Of course, Sheba was not slow to take advantage of that and to initiate another rebellion."[27] "The reason for the sacred author's inclusion of this account of the quarrel just here was its relation to the rebellion of Sheba to which it gave rise."[28]
"We have ten shares in the king ... more than you ... we were the first to speak of bringing back our king" (2 Samuel 19:43). This argument of the northern faction was true; and they might have added that the rebellion itself had centered in Judah. "No settlement of the dispute was recorded; and seeds were sown for much trouble to come."[29]
"The words of the men of Judah were fiercer than the words of the men of Israel" (2 Samuel 19:43). This is the final sentence of the chapter, "This suggests that the men of Judah got the better of the argument, but only annoyed the Northerners the more thereby. At any rate, it was in this situation that Sheba saw his opportunity."[30]
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Verse 1
THE REVOLT OF SHEBA; JOAB'S MURDER OF AMASA
In this chapter, we have the homecoming of King David, the happiness of which was overshadowed by a new rebellion led by Sheba. We also see the results of some of David's rash and unwise decisions.

THE HOMECOMING OF DAVID TO JERUSALEM
"Now there happened to be there a worthless fellow, whose name was Sheba, the son of Bichri, a Benjaminite; and he blew the trumpet and said,
"We have no portion in David,

and we have no inheritance in the son of Jesse;

every man to his tents, O Israel"!

So all the men of Israel withdrew from David, and followed Sheba the son of Bichri; but the men of Judah followed their king steadfastly from the Jordan to Jerusalem."

"Sheba ... blew the trumpet" (2 Samuel 20:1). Here the trumpet was blown to raise an army, but in 2 Samuel 20:22, below, Joab blew the trumpet to signal the cessation of hostilities. "Different blasts on the trumpet were used to denote different things."[1] Of course, that is the way it still is today, as for example in the well-known "reveille" and "taps".

This new rebellion was the direct result of the bitter words exchanged in the quarrel mentioned at the end of the preceding chapter. Josephus tells us that, Sheba's actions occurred, "While these rulers (the men of Israel and those of Judah) were disputing with one another."[2] "The fierce words of the men of Judah led to evil results,"[3] giving us another example of the frequent danger of winning an argument.

"We have no portion in David ... no inheritance in the son of Jesse" (2 Samuel 20:1). As Caird observed, "This war-cry raised by Sheba lasted longer than his rebellion; because it was raised again successfully against Rehoboam (1 Kings 12:16)."[4]
"All the men of Israel withdrew from David, and followed Sheba" (2 Samuel 20:2). The literal text here is: "All the men of Israel went up from after David to after Sheba."[5] "All the men of Israel," as used here, probably refers merely to the representatives of the northern tribes who had brought their complaint to David and engaged in that bitter controversy with the elders of Judah. Certainly, Sheba soon found out that all Israel would not follow him.

"The men of Judah followed their king steadfastly from the Jordan to Jerusalem" (2 Samuel 20:2). This was David's homecoming, but the happiness of it was marred by a new rebellion, which, at that point, was an unpredictable threat. "David arrived home with only his Judean escort and all the rest of Israel apparently in open rebellion."[6]
Verse 3
DAVID PUTS HIS TEN CONCUBINES IN JAIL FOR LIFE
"And David came to his house at Jerusalem; and the king took the ten concubines whom he had left to care for the house, and put them in a house under guard, and provided for them, but did not go in to them. So they were shut up till the day of their death, living as if in widowhood."
This writer finds no way to justify this tragic treatment of ten faithful concubines who had committed no crime, who were guilty of no unfaithfulness, and who presumably had taken good care of things during David's absence. Not the least of David's sins was his polygamous marriages, which were not only wrong in his case but provided the royal example for the wholesale debauchery of his son Solomon.

"David ... put them in a house under guard ... so they were shut up till the day of their death" (2 Samuel 20:3). Oh yes, the text says that the king "provided for them," but it was still the provision that any jailor gives his prisoners. We feel disappointment at the tenderness with which many scholars have written about this contemptible act of King David.

Verse 4
JOAB'S TREACHEROUS MURDER OF AMASA
"Then the king said to Amasa, "Call the men of Judah together to me within three days, and be here yourself." So Amasa went to summon Judah; but he delayed beyond the set time which had been appointed him. And David said to Abishai, "Now Sheba the son of Bichri will do us more harm than Absalom; take your lord's servants and pursue him, lest he get himself fortified cities, and cause us trouble." And there went out after Abishai, Joab and the Cherethites and the Pelethites, and all the mighty men; they went out from Jerusalem to pursue Sheba the son of Bichri. When they were at the great stone which is in Gibeon, Amasa came to meet them. Now Joab was wearing a soldier's garment, and over it was a girdle with a sword in its sheath fastened upon his loins, and as he went forward, it fell out. And Joab said to Amasa, "Is it well with you, my brother"? And Joab took Amasa by the beard with his right hand to kiss him. But Amasa did not observe the sword which was in Joab's hand; so Joab struck him with it in the body, and shed his bowels to the ground, without striking a second blow; and he died."
"Then the king said to Amasa" (2 Samuel 20:4). "This man was a nephew of David, the son of David's sister Abigail, and his father was an Ishmaelite (1 Chronicles 2:13-17).[7]
"Call the men of Judah together to me within three days, and be here yourself" (2 Samuel 20:4). This assignment should have been easy enough for Amasa, as he was specifically recognized as the leader of Absalom's army gathered from all Israel. The situation required haste. The king recognized that Sheba should not be given time to amass an army and to rally the people behind him.

There is no doubt that this action was David's preliminary move leading to the formal appointment of Amasa as commander-in-chief in the place of Joab. "But this first step toward the fulfillment of that promise to Amasa was a very imprudent act, like the promise itself."[8]
"But he delayed beyond the set time appointed him" (2 Samuel 20:5). Why was this delay? Willis suggested the following reasons: (1) he did not think it necessary to hurry; (2) he did not know how to summon the troops quickly; or (3) the men of Judah had lost confidence in him.[9] There is also the possibility that he might have contemplated casting his lot with the new rebellion under Sheba. Whatever the reason, David, still reluctant to place Joab in command, summoned Abishai and sent him after Sheba.

"And David said to Abishai, Take your lord's servants and pursue him" (Sheba) (2 Samuel 20:6). This, of course, was David's way of insulting Joab, whom he would not forgive for the murder of Absalom. It is to Joab's credit that he, along with the "mighty men" and David's personal bodyguard of the Cherethites and the Pelethites, consented to follow after Abishai. David's instructions for Abishai to take your lord's servants is a reference to David's personal bodyguard.[10]
"Sheba ... will do us more harm than Absalom" (2 Samuel 20:6). "David need not have been worried. The tribes had had their fill of war, and the next time we hear of Sheba he is unsuccessfully canvassing the country for support, accompanied only by his own clan."[11]
"And they went out after Abishai" (2 Samuel 20:7). This means that Abishai was the commander, but that situation did not prevail very long. Joab was the real leader in whom all of the soldiers placed their trust and confidence.

"When they were ... in Gibeon ... Amasa came to meet them" (2 Samuel 20:8). Joab, no doubt, had anticipated this meeting and had prepared for it.

"Joab was wearing a soldier's garment; over it was a girdle with a sword in its sheath ... and as he went forward it fell out" (2 Samuel 20:8). "The sacred text here as well as that of the Septuagint (LXX) is corrupt, and we can only guess,"[12] as to exactly what happened here. Some believe that Joab murdered Amasa with the sword that fell out of the sheath; but others suppose that he used a second weapon concealed in the sleeve of his left hand. Cook favored the first of these views,[13] and Tatum suggested this: "Joab tricked Amasa by letting one sword fall from his belt; and then, pretending to greet Amasa as a brother; and when he came close, he drew out a hidden sword and thrust it into his abdomen."[14] To this writer, Tatum's explanation seems more likely to have been the way it happened. It is hard to believe that Amasa would have seen Joab pick up a naked sword off the ground (even if it had been with his left hand) without any suspicion or caution on Amasa's part.

"And Joab took Amasa by the beard with his right hand to kiss him (2 Samuel 20:9) ... But Amasa did not observe the sword which was in Joab's hand" (2 Samuel 20:10). Joab's right hand was on Amasa's beard, so the sword had to be in his left hand, and the fact that Amasa did not see it indicates that Joab had concealed it in his sleeve until the moment he used it.

"Without striking a second blow; and he (Amasa) died" (2 Samuel 20:10a). "The experienced slayer of men knew the most effective stroke."[15]
Verse 10
JOAB TAKES CHARGE OF THE PURSUIT OF SHEBA
"Then Joab and Abishai his brother pursued Sheba the son of Bichri. And one of Joab's men took his stand by Amasa, and said, "Whoever favors Joab, and whoever is for David, let him follow Joab." And Amasa lay wallowing in his own blood in the highway. And anyone who came by, seeing him, stopped; and when the man saw that all the people stopped, he carried Amasa out of the highway into the field, and threw a garment over him. When he was taken out of the highway, all the people went on after Joab to pursue Sheba the son of Bichri."
"Then Joab and Abishai his brother pursued Sheba" (2 Samuel 20:10b). Note that Joab is mentioned first, having taken complete control of David's army.

"One of Joab's men took his stand by Amasa" (2 Samuel 20:11). The business of dispatching Amasa, having been completed, Joab, the experienced general, proceeded to get on with the business of quelling the rebellion. This man stationed by Amasa's body was for the purpose of urging the troops to follow Joab and was undoubtedly doing so under the specific orders of Joab.

"Any one who came by, seeing him, stopped" (2 Samuel 20:12). No wonder they stopped. There lay the notorious Amasa wallowing in his own blood. Joab's man, noting the delay, promptly removed the body to a nearby field and covered it.

Verse 14
A WISE WOMAN SAVES THE CITY OF ABEL
"And Sheba passed through all the tribes of Israel to Abel of Beth-maacah; and all the Bichrites assembled, and followed him in. And all the men who were with Joab came and besieged him in Abel of Beth-maacah; they cast up a mound against the city, and it stood against the rampart; and they were battering the wall to throw it down. Then a wise woman called from the city, "Hear! Hear! Tell Joab, `Come here that I may speak to you.'" And he came near her; and the woman said, "Are you Joab"? He answered, "I am." Then she said to ... him, "Listen to the words of your maidservant." And he answered, "I am listening." Then she said, "They were wont to say in old time,' Let them but ask counsel at Abel'; and so they settled a matter. I am one of those who are peaceable and faithful in Israel; you seek to destroy a city which is a mother in Israel; why will you swallow up the heritage of the Lord"? Joab answered, "Far be it from me, far be it, that I should swallow up or destroy! That is not true. But a man of the hill country of Ephraim, called Sheba the son of Bichri, has lifted up his hand against King David; Give up him alone, and I will withdraw from the city." And the woman said to Joab, "Behold, his head shall be thrown to you over the wall." Then the woman went to all the people in her wisdom. And they cut off the head of Sheba the son of Bichri, and threw it out to Joab. So he blew the trumpet, and they dispersed from the city, every man to his home. And Joab returned to Jerusalem to the king."
"And Sheba passed through all the tribes of Israel to Abel" (2 Samuel 20:14). Sheba succeeded in rallying no support except his kinsfolk; so there was nothing left for him to do except to enter the fortified city of Abel and try to hold out there against David. That place was located at the extreme northern boundary of Israel. "It is identified as the modern Tel Abil, twelve miles north of Lake Huleh and four miles west of Dan."[16] DeHoff also tells us that, "It is supposed to have been the capital of the district called Abilene in Luke 3:1."[17]
"Then a wise woman called from the city" (2 Samuel 20:16). "This woman was probably someone on the border line between a prophetess and a witch, two classes which were not always clearly distinguished."[18] She must be credited with ending the rebellion of Sheba and saving the city of Abel from destruction.

Verse 23
LIST OF DAVID'S CHIEF OFFICERS
"Now Joab was in command of all the army of Israel; and Benaiah the son of Jehoiada was in command of the Cherethites and the Pelethites; And Adoram was in charge of the forced labor; and Jehoshaphat the son of Ahilud was the recorder; and Sheva was secretary; and Zadok and Abiathar were priests; and Ira the Jairite was also David's priest."
"With this list of David's chief officers, the narrator closes the history of David's reign. The remaining four chapters of Second Samuel form a kind of appendix."[19]
"Joab was in command of all the army of Israel" (2 Samuel 20:23). "The king did not venture to dispute Joab's right to resume his post of commander-in-chief."[20] As DeHoff said, "Joab had murdered Amasa and seized supreme command. David was not deceived as to the kind of man Joab was, but he needed him as a leader at that time."[21]
The similarity of this list and the one in 2 Samuel 8:16-18 has been made the basis of claiming the lists to be variations of the same listing; but, as Keil wrote, "This list belongs to a later period in David's reign."[22] This is certainly true, because David's use of forced labor did not take place in the first part of his reign but in the latter part of it. This use of forced labor by David was adopted by his son Solomon and greatly developed by him.[23] It was this very thing that fueled the rebellion against Solomon's son Rehoboam.

"And Ira ... was also David's priest" (2 Samuel 20:26). The word priest here is probably a reference not to a priest at all, but to one of the officials in David's government. (See a thorough discussion of this in my commentary on 2 Samuel 8, pp. 110-112.)

David never forgave Joab for the murder of Absalom, Abner and Amasa; and near the end of his life, David left orders for his son Solomon to destroy Joab. Still, evil as Joab surely was, he was the principal military architect of building and sustaining the throne of David, a fact that David never seemed to recognize.
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Verse 1
THINGS PERTAINING TO THE REIGN OF DAVID
(2 Samuel 21-24)

THREE YEARS OF FAMINE;

RIZPAH'S LOVE;

MILITARY HEROES
Some of the problems and questions that confront us in this chapter are undoubtedly due to the imperfection of the text as it has come down to us. "There are many places in this chapter which have suffered much from the ignorance or carelessness of transcribers; and, indeed, I suspect that the whole has suffered so materially as to distort, if not misrepresent the principal facts."[1] Many other scholars have also mentioned the "corruption" of certain passages in this chapter; and, in all candor, how else could we possibly explain passages that stand in direct contradiction of God's Word as revealed in other passages?

True to the genius of the critical community of scholars, a defective chapter of the the Hebrew text of the O.T. is quickly chosen by them and labeled as an especially instructive section of God's Word! For example, Smith in the International Critical Commentary wrote that, "Few sections of the O.T. show more clearly the religious ideas of the times. Here we see God as the Avenger of a broken covenant requiring from the children (grandchildren) of the offender the blood that had been shed."[2] On the other hand, what we shall really see, as explained below, is another one of David's tragic mistakes!

With regard to the time when the events mentioned in this chapter occurred, it is unknown, there being not the slightest clue upon which an intelligent guess may be founded.[3] Still, some suppose that these things occurred, "In the beginning of the reign of David."[4]
THE THREE YEARS OF FAMINE THROUGHOUT ISRAEL
"Now there was a famine in the days of David for three years, year after year; and David sought the face of the Lord. And the Lord said, `There is bloodguilt on Saul and on his house, because he put the Gibeonites to death.' So the king called the Gibeonites. Now the Gibeonites were not of the people of Israel, but of the remnant of the Amorites; although the Israelites had sworn to spare them, Saul had sought to slay them in his zeal for the people of Israel and Judah. And David said to the Gibeonites, `What shall I do for you, and how shall I make expiation, that you may bless the heritage of the Lord?' The Gibeonites said to him, `It is not a matter of silver or gold between us and Saul or his house; neither is it for us to put any man to death in Israel.' And he said, `What shall I do for you?' They said to the king, `The man who consumed us and planned to destroy us, so that we should have no place in all the territory of Israel, let seven of his sons be given unto us, so that we might hang them up before the Lord at Gibeon on the mountain of the Lord.' And the king said, `I will give them.'"
This episode recounts another of the shameful sins of David. In the first place, why should he have waited three whole years to seek the face of the Lord? What hindered him from seeking to know God's will after two full years instead of waiting three?

"There is bloodguilt on Saul and on his house, because he put the Gibeonites to death" (2 Samuel 21:1). Saul, by reason of his excessive zeal, attempted to exterminate the whole race of the Gibeonites, evidently thinking that God's instructions to Israel regarding their putting the nations of Canaan to death might still be implemented (Joshua 9:24). Of course, God's commandment in that instance was to Joshua, not to Saul. It was far too late for Israel to attempt to do that. Furthermore, Saul also ignored a very important fact. The Israelites had made a solemn covenant with the Gibeonites that they would not be harmed and that the Gibeonites would be slaves to Israel (Joshua 9:22). It was therefore a crime of maximum guilt when Saul wantonly violated that covenant.

"So the king called the Gibeonites" (2 Samuel 21:2). David here made the same mistake that Joshua and the elders had made during the Conquest in that, "They did not ask direction from the Lord (Joshua 9:14)." It is simply amazing that David would have asked the pagan Gibeonites what should be done; there was not a chance in a million that they would have, or even could have given him a correct answer.

"And David said to the Gibeonites, What shall I do for you? And how shall I make expiation?" (2 Samuel 21:3). David was here asking the pagan slaves of Israel what he should do instead of "asking direction of the Lord." Furthermore, God had legislated on this matter through Moses; and, in this case, David, like any other Oriental despot, was himself making the decision on what to do.

"The Gibeonites were not ... of Israel, but of the remnant of the Amorites" (2 Samuel 21:2). These people were actually Hivites (Joshua 9:7); but their being called Amorites here is no problem, because, "That is a common O.T. name for (any or) all of the pre-Israelite inhabitants of Canaan (as in Genesis 15:16; Deuteronomy 1:37; Joshua 5:1; 24:15,1 Samuel 7:14)."[5]
A number of scholars appeal to the fact that, "Bloodguilt rests on the murderer until it is expiated properly,"[6] but the Lord specifically stated that, "No expiation for the land can be made, for the blood that is shed in it, except by the blood of him that shed it" (Numbers 35:34). Furthermore, in certain cases, the ashes of a red heifer were involved (Deuteronomy 21:1-9). It is difficult to see how any of this can be applied to the case of the Gibeonites. Saul, the man who had attempted to destroy them, was already dead, and presumably the seven sons whom the Gibeonites requested David to deliver to them were innocent of any outrage whatever against the Gibeonites. Nowhere does this text say that God commanded David to grant any such hateful and vengeful request as that of the Gibeonites, and this writer simply cannot believe that it was right for him to do it.

"The Gibeonites said, Let seven of his sons be given to us that we may hang them" (2 Samuel 21:6). "The meaning of the word hang here is unknown."[7] It is generally believed to be some brutal, inhuman torturing death often practiced among heathen people. Furthermore, they left the bodies exposed from March 21 to the time of the autumn rains, directly contrary to and a wanton violation of God's Word (Deuteronomy 21:22-23). Of course, the radical critics seize upon this sinful action as an excuse to claim, "That law must have been of later origin."[8] Indeed! Indeed! It would be just as reasonable to affirm that because David committed adultery with Bathsheba and murdered Uriah that "the Ten Commandments had not been written at that time"! The critical canard that affirms a fifth- or sixth-century date for the Pentateuch is so weak and untrustworthy that those who have foolishly accepted it must never overlook an opportunity to re-assert their false allegation!

The nineteenth-century scholar Adam Clarke has a very discerning comment on this episode:[9]
"DID GOD REQUIRE THIS SACRIFICE OF SAUL'S SEVEN SONS; PRESUMABLY ALL OF THEM INNOCENT OF THE CRIMES OF THEIR FATHER? WAS THERE NO OTHER WAY OF AVERTING THE DIVINE DISPLEASURE? WAS THIS REQUISITION OF THE PAGAN GIBEONITES FOR THE PRIVILEGE OF TORTURING TO DEATH SAUL'S SONS TO BE RECEIVED BY DAVID AS AN ORACLE OF GOD? CERTAINLY NOT. GOD WILL NOT HAVE HUMAN BLOOD FOR SACRIFICE ANY MORE THAN HE WILL HAVE SWINE'S BLOOD. THE FAMINE MIGHT HAVE BEEN ENDED AND THE DIVINE FAVOR RESTORED; AND THE LAND PROPERLY PURGED; BY OFFERING THE SACRIFICES PRESCRIBED IN THE PENTATEUCH; AND BY A GENERAL HUMILIATION OF THE PEOPLE."

Before leaving this vengeful request of the Gibeonites, we should point out what a foolish request it was from their own viewpoint. Having been condemned by Israel to perpetual slavery, why did they not ask for an end of that? Instead, they wished to torture the sons of Saul! Not until the request of Salome who turned down half a kingdom to choose instead the head of John the Baptist is there anything in the Bible that matches this insane request of the Gibeonites. As Matthew Henry said, "They had a fair opportunity to get rid of their servitude, but they did not take it."[10]
God indeed promised that the sins of one generation might indeed be the reason for punishment of succeeding generations, but there is no record where God ever extended this privilege of executing innocents for the crimes of their ancestors into the hands of mortal and fallible men. These men David turned over to the Gibeonites were not sons of Saul in the ordinary sense, but grandsons, and there never was a Divine law that allowed men to execute grandsons for the crimes of their grandfather.

The scholars who excuse this outrage by relating it to the ancient custom of blood-vengeance (for which the cities of refuge were provided as a deterrent) which allowed the next of kin to kill the murderer have simply failed to see that this case resembles that custom in no manner whatever. Here we have, not the next of kin but a racial contingent murdering all of the offender's next of kin! There is no correspondence whatever in the two cases. In the case of the scriptural avenger of blood, the next of kin (singular) murdered the offender (singular) (and if the manslayer sought refuge in an appointed city, even that was allowed only after a judicial hearing); here we have, not the next of kin, but mere members (plural) of the same race murdering all the descendants (plural) of the offender.

Oh yes, ONLY SEVEN OF SAUL'S GRANDSONS WERE SLAIN, but that seven (a perfect number) was a token of all of Saul's whole generation, and the only reason the Gibeonites did not make their request include all of them was probably their knowledge that David would NOT have granted it, as indicated by his sparing Mephibosheth.

Thus, we see that what was in operation here was the old pagan system that, "If you kill some of us, we will wipe out your whole generation." That is exactly the system that the Biblical system regarding the avenger of blood (and its relation to the cities of refuge) was designed to supplant. We have never found in the Holy Bible one line that approves of the execution of members of a third generation to expiate the crimes of one who lived in the first generation. If anything like that is in God's Word, "Where is it"?

Verse 7
DAVID COMPLIED WITH THEIR BLOODY REQUEST
"But the king spared Mephibosheth, the son of Saul's son Jonathan, because of the oath of the Lord which was between them, between David and Jonathan the son of Saul. The king took the two sons of Rizpah the daughter of Aiah, whom she bore to Saul, Armoni and Mephibosheth; and the five sons of Merab the daughter of Saul, whom she bore to Adriel the son of Barzillai the Meholathite; and he gave them into the hands of the Gibeonites, and they hanged them there on the mountain before the Lord, and the seven of them perished together. They were put to death in the first days of harvest, at the beginning of barley harvest."
"The two sons of Rizpah" (2 Samuel 21:8). This was one of Saul's concubines, concerning whom the quarrel between Abner and Mephibosheth occurred, resulting in Abner's defection to the cause of David (2 Samuel 3:7-11). It is of interest that one of her sons was named Mephibosheth. Thus, Saul had two sons with the same name.

"And the five sons of Merab the daughter of Saul, whom she bore to Adriel" (2 Samuel 21:8). The corrupt Hebrew text here has Michal instead of Merab, an error which the KJV translators avoided by rendering the place, "which she brought up for Adriel." That also is an adequate solution of what is obviously a corrupt text. The solution by the translators of the RSV simply changed the name Michal to Merab. To us, it appears that one solution is just as good as the other one. If Merab and Adriel were deceased, Michal, as a member of the king's harem, would have had both the opportunity and the means to have brought up their five orphaned sons. Guessing at the true meaning of a damaged and corrupt text is, at best, a very precarious business.

"Barzillai" (2 Samuel 21:8). "This man is not the same as the Barzillai who helped David at Mahanaim (2 Samuel 19:31-40).[11]
"And he gave them into the hands of the Gibeonites, and they hanged them" (2 Samuel 21:9). Mercifully, we are not told any of the cruel and disgusting details of this pagan execution of the grandsons of Saul. The assertion of Matthew Henry that, "Those executions must not be complained of as cruel which have become necessary to the public welfare,"[12] while true enough if his assumption that these executions were necessary is allowed, is nevertheless founded upon what this writer believes to be a false premise. Nowhere did God declare that these executions were necessary. David alone, acting upon the bloody request of the Gibeonites, ordered these killings.

Jamieson noted that, "The practice of gibbeting men with a view of appeasing the anger of the gods in seasons of famine was a heathen custom; and the Gibeonites, who were a remnant of the Canaanite pagans, although brought to a knowledge of the true God, were not free from that superstition."[13] Willis also tells us that, "Several scholars have suggested that the Gibeonites sacrificed these seven descendants of Saul at this time as a sacrifice to their (pagan) god of fertility."[14] And this writer finds no fault with that viewpoint. These murders cannot be made to fit anything else.

"They were put to death at the beginning of the barley harvest" (2 Samuel 21:9). "The barley harvest began about the first of April at the time of the Passover; and the wheat harvest began fifty days later at the time of Pentecost. Adam Clarke identified the beginning of the barley harvest with the vernal equinox on March 21st.[15]
Verse 10
RIZPAH GUARDED THE BODIES OF THE SLAIN
"Then Rizpah the daughter of Ahiah took sackcloth, and spread it for herself on the rock, from the beginning of harvest till the rain fell on them from heavens; and she did not allow the birds of the air to come upon them by day, or the beasts of the field by night. When David was told what Rizpah the daughter of Ahiah, the concubine of Saul, had done, David went and took the bones of Saul and the bones of his son Jonathan from the men of Jabesh-gilead, who had stolen them from the public square of Bethshan, where the Philistines had hanged them, on the day the Philistines killed Saul on Gilboa; and he brought up from there the bones of Saul and the bones of his son Jonathan; and they gathered the bones of those who were hanged. And they buried the bones of Saul and of his son Jonathan in Benjamin in Zela, in the tomb of Kish his father; and they did all that the king commanded. And after that God heeded supplications for the land."
No greater and inspiring example of mother love is to be found anywhere in the literature of all nations and generations. Willis also commented on this and gave us these lines from Rudyard Kipling's immortal poem:

"If I were hanged on the highest hill,

Mother of mine, O mother of mine!

I know whose love would follow me still,

Mother of mine, O mother of mine!"[16]
"Until the rain fell upon them from the heavens" (2 Samuel 21:10). "The rains usually came in late November or early December, so Rizpah must have kept a six-months vigil over the bodies."[17]
If left unattended an exposed corpse, whether of a man or an animal, would soon be nothing but bones. "A strict order of priority is followed by carrion eating birds and beasts. The vultures come first ... the jackals wait in a circle until the vultures are satisfied, and the crows wait for the jackals."[18] Since only the bones of those who were hanged are mentioned (2 Samuel 21:13). it may be that Rizpah's long vigil might not have been completely successful. Then too, "the bones of those who were hanged" could merely be a euphemism for "their decaying bodies."

Although the text does not say so, it is likely that these seven grandsons of Saul were likewise buried in the tomb of Kish.

It appears to this writer as very significant that the rains did not come promptly after this brutal and inhuman sacrifice of the sons of Saul, which indeed may be viewed as God's displeasure with the whole episode. Yes, the rains finally came over six months later AT THE USUAL TIME WHEN THE RAINS GENERALLY CAME.

We have already noted that this long-time exposure of dead bodies to public view was a direct violation of God's Law in Deuteronomy 21:23. We find no agreement whatever with the scholars who fail to note this sinful action allowed by the king. Smith's assertion that, "That God was propitiated toward the land after that is the conclusion of the narrative,"[19] but the sacred text does not say that God was propitiated, but merely that it finally rained! All efforts to identify the action of this section as the will of God and as something that God was pleased with are a failure for the want of one thing. That lack is the total absence of any line in the Bible that says so!

Verse 15
DAVID'S LIFE WAS SAVED BY ABISHAI
"The Philistines had war again with Israel, and David went down together with his servants, and they fought against the Philistines; and David grew weary. And Ishbibenob, one of the descendants of the giants, whose spear weighed three hundred shekels of bronze, and who was girded with a new sword, thought to kill David. But Abishai the son of Zeruiah came to his aid, and attacked the Philistine and killed him. Then David"s men adjured him, `You shall no more go out with us to battle, lest you quench the lamp of Israel.'"
Here again the exact time of this episode is unknown; and, "Part of the text here is corrupt."[20] David was often critical of his nephews, the sons of Zeruiah, but on this occasion Abishai saved his life. Josephus tells us that, "David was totally exhausted and that he had fallen to the ground at the time the giant turned back to slay him, but Abishai covered David with his shield as he lay down and slew the enemy."[21]
"Three hundred shekels of bronze" (2 Samuel 21:16). The scholars who mention this generally agree that the weight indicated is between 7 and one-half pounds and 8 pounds. "The Hebrew word here rendered `giants' is a collective noun denoting a giant race that inhabited Canaan in the pre-Israelite times. The word is [~rapha`], rendered by the Vulgate Arapha; and from it comes Harapha the name of the giant in Milton's Samson Agonistes."[22]
Verse 18
REGARDING THE SLAUGHTER OF THE GIANTS OF GATH
"After this there was again war with the Philistines at Gob; then Sibbecai the Hushathite slew Saph, who was one of the descendants of the giants. And there was again war with the Philistines at Gob; and Elhanan the son of Jaareoregim, the Bethlehemire, slew Goliath the Gitrite, the shaft of whose spear was like a weaver's beam. And there was war again at Gath, where there was a man of great stature, who had six fingers on each hand, and six toes on each foot, twenty four in number; and he also was descended from the giants. And when he taunted Israel, Jonathan the son of Shimei, David's brother slew him. These four were descended from the giants in Gath; and they fell by the hand of David and by the hand of his servants."
"Elhanan killed Goliath" (2 Samuel 21:19). The great difficulty here is that the Hebrew text is apparently a flat contradiction of 1 Samuel 17, where it is stated that David killed Goliath. For any who might be interested in a more detailed discussion of this, D. F. Payne in The New Bible Commentary (Revised) devotes a special appendix to the problem,[23] Bearing in mind the admitted corruption evident in this chapter, the Christian should have no difficulty with the problem. There are a number of ways to resolve the matter: (1) The parallel account in 1 Chronicles 20:5 states that, "Elhanan ... slew Lahmi the brother of Goliath." (2) Elhanan and David were names of the same individual, just as Solomon was also named Jedidiah (2 Samuel 12:24d). (3) "It is also possible that Goliath was a name worn by more than one Philistine giant, or that it was a Philistine title, or that it described a certain type of Philistine soldier."[24] It is perfectly silly for any Christian to be upset about this type of difficulty. "There is simply not enough information for anyone to be dogmatic about the problem."[25] As Payne stated it, "In view of the textual problems, it is a precarious argument to insist that 2 Samuel 21:19 contradicts 1 Samuel 17."[26]
"These four were descended from the giants in Gath, and they fell by the hand of David and by the hand of his servants" (2 Samuel 21:22). It is significant that David is here mentioned as one who had a hand in killing these giants, and that certainly harmonizes with 1 Samuel 17.

22 Chapter 22 

Verse 1
DAVID'S SONG OF VICTORY OVER HIS ENEMIES IS ALMOST IDENTICAL WITH PS. 18
"And David spoke to the Lord the words of this song on the day when the Lord delivered him, from the hand of all his enemies, and from the hand of Saul."
This entire chapter is a duplicate of Psalms 18, with only the slightest variations, none of which is of any special importance. However, these variations, inconsequential as they are, have been the basis of some comments which might not necessarily be true. For example, our greatly respected Dr. Willis, whose work in the Books of Samuel have been so helpful in these studies, pointed out that, "Whole lines may appear in one of these chapters but not in the other, words or phrases may appear in one but not in the other, synonyms of some words may be used in one of these in place of a different word in the other; and some words are transposed, appearing in a different order in one as compared with the other."[1]
All of this, of course, is certainly true, but what should be our conclusion from the consideration of such facts? Willis concluded that, "This shows that the Biblical authors were not concerned with preserving the exact words of those whom they quoted."[2] To this usual deduction, echoed by many scholars, we wish to oppose an opposite view which this writer has long accepted, namely, that both chapters, even with their variations, are inspired and true exactly as they stand. It is certainly possible that David repeated this Psalm with the identical variations which appear in them.

"BY EVERY WORD THAT PROCEEDS FROM THE MOUTH OF GOD" (Matthew 4:2)
Christ made many arguments from the Sacred Scriptures to turn, not merely upon the exact words, but also on the very tense of a word.

Jesus said, "And as for the resurrection of the dead, have you not read what was said to you by God, 'I am the God of Abraham, and the God of Isaac, and the God of Jacob'? God is not the God of the dead, but of the living." (Matthew 22:31-32).

The significance of this is that our Savior made an argument proving the resurrection of the dead to turn upon a single two-letter word, the word "am", and the tense of the little verb, at that!

The inspired writers often "quoted" Scriptures with variations, but many such "quotations" are not "quotes" at all, but new Scriptures written by the inspired writer. We have cited many such examples in our commentaries. For example, see our comments under Ephesians 4:7-8, and under Romans 12:19, where in both instances the inspired Paul used O.T. passages with variations, but they must not be viewed as Paul's faulty memory of what the quotations really were, but as NEW SCRIPTURE inspired exactly as Paul gave it.

David was the inspired author of both this chapter and Psalms 18; and one of them is just as inspired as the other is.

It is a dangerous notion that some have imported into their interpretations of the type of variations we encounter here, namely, the view that THE EXACT WORDS ARE NOT IMPORTANT. IT'S ONLY THE GIST OF THE TRUTH THAT COUNTS. It is always impossible to know what the GIST OF THE TRUTH is unless we can discern it in the exact words used by the Holy Spirit.

The apostle Paul, especially, was diligent to observe the principle which we are here advocating. He made an argument pertaining to the identity of Christ himself to turn upon the number of a single noun.

To Abraham were the promises spoken, and to his seed. He saith not, And to SEEDS, as of many, but as of one. And in thy SEED which is Christ (Galatians 3:16).

Here we have Paul's great doctrine of Christ, the SEED SINGULAR of Abraham, and it is an example of the extreme untrustworthiness of the RSV that the translators have corrupted the verse in Genesis 17:7 (which Paul here quoted), by substituting a plural word for seed (singular).

There is also an extensive application of this important principle in the interpretation of the N.T. The so-called doublets, in which we have similar statements by Christ, as variously reported by the gospels are not to be understood as variations of some imaginary invariable text, but as independently true and exactly accurate as they stand in the sacred Gospels.

The ridiculous critical canard that Christ made his declarations in some imaginary invariable form is not true. The ministry of our Lord lasted about four years, and, like any campaign speaker in an election year, he delivered the same message in different words upon many different occasions. There are two variations of the Lord's prayer, two variations of the Great Sermon called the Sermon on the Mount in one place and the Sermon on the Plain in another. All are exactly correct as they stand in the N.T. No proper understanding of the Word of God is possible without taking account of this understanding of variations in the vocabulary used by the inspired writers in speaking of the same or similar events and teachings.

(We have devoted fourteen pages to a discussion of this Song of David as recorded in Psalms 18 of our Vol. 2 commentary on The Psalms. The opinions of fifteen reputable scholars are also cited therein; and for those who are interested in a more detailed discussion of what is written here in 2 Samuel 22, we believe it is sufficient to refer them to what we have written there.)

The Holy Spirit did not convey IDEAS to the inspired authors of the Bible, trusting them to express them in their own words, but He gave them the EXACT WORDS of God's message, words which they frequently did not understand at all, as stated by the Apostle Peter in 1 Peter 1:10-12. No system of interpreting Biblical passages is correct that ignores this principle.
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Verse 1
A MESSIANIC PROPHECY AND A LIST OF THE 37 MIGHTY MEN; A PROPHECY OF THE MESSIAH
"Now these are the last words of David:
The oracle of David the son of Jesse, the oracle of the man who was raised on high,

the anointed of the God of Jacob, the sweet psalmist of Israel:

`The Spirit of the Lord Speaks by me, his word is upon my tongue.

The God of Israel has spoken, the Rock of Israel has said to me:

When one rules justly over men, ruling in the fear of God.

He dawns on them like the morning light,

like the sun shining forth on a cloudless morning,

like rain that makes grass to sprout from the earth.

Yea, does not my house stand so with God?

For he has made with me an everlasting covenant. ordered in all things and secure.

For will he not cause to prosper all my help and my desire?

But godless men are like thorns that are thrown away; for they cannot be taken with the hand;

but the man who touches them arms himself with iron and the shaft of a spear,

and they are utterly consumed with fire.'"

We are by no means satisfied with this translation; it stands in sharp variance with the KJV. By way of excuse for the RSV, it should be pointed out that, "The text is appallingly corrupt."[1] Added to that, we must consider the eagerness of may modern translators and commentators either to eliminate altogether or to diminish the impact of all Messianic prophecies in the O.T. For these reasons, we believe that Christians should be slow indeed to accept the RSV in these seven verses. Willis also warned that, "The text and precise interpretations of this paragraph are complicated ... and (some of them) must be regarded as tentative."[2]
This writer's problem with the passage lies principally in 2 Samuel 23:5, where the RSV puts into David's mouth the declaration (in the form of an interrogative) that his house "stands so with God," that is, "in perfection righteousness before God!" And we simply cannot believe that David could ever have said anything like that. The King James Version renders the same verse, "Although my house BE NOT SO with God; yet he hath made with me an everlasting covenant," There is no doubt whatever that the negatives are in the Hebrew text; but the RSV translators contradicted them by "taking the negatives as interrogatives and thus changing them into strong assertions."[3] That is only another device for contradicting the word of God. We agree that, "The rendering of the Authorized Version here is that of the ancient versions and should be retained. David could not have but felt that his house was too stained with sin for him to have been able to claim that he was actually in fact what the theocratic king was in theory."[4]
True to the clearly visible purpose of critical commentators to deny all predictive prophecy of the Messiah, they always, as a last resort, will declare that a prophetic passage is "an interpolation," or "a comparatively late production."[5]
Adam Clarke wrote concerning these seven verses, "The words of this song contain a glorious prediction of Messiah's kingdom and conquests, in highly poetic language."[6] C. F. Keil likewise viewed this passage as absolutely Messianic, as elaborated in the notes below. We shall base our comments on the KJV rendition as far more trustworthy than the RSV in this particular passage.

"Now these be the last words of David. David the son of Jesse said, and the man who was raised up on high, the anointed of the God of Jacob, and the sweet psalmist of Israel said, The Spirit of the Lord spake by me, and his word was in my tongue." (2 Samuel 23:1-2)

"The introduction to this prophetic announcement (2 Samuel 23:1), both in form and substance, rests upon the last sayings of Balaam concerning the future history of Israel (Numbers 24:3,15); and this indicates that David's prophetic utterance here is intended as a further expansion of Balaam's prophecy of the Star out of Jacob and the Scepter out of Israel."[7]
"2 Samuel 23:2 here carries the divine seal of all that David has sung and prophesied in the Psalms, regarding the eternal dominion of his seed, on the strength of the divine promise which he received through the prophet Nathan, that his throne should be established forever (2 Samuel 7). These words here are not merely a lyrical expansion of that promise, but a prophetic declaration by David concerning the true King of the kingdom of God."[8]
"The God of Israel said, the Rock of Israel spoke to me. He that ruleth over men must be just, ruling in the fear of God. And he shall be as the light of the morning, when the sun riseth, even a morning without clouds; as the tender grass springeth out of the earth by clear shining after rain." (2 Samuel 23:3-4)

The meaning here is not absolutely certain because the injunction must be is supplied by the translators, not being in the sacred text. Leaving out the supplied words, which are merely a guess, we have the following:

"The God of Israel saith,

The Rock of Israel speaketh to me:

A Ruler over men, just,

A Ruler in the fear of God.

And as light of the morning, when the sun rises,

As morning without clouds:

From shining out of rain ... green out of the earth."

"Ruler over men" does not mean `among men,' but `over all men'. And just WHO is that Ruler? "According to the Chaldee version, he is the Messiah himself."[9]
"As the light in the morning when the sun rises, ..." (2 Samuel 23:4). Martin Luther explained this as meaning that, "In the times of the Messiah, it will be like the light of morning." The words remind us of the Messianic promise in Malachi 4:2, "But unto you that fear my name shall the Sun of righteousness arise with healing in his wings."

We have largely followed Keil's exegesis on these first four verses; but we prefer to stay with the KJV in 2 Samuel 23:5, as indicated above.

Another viewpoint concerning the meaning of this very difficult passage is that of Willis who wrote: "If David and his descendants rule justly and in the fear of God, God's everlasting covenant with him will continue (2 Samuel 23:3c-5); but, if they rule wickedly, they will be utterly consumed with fire."[10]
However, that everlasting covenant that God made with David concerning the bringing in of the Messiah to mankind through David's posterity, was not conditional nor was it premised upon the righteous rule of David's posterity; because, the following kings in David's dynasty were as wicked (generally) as any rulers who ever lived. God brought in the Messiah via David's descendants in spite of the wickedness of both the kings and the people.

Certainly David had failed in the realization of the better purposes of his heart. "So it was God's good pleasure that the covenant in spite of this personal failure remained firm and secure."[11]
Admittedly, this Messianic prophecy, if that is what it truly is, is not clear and unambiguous like many other prophetic promises pointing to the Christ; and perhaps we should explain that as due to the damaged nature of the sacred text at this place. Understanding the passage as a promise of Christ, as did many of the scholars in previous generations, is far more appealing to this writer than merely writing the passage off as untrustworthy.

Of course, that is exactly what Bennett did, calling it, "A false production, not produced by David at all."[12] However, in spite of the opinions of such critics, and in spite of the fact that some of the passage is uncertain, there are far more than sufficient grounds for hailing the passage as Messianic.

Verse 8
A LIST OF DAVID'S MIGHTY MEN; THE TOP THREE LEADERS
"These are the names of the mighty men whom David had: Josheb-basshe-beth a Tahchemonite; he was chief of the three; he wielded his spear against eight hundred whom he slew at one time. And next to him among the three mighty men was Eleazar the son of Dodo, son of Ahohi. He was with David when they defied the Philistines who were gathered there for battle, and the men of Israel withdraw. He rose and struck down the Philistines until his hand was weary, and his hand cleaved to the sword; and the Lord wrought a great victory that day; and the men returned after him only to strip the slain. And next to him was Shammah, the son of Agee the Hararite. The Philistines gathered together at Lehi, where there was a plot of ground full of lentils; and the men fled from the Philistines. But he took his stand in the midst of the plot, and defended it, and slew the Philistines; and the Lord wrought a great victory."
"And the Lord wrought a great victory" (2 Samuel 23:9,12). The Scriptures do not fail to make it dear that, great as the ability and bravery of David's mighty men assuredly was, it was the Lord himself who protected and blessed them and gave them the victory.

"He wielded his spear against eight hundred whom he slew at one time" (2 Samuel 23:9). It would be interesting to know more of the details of how that happened. He certainly must have found some means of protecting himself from multiple attacks simultaneously.

"A plot of ground full of lentils" (2 Samuel 23:11). This line reveals that the purpose of the Philistine raid was that of robbing Israel of their crops ready to be harvested.

Verse 13
WATER FROM THE WELL OF BETHLEHEM
"And three of the thirty chief men went down, and came about harvest time and came to David at the cave of Adullum, when a band of the Philistines was encamped in the valley of Rephaim. David was then in the stronghold; and the garrison of the Philistines was then at Bethlehem. And David said longingly, "O that someone would give me water to drink from the well of Bethlehem which is by the gate"! Then the three mighty men broke through the camp of the Philistines, and drew water out of the well of Bethlehem which was by the gate, and took and brought it to David. But he would not drink of it; he poured it out to the Lord, and said, "Far be it from me, O Lord, that I should do this. Shall I drink the blood of the men who went at the risk of their lives"? Therefore, he would not drink it. These things did the three mighty men."
"Three of the thirty chief men ... These things did the three mighty men" (2 Samuel 23:13,17). There is a difference of opinion among scholars as to whether or not the "three mighty men" who brought David the water from the well at Bethlehem were the same as "the three" mentioned in 2 Samuel 23:9. The mention of a total of thirty-seven men in 2 Samuel 23:39 favors the view of Smith that, "The number 37 is exact, there being thirty ordinary members; and, since Asahel was deceased, we have a replacement mentioned, giving thirty-one names in the list of the thirty, plus three chiefs of the first class, and three chiefs of the second class."[13]
Cook also agreed, "This reckoning is correct; although only 36 names are given, the names of only two of the second triad being given; but 31 names are given in 2 Samuel 23:24-39, which, added to the two triads of six, makes 37."[14] Thus there were two companies of "the three"; and it was that second group who brought the water from Bethlehem.

This leaves unexplained why "the three" are said to be of "the thirty chief men" (2 Samuel 23:13), but it might mean that they were closely associated with them as also were the first triad.

This touching story of David's refusal to drink water which had been procured for him at the personal risk of the lives of his men is one of the most beautiful in the Bible and stresses the deeply religious nature of King David. This story also emphasizes the contrast in David's life before and after his fall. Here he would not drink the blood of the men who had risked their lives for him; but after his fall, "At a later time, under different circumstances, he did not hesitate to have one of the thirty killed on the battlefield in order to get his wife and (in a vain attempt) to cover his own adultery."[15]
"Water from the well at Bethlehem" (2 Samuel 23:15). "Today, Bethlehem is supplied with water by an aqueduct; and the wells close to the city no longer exist. There is a cistern called David's Well three quarters of a mile north of Bethlehem, too far away to be the well that David meant."[16]
Verse 18
THE PROMINENCE OF ABISHAI; JOAB'S BROTHER
"Now Abishai, the brother of Joab, the son of Zeruiah, was chief of the thirty. And he wielded his spear against three hundred men and slew them, and won a name besides the three. He was the most renowned of the thirty; but he did not attain to the three."
Abishai was indeed a great soldier for David. He accompanied David into Saul's camp when David took Saul's spear; he once saved David's life, and he was ready to Execute Shimei if David had allowed it.

Verse 20
THE EXPLOITS OF BENAIAH
"And Benaiah the son of Jehoiada was a valiant man of Kabzeel, a doer of great deeds; he smote two ariels of Moab. He also went down and slew a lion in a pit on a day when snow had fallen. And he slew an Egyptian, a handsome man. The Egyptian had a spear in his hand, but Benaiah went down to him with a staff, and snatched the spear out of the Egyptian's hand, and slew him with his own spear. These things did Benaiah the son of Jehoiada, and won a name beside the three mighty men. He was renowned among the thirty, but he did not attain to the three. And David set him over his bodyguard."
This concludes the special record of the unusually brilliant and sensational achievements of certain individuals among the mighty men. The others are named, but their deeds are not especially mentioned. It is significant that a duplicate list of these mighty men appears in 1 Chronicles 11:10-45, with some variations, but essentially the same; and then an additional list of sixteen members of the "thirty" is also appended. This suggests that, as members of the thirty were lost in battle, they were replaced, keeping the company up to its normal size. The report in Chronicles also states that this group gave David, "Strong support in his kingdom" (1 Chronicles 11:10).

"He smote two ariels of Moab" (2 Samuel 23:20). The meaning of ariels is unknown; the common guesses suppose that it might mean lions or lion-like men.

THE NAMES OF THE MIGHTY MEN OF THE THIRTY (2 Samuel 23:24-39)
"Asahel the brother of Joab was one of the thirty" (2 Samuel 23:24). He was one of the three sons of Zeruiah, David's sister, who lost his life when he tried to kill Abner (2 Samuel 2:18-23). Joab avenged Asahel's death by murdering Abner (2 Samuel 3:26-30).

"Elhanan the son of Dodo of Bethlehem" (2 Samuel 23:24). This son of Dodo should not be confused with Eleazer the son of Dodo (2 Samuel 23:9). The Wycliffe Bible Encyclopedia distinguishes them as sons of different Dodo's.[17]
"Shammah of Harod" (2 Samuel 23:25). Isaacs identified this Shammah with the one mentioned in 2 Samuel 23:11, but pointed out that 1 Chronicles 11:10ff ascribes that deed of bringing David the water from Bethlehem to Eleazer the son of Dodo."[18] Another of the mighty men had the same name (2 Samuel 23:33).

"Elika of Harod" (2 Samuel 23:25). We are given no additional information about Elika.

"Helez the Paltite" (2 Samuel 23:26). "From 1 Chronicles 11:27, it appears that this man was an Ephraimite and captain of the seventh monthly course (1 Chronicles 27:10)."[19]
"Ira the son of Ikkesh" (2 Samuel 23:26). Ira is also mentioned in 1 Chronicles 11:28, but no additional information is given.

"Abiezer of Anathoth" (2 Samuel 23:27). 1 Chronicles 27:12 states that he was a Benjaminite with twenty four thousand men in his division. His was the Ninth course.

"Mebunnai the Hushathite" (2 Samuel 23:27). "This man's name appears only here in this form; but he is elsewhere called Sibbechai (2 Samuel 21:18; 1 Chronicles 20:4), or Sibbecai 1 Chronicles 11:29; 27:11)."[20]
"Zalmon the Ahohite" (2 Samuel 23:28). "He may have been named Zalmon to indicate his strength; he is called Ilai in 1 Chronicles 11:29)."[21] "A mountain near Shechem was called Zalmon."[22] "The name means shady or ascent."[23] We might have called him "a mountain of a man."

"Maharai of Netophah" (2 Samuel 23:28). See 1 Chronicles 11:30. "He was one of the twelve monthly captains in David's reign, serving in the tenth month. He came of the family of Zerah from Netophah in Judah, serving in the tenth month over 24,000 men (1 Chronicles 27:13)."[24]
"Heleb the son of Baanah of Netophah" (2 Samuel 23:29). "This man is called Heled in 1 Chronicles 11:30 and Heldai in 1 Chronicles 27:15. He also was one of the monthly captains over 24,000 men in the twelfth month."[25]
"Ittai the son of Ribai of Gibeah of the Benjaminites" (2 Samuel 23:29). "The name means plowman or living. He is called Ithai in 1 Chronicles 11:31."[26]
"Benaiah of Pirathon" (2 Samuel 23:30). Lockyer gives two possible meanings of this name. "Either Jehovah hath built or is intelligent."[27] He is mentioned again in 1 Chronicles 11:31,27:14, where we learn that he commanded one of the twelve divisions of 24,000 men who were called on a monthly basis to serve David the king. His tour of duty in that capacity was in the eleventh month. He belonged to the tribe of Ephraim.

"Hiddai of the brooks of Gaash" (2 Samuel 23:30). "His name means mighty or joyful."[28] Gaash was in Ephraim.

"Abialbon the Arbathite" (2 Samuel 23:31). This one of David's heroes is mentioned in the Chronicles list under the name of Abiel (1 Chronicles 11:32). "His name may mean father of strength. Presumably, he was from Betharabah (Joshua 15:6,61; 18:22)."[29]
"Azmaveth of Bahurim" (2 Samuel 23:31). Two or three other Biblical characters wore this name which is sometimes said to mean counsel. He appears again in 1 Chronicles 11:33; and "Some identify him as the same Azmaveth whom David placed over his treasures (1 Chronicles 27:25)."[30]
"Eliahba of Shalbon" (2 Samuel 23:32). This hero also is mentioned in 1 Chronicles 11:33; and. "His name means, whom God hides."[31] In view of all the dangerous exploits of this group, the name might well have been applied to all of them.

"The sons of Jashen, Jonathan" (2 Samuel 23:32). The name means God gave,[32] or, as we might say, "The gift of God." His name appears again in 1 Chronicles 11:34, where he is identified as "a son of Shagee the Hatafire." Such difficulties are common in this section of the O.T. We have already cited at least seven or eight uses of the word "son," grandson, or descendant of being among them. This was a very common name in the O.T., there being at least a dozen characters who were named Jonathan.

"Shammah the Hararite" (2 Samuel 23:33). Two of David's mighty men bore this name, one of "the three" (1 Samuel 23:11) and this one "of the thirty." He is called Shammoth in 1 Chronicles 11:27 and Shammuth in 1 Chronicles 27:8, where we learn that he commanded 24,000 men in the fifth month for David.

"Ahiam the son of Sharar the Hararite" (2 Samuel 23:33). Little is known of this man. He is called "the son of Sacar" (1 Chronicles 11:35), which is probably a variation of the same name.

"Eliphelet the son of Ahasbai of Maacah" (2 Samuel 23:34). This name is variously spelled. David must have had a special love for this hero, because he named one of his sons born in Jerusalem Eiphelet (1 Chronicles 3:8).

"Eliam the son of Ahithophel of Gilo" (2 Samuel 23:34). This man, the father of Bathsheba, stood in relation to David as a father-in-law. He is called Amiel in other passages, which is only a variation of Eliam. "The name means, my God is a kinsman."[33] The presence of Bathseba's father in the list of David's thirty heroes adds further to David's shame in violating her. Her grandfather Ahithophel was David's principal counselor; her father and her husband (Uriah) were both among his thirty mighty men.

"Hezro of Carmel" (2 Samuel 23:35). "This name is also spelled Hezrai (1 Chronicles 11:37); it means enclosed or beautiful."[34]
"Paarai the Arbite" (2 Samuel 23:35). "The name means devotee of Peor. He was one of David's thirty-seven valiant men and undoubtedly the same person as Naarai of 1 Chronicles 11:37."[35]
"Igal the son of Nathan of Zobah" (2 Samuel 23:36). "Zobah was a part of Syria,"[36] and thus we must reckon Igal as among the foreigners who supported David. "The name `Igal' means `God redeems'."[37] This was also the name of one of the unfaithful spies sent out to Canaan by Moses (Numbers 13:7).

"Bani the Gadite" (2 Samuel 23:36). This name is not in the list given in 1 Chronicles 11; but the lists may be viewed as supplementary. There is no need for deleting the name of Bani from the list. It might easily have been omitted by accident from the roster in 1Chronicles. It is significant that many of the tribes of Israel and even a number of foreign countries were represented among David's top ranking soldiers. Bani was of the trans-Jordanic tribe of Gad.

"Zelek the Ammonite" (2 Samuel 23:37). Here is another foreigner. Cook listed, "Igal of Zobah, Zelek the Ammonite, Nahari the Beerothite and Uriah the Hittite as the foreigners in this list."[38]
"Naharai of Beeroth the armor-bearer of Joab the son of Zeruiah" (2 Samuel 23:37). Beeroth was one of the four cities of the Hivites who deluded Joshua into a treaty of peace with them (Joshua 9:17). It is now el Bireh, located eight miles north of Jerusalem."[39]
"Armor-bearer of Joab" (2 Samuel 23:37). Some have marveled that Joab is not in this list of the "thirty-Seven" mighty men,' but he is in it. He is mentioned in 2 Samuel 23:18,24,37, the only man to be mentioned three times. He was David's great commander-in-chief who stood prominently above the mighty "thirty-seven."

"Ira the Ithrite, Gareb the Ithrite" (2 Samuel 23:38). Ithrites was the name given to one of the families descended from Kiriath-jearim (1 Chronicles 2:53). Two members of David's mighty men (and bodyguard), Ira and Gareb, came from this family (2 Samuel 23:38; 1 Chronicles 11:40) and may have originated from the town of Jattir (1 Samuel 30:27)."[40] "Jattir is located in the mountains of Judah."[41]
"Uriah the Hittite, thirty seven in all" (2 Samuel 23:39). There is little need to comment on Uriah at this point, since many things concerning him have already been mentioned in Second Samuel. He was the Hittite husband of Bathsheba whom David ordered to be murdered by the hand of Joab in a vain effort to hide David's adultery with Uriah's wife.

24 Chapter 24 

Verse 1
DAVID'S SIN OF NUMBERING THE PEOPLE AND GOD'S PUNISHMENT BY PESTILENCE
"Again the anger of the Lord was kindled against Israel, and he incited David against them, saying, `Go, number Israel and Judah.'" (2 Samuel 24:1).

The time of the events mentioned here was evidently near the end of David's reign.[1] The great problem of the chapter appears in this very first verse, where it is stated that, "God incited David against Israel by commanding him to number Israel and Judah." If God had indeed commanded David to number Israel, it could not have been a sin for him to have done so.

The true solution of what some view as a difficulty lies in 1 Chronicles 21:1, where it is flatly declared that, "Satan stood up against Israel, and incited David to number Israel." Significantly, the statement in Chronicles was written at practically the same time, historically, as were the Books of Samuel; and therefore we reject categorically the notion of critical scholars who claim that the account in 1 Chronicles 21:1 represents, "A subsequent advance of religious thought,"[2] in Israel, erroneously supposing that, "In this passage we have an illustration of the imperfect recognition of the moral nature of Yahweh."[3] "The language here leaves no doubt of the author's theory that God incites men to do that for which he afterward punishes them."[4] Such viewpoints are not merely erroneous, they are also founded in ignorance and misunderstanding.

No! God does not move men to do certain things and then punish them for it. That principle is made clear in the Exodus example of God's hardening Pharaoh's heart. That was done by the Lord only at a time subsequent to the ten-fold Biblical statement that Pharaoh hardened his own heart. God always allows the triumph of man's own free will; and, in doing so, what God thus allows is very properly said by the sacred writers to have been done by the Lord.

That is exactly the situation here. David was determined to number Israel, knowing full well that it was a sin for him to do so for the purposes which he had in mind. The temptation had come from Satan himself (as stated in Chronicles), and in all probability via the mouth of some of David's associates or advisers. David went forward with that determination despite solemn warnings from Joab. God is here said to have done it in the sense that, knowing David's willful heart, he allowed it.

Several Biblical examples show the same situation. When Judas Iscariot already had fully determined to betray the Lord, the Lord said, "What thou doest, do quickly"! (John 13:27). Thus, God commanded Judas to betray Christ! Also when Balaam, who was sinfully making his way to the court of Balak for the purpose of cursing Israel, was enabled to see the angel with the drawn sword, he would have turned back; but God spoke through the angel, saying, "Go with the men"! (Numbers 22:35) Thus it is not incorrect to say that God commanded Balaam to go to Balak's court where he was assigned the task of cursing Israel. Exactly the same situation is visible here in the statement that God commanded David to number Israel.

Caird wrote of the opinions of some modern critical commentators who find here a theological view of God, "Which was later outgrown," pointing out that, "It was not really outgrown; because it recurs in the Biblical account of the hardening of Pharaoh's heart."[5]
Not only that, exactly the same principle is still operative during the Christian dispensation. Paul pointed out that people who do not love the truth but have pleasure in unrighteousness are actually incited by God to believe a falsehood that they might be condemned (2 Thessalonians 2:9-12). "Therefore God sends upon them a strong delusion to make them believe what is false, so that all may be condemned, etc."

We are certain, therefore, that something exactly like this lies behind what is written here in this first verse.

The sinful error of Biblical critics who slander the character of God himself, basing their allegations upon a single, isolated text, is primarily the result of a false method of interpretation. There is no isolated text that should be interpreted without consideration of the light that falls upon it from other Biblical declarations. Satan certainly justified his appeal for Christ to jump off the pinnacle of the temple, if only the text Satan quoted had been considered; but Jesus reminded him of what was also written (Matthew 4:7). The whole counsel of God is never available in some isolated text, a fact made perfectly dear in Isaiah 28:10,13.

Over and beyond all that we have written above, this first verse here is written in the shadow of the ancient Oriental conviction which, "Acknowledges the great truth that all actions, both good and bad, are of God. `Shall there be evil in a city and Jehovah hath not done it (Amos 3:16)'?"[6] What is meant is that nothing on earth ever happens, whether good or bad, which is not covered under the blanket of God's permissive will. It is in that understanding that 2 Samuel 24:1, above, must be interpreted.

"The anger of the Lord was kindled against Israel" (2 Samuel 24:1). It is considered uncertain by many as to why God was angry with Israel; but Keil and Payne both accepted the view that the anger of the Lord was probably due to the twin rebellions of Israel against David under the leadership of Absalom and of Sheba.[7]
"Again" (2 Samuel 24:1). A number of scholars apply this as a reference to the famine mentioned in 2 Samuel 21[8] but this is very uncertain. There were almost countless times when God was angry with Israel.

"Go, number Israel and Judah" (2 Samuel 24:1). The mystery here is, "Just why was that a sin"? "What harm was there in it? Moses numbered the people twice. Should not the shepherd know the number of the sheep? What evil did David do when he numbered the people? It is certain that it was a sin, a very great sin, but wherein lay the evil of it is not exactly clear."[9]
A number of writers have offered reasons why the action was sinful, which reasons may or may not be correct. That David did so with an inglorious intention of boasting, that he had in mind the military extension of his kingdom, or that he intended to use the information for the purpose of levying heavier taxes, or for a more vigorous prosecution of his forced labor projects - all of these reasons have been advanced by able scholars. Evidently some, or all, of these reasons were applicable.

That his numbering the people was indeed sinful appears in the fact that even Joab knew it was wrong; and without any further instruction whatever from the Lord, David himself admitted that he had sinned grievously in doing so (2 Samuel 24:10).

Verse 2
AFTER PROTESTING; JOAB TAKES THE ILLEGAL CENSUS OF ISRAEL
"So the king said to Joab and the commanders of the army, who were with him, "Go through all the tribes of Israel, from Dan to Beersheba, and number the people, that I may know the number of the people." But Joab said to the king, "May the Lord your God add to the people a hundred times as many as they are, while the eyes of my lord the king still see it; but why does my lord the king delight in this thing"? But the king's word prevailed against Joab and the commanders of the army. So Joab and the commanders of the army went out from the presence of the king to number the people of Israel. They crossed the Jordan, and began from Aroer, and from the city that is in the middle of the valley, toward Gad and on to Jazer. Then they came to Gilead, and to Kadesh in the land of the Hittites; and they came to Dan, and from Dan they went around to Sidon, and came to the fortress of Tyre and to all the cities of the Hivites and Canaanites; and they went out to the Negev of Judah at Beersheba. So when they had gone through all the land, they came to Jerusalem at the end of nine months and twenty days. And Joab gave the sum of the numbering of the people to the king: in Israel there were eight hundred thousand valiant men who drew the sword, and the men of Judah were five hundred thousand."
The place names mentioned here are by no means a complete list of the places enumerated but are mentioned merely to indicate the obedience of the king's orders to enumerate the people from "Dan to Beersheba," the idiomatic way of saying, "from one end of the nation to the other."

"Why does my lord the king delight in this thing?" (2 Samuel 24:3). Joab's protest was as vigorous as could have been expected; and it was backed up by all of the army commanders who accompanied Joab into David's presence (2 Samuel 24:4). Although detailed reasons for this opposition to David's numbering the people are not given, it is clear enough that all Israel seriously objected to it. Tatum wrote that, "The people did not want to be enlisted for further military duty";[10] and that opinion is supported by the fact that Joab did not count all the people, but only, "the valiant men who drew the sword," (2 Samuel 24:9).

"They began from Aroer, and from the city that is in the midst of the valley" (2 Samuel 24:5). "These same places are mentioned in Deuteronomy 2:36 as forming the southern boundary of the territory taken by Israel from Sihon."[11]
Although Joab and his men went practically all over Israel, they did not fully obey David's orders. "He did not include Levi and Benjamin in the numbering, for the king's command was abhorrent to Joab" (1 Chronicles 21:6). The fact of its not being mentioned here does not contradict the truth that, in all probability, this preliminary move toward mustering an army of more than a million men by David must have encountered widespread opposition and dissatisfaction in Israel. It appears possible that such an unpopular move by David might have helped to open his eyes regarding his sin in the numbering of the people.

"Eight hundred thousand ... five hundred thousand" (2 Samuel 24:9) Chronicles gives different numbers here; but as DeHoff noted, "There is less to be gained from discussing the numbers given in the historical books of the O.T. than any other part of the Bible."[12] Many of the discrepancies are doubtless due to two things (1) the imperfect manner of the Hebrew system of writing numbers, and (2) imperfections in the manuscripts that have come down through history to us.

It is of interest that the term "Israel" in 2 Samuel 24:1a and 2 Samuel 24:2 refers to the whole nation, whereas the same word in 2 Samuel 24:1b and 2 Samuel 24:9 distinguishes between the northern Israel and Judah.

Verse 10
DAVID ACKNOWLEDGED HIS SIN AND IS PUNISHED
"But David's heart smote him after he had numbered the people. And David said to the Lord, "I have sinned greatly in what I have done. But now, O Lord, I pray thee, take away the iniquity of thy servant; for I have done very foolishly." And when David arose in the morning, the word of the Lord came to the prophet Gad, David's seer, saying, "Go and say to David, 'Thus says the Lord, three things I offer you; choose one of them that I may do it to you.'" So Gad came to David and told him,, `Shall three years of famine come to you in the land? Or will you flee three months before your foes while they pursue you? Or shall there be three days pestilence in the land? Now consider, and decide what answer I shall return to him who sent me.' Then David said to God, `I am in great distress; let us fall into the hand of the Lord, for his mercy is great; but let me not fall into the hand of men.'"
Keil's analysis of this whole situation is as follows:

"Because David was about to boast proudly and to glory in the number of the people, God determined to punish him by reducing their number by famine, war or pestilence. At the same time the people themselves had sinned grievously against God and their king, through two rebellions headed by Absalom and Sheba."[13] Thus it was not immoral on God's part that he punished both the sinful king and the sinful people. They both fully deserved it.

As Willis observed, "The intensity and severity of the three proposed punishments grew proportionately as their duration diminished."[14]
Verse 15
THE GREAT PESTILENCE CAME; AND DAVID PRAYED TO GOD
"So the Lord sent a pestilence upon Israel from the morning till the appointed time; and there died of the people from Dan to Beersheba seventy thousand men. And when the angel stretched forth his hand toward Jerusalem to destroy it, the Lord repented of the evil, and said to the angel who was working destruction among the people, "It is enough; now stay your hand." And the angel of the Lord was by the threshing floor of Araunah the Jebusite. Then David spoke to the Lord when he saw the angel who was smiting the people, and said, `Lo, I have sinned, and I have done wickedly; but these sheep, what have they done? Let thy hand, 50pray thee, be against me and against my father's house.'"
"Till the appointed time" (2 Samuel 24:15). This is ambiguous, for it could refer either to the end of the three days or to something else. Due to the fact that the death-angel was in the act of continuing the slaughter, and to certain characteristics of the text, Willis wrote that, "This was the first of the three days."[15] Cook referred it to the "Time of the evening sacrifice, at 3 o'clock p.m., when the people assembled for prayer."[16] The same author pointed out that, "The death of seventy thousand men, as reported here, was the most destructive plague recorded as having fallen upon Israel, there having been the death of only 14,700 following the rebellion of Korah, and only 24,000 after the disaster at Baal-Peor."[17]
"Even in this pestilence was seen the mercy of God; and an altar was built at the place where the destroying angel stayed his hand. That place, the threshing floor of Araunah, located just north of David's capital, was the place where God's presence was remembered, in all its terror and mercy; and there, very appropriately, Solomon's Temple was soon erected."[18]
Verse 18
DAVID'S PURCHASE OF THE SITE FOR SOLOMON'S TEMPLE
"And Gad came that day to David and said to him, "Go up, rear an altar to the Lord on the threshing floor of Araunah the Jebusite. So David went up at Gad's word, as the Lord commanded. And when Araunah looked down, he saw the king and his servants coming on toward him; and Araunah went forth, and did obeisance to the king with his face to the ground. And Araunah said, "Why has my lord the king come to his servant?" David said, "To buy the threshing floor of you, in order to build an altar to the Lord, that the plague may be averted from the people." Then Araunah said to David, "Let my Lord the king take and offer up what seems good to him; here are the oxen for the burnt offering, and the threshing sledges and the yokes of the oxen for the wood. All this, O king, Araunah gives to the king." And Araunah said to the king, "The Lord your God accept you." But the king said to Araunah, "No, but I will buy it of you for a price; I will not offer burnt offerings to the Lord my God which cost me nothing." So David bought the threshing floor and the oxen for fifty shekels of silver. And David built there an altar to the Lord, and offered burnt-offerings and peace-offerings. So the Lord heeded supplications for the land, and the plague was averted from Israel."
"2 Samuel 24:24 states that David bought the threshing floor for fifty shekels of silver; but 1 Chronicles 21:25 states that he gave six hundred shekels of gold for the site. No satisfactory explanation of these different prices has been given."[19]
Very well, this writer will give a thoroughly satisfactory explanation of the alleged discrepancy. Here only the threshing floor was bought; in 1 Chronicles 21:25, it was THE SITE. The site was many times larger than a threshing floor. It is quite foolish to believe that anything as immense as the Temple of Solomon and adjacent structures could have been built on a threshing floor. And if that is not satisfactory enough, it is by no means unreasonable that the fifty shekels of silver was the earnest payment and the six hundred shekels of gold was the total price.

This writer had the privilege of buying a Madison Avenue corner for the Manhattan Church of Christ for $25,000.00 (earnest money), but the total price (including the interest) was over ten times that amount. The $20,000 transferred the possession of the corner to the church, and, therefore, it is correct to say that they acquired it for that amount.

Supporting this explanation is the fact of Araunah's being an aristocrat (as determined by the meaning of his Jebusite name).[20] He doubtless had a rather large estate, not merely a threshing floor; and he would have hardly agreed to give his whole estate for fifty shekels of silver; but when David, perhaps even at that time, contemplating the building of the Temple there, purchased more land from Araunah, the price naturally escalated.

"I will not offer burnt-offerings to the Lord my God which cost me nothing" (2 Samuel 24:24). What a remarkable insight there is in this to the nature of true worship.

"All too many people wish to give as little as they can to God. They are willing for others to pay for the cost of the meeting house and the program of the Church. A true Christian will not allow others to pay for his share of the support of the work of the Lord, but finds joy in making a sacrifice to the full extent of his ability."[21]
